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An Introduction to Al-Mukhtasar

Perhaps al-Quduri's most famous work, Al-Mukhtasar is also
known as al-Kitab. The number of issues it addresses is 12,500,
spanning the entire spectrum of figh, for the book covers not only
matters of worship, but also business transactions, personal
relations and penal and judicial matters. Abu ~Ali al-Shashi said
about the book, "Whoever memorizes this book is the best
accomplished of our associates in memorization, and whoever
understands it is the best accomplished of our associates in
understanding.”

As is common with figh summary texts (mutun, singular : matn),
the book generally does not make a point of providing evidences
and derivations of the regulations. The bases and reasonings
behind the verdicts presented can be pursued in more advanced
books of the madhhab, and also require some knowledge of usul al-
figh. The traditional method of learning is for young people to first
study (and often memorize) a basic matn, then later go back and
study each issue in more detail, and/or along with the evidences.

It is related that when al-Quduri wrote this book, he carried it
with him to the Ka"bah, and hung it from its curtains. He asked
Allah the Exalted to bless him in it, and this prayer was apparently
fulfilled. The book is recognized and respected as a reliable book of
the school, and has had various commentaries written on it. Along
with Muhammad ibn al-Hasan's Al-Jami~ al-Saghir, it formed the
nucleus of al-Marghinani's widely-renowned Al-Hidayah - which
itself was commentated on by numerous scholars, among the more
famous of them Hafiz Badr al-Din al-"Ayni (the author of the
commentary on al-Bukhari “Umdat al-Qari) in Al-Binayah, and Hafiz
Kamal al-Din Ibn al-Humam in Fath al-Qadir. It has been said that
Hafiz Ibn Taymiyyah, the Hanbali scholar, used Al-Mukhtasar as his
primary reference for the Hanafi school's positions. Upto this day,
the book enjoys a wide acclaim, still forming a part of the teaching
curriculum in many traditional madaris, and with prominent and
accomplished contemporary scholars continuing to recommend and
approve it as a teaching text.

Advice of Caution

Despite the undisputed respectability of Al-Mukhtasar, we should
bear in mind that perfection belongs only to Allah. While the book
is, on the whole, free from serious blunders, the author in some
places will present a verdict which may not be the soundest position
on the issue under examination. In some such places, | have
inserted the more authentic view within brackets or braces, while in
others | have left al-Quduri's text unchanged. Al-Quduri often
mentions differing views on an issue, and in these cases, it should
be borne in mind that the mere fact that a scholar has given a
particular verdict does not mean it may be legitimately followed.
Sometimes, even a reputed scholar may have made a mistake, or
not been in possession of all the evidence. Hence, wherever al-
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awakens from his sleep.
Taking the name of Allah, the Exalted at the start of the wudu’.
Siwak

Rinsing the mouth
Inhaling water

. Wiping the ears

Combing the beard and

[Combing] the fingers

Repeating the washing upto thrice.
To intend purification

. Covering the entire head with wiping
. Performing the wudu’' in order, such that he starts with that

with whose mention Allah, the Exalted has begun with.

It is recommended for the mutawaddi' to [start] with the right
parts.

1.3 The Invalidators of Wudu'

The incidents which invalidate wudu' are:

1. Anything which exits from the two paths.
2. Blood, pus or serum when they exit from the body and
encroach on a place which it is incumbent to purify.
3. Vomit, if it was a mouthful.
4. Sleep lying down, or leaning [on one's side] or reclining such
that if it were removed he would fall.
5. Loss of consciousness through fainting or insanity.
6. Laughter in any prayer containing ruku™~ and sujud.
2.0 GHUSL

2.1 The Rudiments of Ghusl

The obligatory parts of ghusl are:

1.
2.
3.

Rinsing the mouth.
Inhaling water.
Washing the rest of the body.

2.2 The Sunnah Actions of Ghusl

The sunnah actions of ghusl are that the one performing ghusl:
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Begin with washing his hands and genitals.

Remove filth if it is on his body, then

Perform wudu’, like the wudu' for salah, except for his feet,
then

Pour water over the rest of his body thrice, then

Step aside from that place and then wash his feet.

Women are not obligated to undo her braids in ghusl if the water
reaches the roots of the hair.

2.3 The Necessitators of Ghusl

The incidents which obligate ghusl are:

1.

2.

3.
4.

Emission of semen , accompanied by spurting and excitement,
from a man or a woman.

Contact of the two circumcized parts [even] without
ejaculation.

Menstruation

Post-natal bleeding

There is no ghusl [required] for [emission of] prostatic fluid and
wady , but wudu' [is needed] for [emission of] them.

2.4 Sunnah Ghusl

The Messenger of Allah D made ghusl sunnah for:

1.
2.
3.

Jumu ah
The Two " lds
Ilhram

3.0 WATER

3.1 Suitable and Unsuitable Water

Purity from hadath is permissible with water from:

ahwONPRE

the sky
[lakes and] valleys
springs

. wells

oceans



It is not permissible with:

1. [Liquid] squeezed out of trees or fruits.

2. Water which is preponderated by something else and [which
has] removed it from the nature of water, such as drinks, rose-
water, pea-water, gravy or infusion of safflower.

3. Used water may not be used for the cleansing of hadath. Used
[water] is : any water that with which hadath has been
removed,or which has been used on the body by way of

worship.

3.2 Addition or mixture of substances with water

1. Purification is permissible with water which has been admixed
with something clean such that it changed one of its
properties, such as flood water, or water with which saltwort,

soap or saffron has been mixed [as long as the water s fluidity

and viscosity remains unchanged].
2. Wudu is not permissible with any [small quantity of still water]

in which filth has fallen, whether [the filth] is a little or lot,
because the Prophet (peace and blessings be upon him)
ordered for water to be safeguarded from filth, for he said,
"None of you shall urinate in standing water, nor shall you
make ghusl in it from janabah.” And he (peace and blessings
be upon him) said, "When one of you awakens from his sleep,
he shall not immerse his hand in the vessel until he has
washed it thrice, for he does not know where his hand was
when he slept.”

3. As for flowing water, if filth falls in it, wudu is permissible with

it, provided no trace of [the filth] is seen, because [the filth]
does not remain stationary with the flowing of the water. [For]
a large pond, of which one end does not move [immediately]
with the movement of the other side, if filth falls in one end of

it, wudu is permissible from the other end, because the
apparent [impression] is that the filth does not reach it.
4. The death in water of anything without flowing blood, such as

bugs, flies, hornets or scorpions, does not render it filthy. The
death [in it] of that which lives in water, such as fish, [aquatic]

frogs and [aquatic] crabs, does not spoil it.
3.3 Wells

Cleansing of wells

1. If filth [other than an animal] falls into a well, it should be
drained. Draning whatever water it contains is a cleansing for
it.

2. If there dies in it a rat, or sparrow, or robin, or swallow, or



venomous creature, or gecko, [then] between twenty and
thirty buckets should be drained from it, depending on the
largeness or smallness of the animal.

3. If there dies in it a pigeon, or chicken, or cat, [then] between
forty and sixty buckets should be drained from it.

4. If there dies in it a dog, or sheep, or human, all of the water
that [the well] contains should be drained.

5. If the animal becomes distended or disintegrated in [the well],
all the water [the well] contains should be drained, whether
the animal was small or big.

6. The number of buckets is reckoned according to a medium
bucket which was used in the wells in villages. So, if a large
bucket was used to drain water from it, such as could contain
twenty of the medium buckets, that is taken into account.

7. 1If the well has springing water, such that it cannot be drained,
but it becomes obligatory to drain it, they should take out the
amount of water which was [initially] in it. It has been

narrated from Muhammad ibn al-Hasan (may Allah s mercy be
upon him) that he said : Two hundred to three hundred
buckets should be drained from it.

Finding a dead creature in the well

1. If a rat or something else [like it] is found in the well, and they
do not know when it fell in, and it has neither distended nor
disintegrated, they should repeat the prayers of a day and a

night if they had made wudu from it, and [they should] wash
everything which its water touched.

2. If it had distended or disintegrated, they should repeat the
prayers of three days and nights according to verdict of Abu
Hanifah (may Allah have mercy upon him). Abu Yusuf and
Muhammad (may Allah have mercy upon them) said : there is
no repetition [due] upon them unless they ascertain when it

fell in.

3.4 Leftovers

1. The leftover of humans, and [of] those [animals] whose meat
may be eaten, is clean.

2. The leftover of dogs, pigs and carnivorous beasts is filthy.

3. The leftover of cats, free-roaming chickens, carnivorous birds,
and domestic animals such as snakes and rats, is disliked.

4. The leftovers of the donkey and mule are doubtful. So, if one
does not find anything else, one performs wudu with them and

tayammum. Whichever [of wudu and tayammum] he starts
with, it is valid.



4.0 TAYAMMUM

4.1 Excuses Permitting Tayammum

1. One who cannot find water while travelling, or
2.

[One who is] outside settled land with approximately one mile ¢
more between him and the water, or

[One who] can find water, but is sick, and is afraid that if he us
the water, his sickness will be intensified, or

If one in janabah fears that if he makes ghusl with the water, tf
cold will kill him or make him ill [in all these cases] one may
perform tayammum with the surface of the earth.

. Tayammum is permissible for a healthy person in a settled area

funeral is present, and the executor/guardian is other than him:
such that he fears that if he occupies himself with purification tt
the salah will elude him. So, he performs tayammum and pray:

. Similarly, one who is present at " Id, and fears that if he occupit

himself with purification, the salah of [one of] the Two ~Ids will
elude him, he performs tayammum and prays.

# If one who attends Jumuah is fears that if he occupies hit
with purification, the salah of Jumu™ah will elude him, he ¢
not perform tayammum. Rather, he makes wudu , and th
he catches Jumu™ah, he prays it, otherwise he prays Zuhr
four [rak ~ah].

# Similarly, if the time is tight, and one fears that if he make
wudu , the time will elapse, he does not perform tayammu

Rather, he performs wudu and prays a missed prayer.

. It is recommended for one who does not find water, but is hope

of finding it at the end of the time, to delay the prayer to the la
[part] of the time. Then, if he finds water, he performs wudu \
it and prays, otherwise he performs tayammum [and prays].

. Itis not [obligatory] upon the traveller, if he is not inclined to

believe that there is water close to him, to seek water. But, if r
inclined to believe that there is water, it is not permissible for h
to perform tayammum until he has searched for it. If his

companion has water, he demands it from him before he perfor
tayammum. If he denies it to him, he performs tayammum anc

prays.

4.2 Its manner

Tayammum is two strikes : one wipes one s face with one of them, ¢

one s arms to the elbows with the other. Tayammum from hadath a



janabah are the same [in their manner].
Intention is obligatory in tayammum, but recommended in wudu .
4.3 Its materials

According to Abu Hanifah and Muhammad, tayammum is permissible
with anything which is of the category of earth, such as soil, sand, st
gypsum, lime, antimony and arsenic. Abu Yusuf (may Allah have mz¢
upon him) said : it is not permissible except with soil and sand
specifically.

Tayammum is not valid except with a clean earth-surface.

4.4 1ts Invalidators

1. Tayammum is invalidated by everything which invalidates wudu

2. It is invalidated also by seeing water, if on is capable of using it
% If a traveller forgot water in his bags, and so made tayami
and prayed, and then remembered the water during the ti
he does not repeat the salah according to Abu Hanifah anc
Muhammad (may Allah have mercy upon them) Abu Yusu

said : he repeats it.
3. One may pray with his tayammum whatever he wishes of oblig:

and optional [prayers].

5.0 WIPING ON THE KHUFFS

5.1 Its Permissibility

1. Wiping on the khuffs is permissible, based on the sunnah, from
every hadath necessitating wudu , provided one wore the khuff:

a state of complete purity and then underwent hadath [after th:
Wiping on the khuffs is not permissible for one on whom ghusl i
obligatory.

2. If one is resident, one may wipe a day and a night. If one is a
traveller, one may wipe three days and nights. The start [of th

time limits] is after the [first] hadath.

One who began wiping while resident, and then travelled before
end of a day and a night, may wipe three days and nights. One
who began wiping while travelling, and then took up residence,
if he had wiped a day and a night or more, he is required to ren
his khuffs and wash his feet. If he had wiped for less than a da
and a night, he may complete his wiping [until] one day and nic



[have passed completely].

3. It is not permissible to wipe on a khuff containing a big tear
from which is visible the extent of three toes, but if [the tear]
is less than that it is permissible.

4. Wiping is not permissible on socks, according to Abu Hanifah,
unless they are [either] covered with leather, or soled. Abu
Yusuf and Muhammad said : It is permissible to wipe on socks
if they are thick, not transmitting the water.

5. One who wears jurmugqg over his khuffs may wipe over them.

6. Wiping on turbans, caps, scarves or gloves is not permissible.

7. Itis permissible to wipe on a splint, even if it was fastened
without [prior] wudu . Then, if it fell off without healing, the
wiping is not invalidated. But, if it fell off after healing, the
wiping is invalid.

5.2 Its manner

Wiping on the khuffs is on their outside, in lines with the fingers,
starting from the tips of the toes [and continuing] to the shin. The
obligatory part of that is the extent of three fingers of the smallest
on the hand.

5.3 Its Invalidators
The wiping is invalidated by:

1. That which invalidates wudu , as well as

2. Removing the khuff, and
3. Expiry of the time limit. If [only] the time limit expires, one
removes one s khuffs and washes one s feet and pray, and one

is not obligated to repeat the remainder of the wudu .

6.0 MENSTRUAL BLEEDING
6.1 Definitions

The minimum menstrual bleeding is three days and nights, ans [soO]
anything which falls short of that is not menstrual blood (hayd) but
chronic bleeding (istihadah).

The maximum menstrual bleeding is ten days and nights, and [so]

anythign which exceeds that is istihadah.

That red, yellow and murky [discharge] which a woman sees in the
days of menstrual bleeding is menstrual discharge, [and her period



persists] until she sees pure white [liquid].

6.2 What is prohibited with hayd and nifas

1. Hayd waives salah from a woman, and prohibits fasting for her.
She makes up the fasting [later], but does not make up the
salah.

2. She may not enter a mosque,
3. Nor circumambulate the House [i.e. the Ka~bah]
4. Nor may her husband approach her [for intercourse]

A menstruating woman and one in janabah :

1. May not: recite the Qur'an
2. [They, as well as] one with hadath may not touch a mushaf [i.e
Qur'an], unless they hold it with its case.

6.3 Completion of purity

1. If the menstrual bleeding ceases in less than ten days, it is not

permissible [for her husband] to have intercourse with her until
# she performs ghusl
% or the complete time of a salah passes her by.

2. If her bleeding ceases after ten days, it is permissible [but not
recommended] to have intercourse with her before [she perforr
ghusl.

3. If purity interrupts two bleedings within the period of menstruai
it is [treated] as [continuously] flowing blood.

4. The minimum period of purity is fifteen days, and there is no lin
for its maximum.

6.4 Chronic Bleeding (Istihadah)

1. The blood of istihadah is that which a woman sees for less than
three days or more than ten days [in menstruation, or more the
forty days after child-birth].

2. Its verdict is [the same as] the verdict of a perpetual nosebleed
does not prevent fasting, nor salah, nor intercourse.

3. If bleeding exceeds ten days, and a woman has a known cycle,
referred back to the days of her cycle, and whatever exceeds tr
considered istihadah. If she entered maturity in the state of
istihadah then her menstrual bleeding is [considered to be] ten

of every month, and the remainder is istihadah.

The woman with istihadah, and [similarly] someone with a constant
of urine, or a perpetual nose-bleed, or a wound which does not stop
[bleeding], performs wudu' for the time of each salah, and then they
[may] perform with that wudu' whatever they wish of fard and nafl.



Then, when the time exits, their wudu' is invalidated, and they must
repeat the wudu' for another salah.

6.5 Post-Natal Bleeding (Nifas)

1.

Nifas is the blood which exits following child-birth. The blood
which a pregnant woman sees, and that which a woman sees
during child-birth but before the emergence of the child is
istihadah.

. There is no limit for the minimum [duration] of nifas, but is

maximum is forty days. Whatever exceeds that is istihadah.

If bleeding exceeds the forty [days], and this woman had given
birth before and has a regular [cycle] in post-natal bleeding, it
is referred to the days of her regular [cycle]. But, if she does
not have a regular [cycle] then her initial nifas is forty days.

. Whoever gives borth to two children in one pregnancy, her

nifas is that blood which exits after the first child....

/OFILTH

Purification of filth from the body and clothing of the musalli is
obligatory, as from the place in which he performs salah.

7.1 Means of cleansing

1.

Cleansing of filth is permissible with water, and with any pure
liguid with which it can be removed, such as vinegar and rose-
water.

. If filth has touch become affixed to a khuff, and it has body,

and then it dried, then rubbing it with the ground is
permissible.

. Semen is unclean, and it is obligatory to wash it, but if it has

dried on a garment it suffices to scrape it off.

. If filth becomes affixed to a mirror, or a sword, it is sufficient

to wipe it.

. If the ground is contaminated by filth, and then it dries in the

sun and its trace disappears, salah is permissible in that place,
but tayammum is not permissible from it.

. Any hide which has been tanned has become clean - salah is

valid on it, and wudu from it - except the skins of pigs and
humans. The hair of a dead animal, its bones, hooves, sinews

and horns are clean.

7.2 Regulations of Cleansing
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# The Two " Ids

# Eclipse Prayer

# Prayer for Rain

# The Vigil of Ramadan
Funerals
Preparation of the Body
Shrouding
The Funeral Prayer

Burial
The Martyr
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1.0 TIMES FOR SALAH

1.1 Times of Salah

1.

The beginning of the time for the dawn (fajr) [prayer] is when
the second dawn rises, and that is the lateral whiteness on the
horizon. The end of its time is as long as the sun has not
risen.

. The beginning of the time for zuhr is when the sun declines.

The end of its time according to Abu Hanifah is when the
shadow of everything becomes twice its [length] in addition to
the shadow at midday. Abu Yusuf and Muhammad said : when
the shadow if everything becomes its [length] [instead of
twice].

. The beginning of the time for ~asr is when the time for zuhr

departs, according to both views. The end of its time is as
long as the sun has not set.

. The beginning of the time for maghrib is when the sun has

set. The end of its time is as long as the twilight has not
disappeared. [The twilight] is, according to Abu Hanifah, the
whiteness on the horizon after the redness. Abu Yusuf and
Muhammad said : it is the redness.

. The beginning of the time for “isha is when the twilight has

disappeared. The end of its time is as long as the dawn has
not yet risen.

The beginning of the time for witr is after “isha . The end of
its time is as long as the dawn has not risen.

1.2 Preferred times

It is recommended :

1.
2.

To brighten fajr.
To cool zuhr in the summer, and to delay it in the winter.



. To delay "asr as long as the sun has not changed [color].
. To hasten maghrib.
. To delay “isha to [just] before one third of the night [has

passed].

For one who is accustomed to pray during the night, it is
recommended to delay witr to the end of the night. If one is not
certain of waking up [at that time] one should perform witr before
sleeping.

1.3 Disliked and Prohibited Times

1. Salah is not permissible at the rising of the sun, nor at its
stationary point at midday, nor at its setting.

2. If the sun is setting, one does not perform a funeral prayer,
nor make the sajdah of recitation, [nor perform any other
prayer] except the ~asr of that day.

3. Itis disliked to perform voluntary prayers after fajr salah until
the sun rises, and after ~asr salah until the sun sets. There is
no harm in praying missed prayers during these two times,
[and similarly] performing prostrations of recitation, and
praying over a funeral. One does not perform the two rak ™ ah
of circumambulation (tawarf).

4. It is disliked to perform any optional prayers after dawn [and
before fajr] other than the two [sunnah] rak™ah of fajr.

5. One should not perform optional prayer before maghrib.

2.0 ADHAN
2.1 Its form

1. Adhan is sunnah for the five prayers and jumu™ah, not any
others.

2. The method of adhan is that one say, Allahu Akbar Allahu
Akbar . . . . and there is no tarji " in it.

3. In the adhan of fajr, one adds, after Falah, As-salatu khayrum-
min an-nawm [twice].

4. Ilgamah is like adhan, except that one adds after Falah, Qad

gamatis-salah twice.

2.2 1ts sunnahs

. One is leisurely in adhan, and hastens igamah.
. One faces the qgiblah.
. When one reaches Salah and Falah one turns one s face right

and left.



4.

6.

One makes adhan and igamah for missed prayers. If one misse
more than one prayer, one makes adhan and igamah for the fir.
and for the remainder has the choice:

% if one wishes, one makes adhan and igamah,

= or, if one wishes, one suffices with the igamah.

e

. It is appropriate that one make adhan in [a state of] purity, but

one makes adhan without purity, it is valid. It is disliked to ma
igamah without wudu , or to make adhan while in janabah.

One does not make adhan for a prayer before its time has entel

3.0 THE CONSTITUENTS AND MANNER OF PERFORMING Tl
SALAH

3.1 The Pre-Requisites of Salah

It is obligatory upon the one who [wishes to] perform salah to prece
[it] with:

1.

2.

6.

Purity from hadath One who cannot find [anything] with which 1
remove filth prays with it and does not repeat the salah.

[Purity from] filth, in accordance with what we have mentioned
previously. Also:

. To cover his/her nakedness The nakedness of a man is that whi

beneath the navel upto the knee, and the knee is [part] of the

nakedness. The body of a free woman is all nakedness, except 1
her face and her hands [and her feet]. One who cannot obtain ¢
garment prays naked, seated, gesturing for ruku™ and sujud, bt
he prays standing it suffices him, although the former is better.

. To intend the salah into which one is entering, with an intention

separated from the Forbidding [Takbir] with any action.

. To face the qiblah, unless one is in fear, for then one prays in

whatever direction one can. If the giblah is obscure to him, and
there is no-one in his presence whom he could ask, he exercise:
judgement and prays. Then, if he finds out that he was mistak
by being informed after he had prayed, there is no repetition [d
upon him. If he finds that out while he is [engaged] in the sala
he turns to the giblah and continues.

[Conviction that the time has entered].

3.2 The Rudiments of Salah

The essentials of salah are six:

1.

The Forbidding [Takbir].
% If one says, in place of the takbir, Allahu ajall, or [Allahu]
a zam, or Ar-Rahman akbar, it suffices him according to A
Hanifah and Muhammad. Abu Yusuf said : It does not sufi



2.

him except with the wording of takbir.

Standing.

3. Recitation.

The minimum recitation which suffices in salah, according
Abu Hanifah, is that which is covered by the word "Qur an.

Abu Yusuf and Muhammad said : No less than three short
verses or one long verse is sufficient.

Recitation is obligatory in the first two rak " ah [of fard], br
one has the choice in the last two : if one wishes, he can
recite, if he wishes he can make tasbih, and if he wishes h
can remain silent. Recitation is oblgatory in every rak ™ ah
nafl, and in all [rak™ahs] of witr.

4. Ruku™.
5. Sujud

If he restricted himself to one of the [nose and forehead] i
permissible according to Abu Hanifah. Abu Yusuf and
Muhammad said : it is not permissible to restrict oneself tc
nose without a [valid] excuse.

If he prostrated on the winding of his turban or the end of
garment it is permissible [but disliked].

6. The Final Sitting, for the measure of the tashahhud.

3.3 The Obligations (Wajib) of Salah

N =

N koW

10.

Recitation of al-Fatihah in every rak ah

Adding a surah (or three verses) in the first two rak " ahs of
fard, and in every rak ™ ah of witr and nafl.

Standing up after ruku .

Linking the nose with the forehead for sujud.

Tranquility in each position (ruku™, standing after it, sujud,
sitting between the two sajdah).

The middle sitting.

Recitation of the tashahhud in the every sitting.

The tashahhud is that one say, At-tahiyyatu lillahi was-
salawatu wat-tayyibatu. as-salamu ~alayka ayyuhan-nabiy
wa-rahmatullahi wa-barakatuh. as-salamu "alayna wa-"a
“ibadillahis-salihin. ash-hadu an la ilaha illallahu wa-ash-h
anna muhammadan ~abduhu wa-rasuluh.

. Standing up for the third [rak™ah] without [any] delay after

the tashahhud.

. The words of salam.
Vocalizing the vocal rak ahs [for the imam], and subduing the

subdued ones [for all].

If one is imam, he vocalizes the recitation in fajr, and the -
two rak ~ah of maghrib and “isha , and subdues that whick
after the first two.



If one is solitary, he has the choice : if he wishes, he may
recite aloud [where the imam would], making [his voice]
audible to himself, or if he wills, he may subdue [his voice
all the recitation].

The imam subdues [the recitation] in [every rak ™ ah of ] zt
and "asr.

11. The qunut of witr.
12. The takbirs of the Two ~Ids.

13.

Sequence [in case of inattentiveness].

Everything beyond this is sunnah.

3.4 The Description of Salah

When a man enters salah, he pronounces takbir, and

1.

2.

w

o ok

\l

10.

11.

12.

13.

14.

Raises his hands with the takbir until his thumbs are alongside |
earlobes.

He rests his right hand on his left, and brings them together un
his navel.

Then, he says Subhanakallahumma wa-bi-hamndika wa-
tabarakasmuka wa-ta~ala jadduka wa-la ilaha ghayruk.

Then, he seeks refuge with Allah from Satan, the outcast, and
[then he] recites Bismillahir-Rahmanir-Rahim,

subduing both of them.

Then, he recites the Opening [Chapter] of the Book, and a sura
or three verses of any surah he wishes - along with it.

. When the imam says wa-lad-dallin, he says Amin, and the follo

also say it, [all of them] subduing it.

. Then, he pronounces takbir, and bows.

[In ruku™] he rests his hands on his knees, spreads his fingers,
extends his back and neither raises his head nor droops it.

He says in ruku ™, Subhana rabbiyal-"azim thrice, and that is its
minimum [of perfection]. [Note : saying ~“azim instead of ~azinr
here breaks the prayer. Learn how to pronounce it correctly frc
someone who knows it.]

Then, he raises his head from ruku™ saying Sami  Allahu li-man
Hamidah.

The followers [and imam] say Rabbana lakal-Hamd.

Then, when he has straightened up [to the] standing [position],
pronounces takbir, and performs sajdah, resting his hands on ti
ground,

putting his face between his palms, and prostrating on his nose
forehead. He reveals his upper arms, separates his belly from |
thighs, and turns his toes towards the giblah.

He says in his sujud Subhana rabbiyal-a“la thrice, and that is it
minimum [of perfection].

Then, he raises his head, pronouncing takbir, and then when he
calm in sitting, he pronounces takbir and performs sajdah. The



15.

16.

17.

18.

19.

20.

when he is calm in sujud, he pronounces takbir.

[He] straightens up [to the] standing [position] on the fronts of
feet. He does not sit, nor lean on the ground with his hands.
He does in the second rak ~ah similar to what he did in the first
rak~ah, except that he does not recite the Opening Invocation,
the Seeking of Refuge.

He does not raise his hands except at the first takbir.

When he raises his head from the second sajdah in the second
rak™~ah, he spreads out his left leg and sits on it, and lays down
right [leg] and directs its toes toward the giblah. He places his
hands on his thighs and stretches out his fingers and pronounce
the tashahhud.

He does not add to this in the first sitting.

He recites the Opening [Chapter] of the Book, in particular, in tl
last two rak™ah [of fard].

When he sits at the end of the salah, he sits as he sat in the firs
and, recites the tashahhud.

He invokes blessings on the Prophet (may Allah bless him and ¢
him peace).

He recites whatever invocations he wills, such as resemble the
words of the Qur an and the transmitted invocations. He shoul¢

recite invocations which resemble the speech of mankind [amor
themselves].
Then, he makes salam to his right, saying, As-salamu ~alaykun

wa-rahmatullah, and to his left similarly.

3.5 Those Actions Disliked in Salah

1.

© NGk WN

It is disliked for the one praying to fidget with his clothes or wit

body.
He should not turn about pebbles, unless [they are such tt
it is not possible for him to perform sujud, then [in which ¢
he smooths them once.
He should not crack his knuckles.

He should not put his hands on his hips.

He should not hang his garment over himself [without wearing i
properly].

He should not plait his hair.

He should gather his clothes.

He should not glance about.

He should not sit like a dog.

He should not return the greeting of salam with his tongue [for
invalidates the prayer], and not [even] with his hand.
He should not sit cross-legged except if he has an excuse.



3.6 Disruptors and Nullifiers of the Salah

1.

2.

10.

11.

12.

13.

14.

15.
16.

He should not eat or drink [nor commit any other significant,
extraneous actions.]

If hadath overtakes him, he turns away, and if he was imam, h
appoints a replacement. He [then] makes wudu and resumes |

salah, but [for him] to re-start it superior.
If hadath overtakes him after the tashahhud, he makes wt
and makes salam.
If in this condition [i.e. after the tashahhud], he wilfully ef
hadath or speaks, or performed an action which is inconsis
with salah, his salah has been performed.

. If he slept and had an erotic dream, or became insane, or lost

consciousness, or laughed out loud, he re-starts the wudu and

salah.
If he spoke in his salah, intentionally or by mistake, his salah is
nullified.

. Exposure of the nakedness, or presence of filth greater than the

excusable amount, for the duration of three tasbih, nullifies the
salah.

If one who had performed tayammum saw water [while] in his
salah, his salah is nullfied, and [similarly] if he saw it after he h
sat the duration of the tashahhud [according to Abu Hanifah].
Similarly:

. If he had wiped on his khuffs and the time-limit for his wiping

expired, or

. If he took off his khuffs with a gentle motion, or

If he had been illiterate and then learned a surah [while in pray
or

If he had been naked, and then found a garment [while in pray:
or

If he had been gesturing, and then became capable or [performnr
ruku™ and sujud. or

He remembered that there is a salah [due] upon him before thi:
salah, or

If a literate imam experienced hadath and substituted an illitere
[man], or

If the sun rose in salat al-fajr, or the time of ~asr entered in [se
al-]Jjumuah, or

If he had wiped on a splint, and it fell off due to healing, or

If he had been an excused person, and then his excuse ceased.

[If any of these (7-16) occurred after the tashahhud] his salah is
invalidated according to the view of Abu Hanifah. Abu Yusuf and
Muhammad said : his salah has been performed.

The Things Which Necessitate or Permit Breaking the Prayer. It is



obligatory to break the salah

1.
2.

to save life
to prevent injury to others.

It is permissible to break it : upon the threat of theft or harm of his
own or someone else s property.

3.7 Prostration of Inattentiveness

1.

The prostration of inattentiveness is wajib, for excess or
deficiency, [and it is preferably] after salam. Then, he
performs two sajdah, then he [sits,] performs tashahhud and
[then] performs salam.

. [The Prostration of] Inattentiveness is due if one added to the

salah an action which is of its manner but not part of it, or by
abandoning a [wajib] action [whose obligation is established by
the] sunnah, such as in abandoning the recitation of the
Opening of the Book, or the qunut, or the tashahhud, or the
takbirs of the Two ~Ids, or the imam s raising his voice in that

which should be subdued, or subduing it in that which should
be audible.

. The inattentiveness of the imam makes the sujud obligatory on

the follower, but if the imam does not make the sajud, the
follower does not make the sujud [either]. If the follower
commits [an act of] inattentiveness, the sujud [of
inattentiveness] is not due on the imam nor on the follower.

. Someone who inattentively omitted the first sitting, and then

remembered while he was [still] closer to the sitting position,
should sit down and recite the tashahhud. But, if he was
closer to the standing position, he should not go back, but
should prostrate for inattentiveness [at the end].

. Someone who inattentively missed the last sitting and thus

stood up for a fifth [rak ™~ ah] should return to the sitting as long
as he has not performed sajdah [for the fifth]. He cancels the
fifth [rak~ah] and performs the prostrations of inattentiveness.
If he bound the fifth [rak ™~ ah] with a prostration, his fard is
invalidated, and his salah turns into nafl, and he must add a
sixth rak " ah to it.

. If he sat in the fourth [rak™ah] for the measure of the

tashahhud, and then stood up without performing salam,
thinking it to the the first sitting, he goes back to sitting as
long as he has not prostrated for the fifth [rak ah], and [then]
he performs salam.

If he bound the fifth with a sajdah, he adds another rak~ah to
it, and his salah has been performed. The two [extra] rak ah
are nafl for him. He should perform the Prostrations of
Inattentiveness.

. Someone who is assailed by doubt in his salah, such that he



does not know whether he prayed three or four [rak™ah], then:
If this is the first time it has happened to him, he re-starts

salah.
If doubts assail him often, he builds upon his strong inclin:
if he has an inclination. If he does not have an idea, he

builds upon certainty.

3.8 Prostration of Recitation

1. The Prostrations of Recitation in the Qur an are fourteen:
at the end of al-A"raf [7:206], in al-Ra"d [13:15], al-Nahl [16
Bani Isra il [17:109], Maryam [19:58], the first [prostration] in
Hajj [22:18], al-Furgan [25:60] , al-Naml [27:26], Alif-Lam-Mir
Tanzeel [32:15], Saad [38:24], Ha-Mim-Sajdah [41:38], al-Naj
[53:62], Idhas-Sama-unshaqgqgat [84:21] and Igra-bismi-Rabbik
[96:19].

2. Prostration is wajib in all these places, upon the reciter and the
hearer - whether he intended to listen to the Qur an or not.

3. Whoever desires to prostrate [for recitation] should pronounce
takbir without raising his hands, and prostrate, and then pronot
takbir and raise his head. There is no tashahhud due upon him
salam.

4. [Prostration while in salah]
If the imam recites a verse of prostration, he prostrates [f
it, and the follower prostrates with him.
If the follower recites [it], neither the imam nor the follow:
prostrates [for it].
If while they were in salah, they heard a verse of prostrati
from a man who was not in salah with them, they should r
prostrate it in the salah, but they should prostrate it after
salah. If they did prostrate it in the salah, it does not suffi
them, but it does not nullify their salah.
5. [Repetition of recitation]
Someone who recited a verse of prostration, but did not
prostrate [for] it by the time he entered salah, and then
recited it [in salah] and prostrated it, the prostration suffic
him for both of the recitations.
If he recited it outside of salah, and then prostrated it, anc
then entered the salah, and then recited it [again] he shot
prostrate, and the first prostration does not suffice him [in
case].
Someone who repeats the recitation of a single sajdah [se
times] in one sitting, a single sajdah suffices him.



4.0 GROUP PRAYER

4.1 Its status

1.
2.

Jama~ah is an emphasized sunnah.
It is disliked for women to attend jama™at, but there is no
harm in old women going out for fajr, maghrib and “isha.

4.2 Regulations for the follower

1. Whoever desires to enter into the salah of another [as his
follower] needs two intentions : the intention of salah and the
intention of following.

2. The follower does not recite behind the imam.

3. Whoever followed an imam, and then came to know that [the
imam] was not in [the state of] wudu , repeats the prayer.

4.3 Imamate

1. The most worthy of people of imamate is the most
knowledgeable of the sunnah; if they are equal [in that] then
the best reciter of the Qur an; then if they are equal [in that]
then the most precautious of them; then if they are equal [in
that] then the eldest.

2. Itis disliked to send ahead [as imam] : a slave, a
transgressor, a blind man and an illegitimate child, but if they
took the lead, it is valid.

3. It is appropriate that the imam not prolong the salah for [the

followers].

It is permissible :

that one with tayammum lead people with wudu ,

that one who wiped on khuffs [lead] people who washed
[their feet].

A standing person may pray behind one sitting.

4.4 Impermissible Imamate

1.

o~ w

It is not permissible for men to follow a women or a [non-
adult] boy.

. A clean person should not pray behind one with a constant drip

of urine, nor [should] a clean woman [pray] behind one with
istihadah, nor

. A reciter behind an unread, nor
. A clothed person behind a naked.
. One who performs ruku™ and sujud should not pray behind one



who is gesturing.

6. One who is performing fard should not pray behind one who is
performing nafl, nor behind one who is performing another
fard.

/. One performing nafl may pray behind one performing fard.

4.5 Arrangement of Rows

1. Someone who prays with one [follower] makes him stand on
his right. If they are two [or more] then he steps ahead of
them.

2. The men line up, and then [behind them] the boys, and then
the women [at the back].

3. If a woman stands beside a man, the two of them taking part
in one [and the same] salah, his salah is spoiled.

4. It is disliked for women to pray in jama~ah on their own, but if
they do then the imam stands in their midst.

4.6 Prayer in and around the Ka bah

1. Salah is permissible - [whether it be] obligatory or optional.
2. If the imam prays with a group, and some of them put their
backs to the imam s back, it is permissible, but whoever puts

his back to the imam s face, his salah is not valid.

3. When the imam prays in the Sacred Mosque, the people form
circles around the ka bah, and pray the prayer of the imam.
Whoever among them is closer to the ka™bah than the imam,
his salah is valid if he is not on the side of the imam.

4. The salah is valid for one who prays on the top of the ka~bah.

5.0 OTHER NON-OCCASIONAL PRAYERS

5.1 Witr
1. Witr is three rak™ah, which one does not separate with salam.
2. One makes [du~a] qunoot in the third [rak™~ah] before ruku™,

throughout the year.

3. One recites the Opening of the Book, and a Surah along with
it, in every rak ™ ah of witr.

4. When one desires to perform qunoot, he pronounces takbir,
raises his hands, and then recites qunut.

5. One does not recite qunut in any salah other than [it, except
on occasions of calamity].

5.2 Missed Prayers



1. Whoever misses a prayer makes it up when he remembers it,
and necessarily performs it before the prayer of the time,
unless he fears missing the [time of] the current prayer, in
which case he first performs the prayer of the time, and then
makes up [the missed prayer].

2. If he missed many prayers, he makes them up in sequence, as
they were originally due, unless the missed prayers [are equal
to or] exceed six prayers, in which case the sequence is waived
in them.

5.3 Voluntary Prayers

1. The sunnah salah is that one pray :

two rak " ah after the rise of dawn,

four [rak ~ah] before zuhr, and two after it
four before ~asr, or if one wishes two,
two rak ~ah after maghrib,

four [rak~ah] before “isha , and four after it, or if he
wishes two.

2. In the supererogatory (nafl) of the day : if one wishes, he can
pray two rak ™ ah with a single taslim, or if he wishes four. Itis
disliked to exceed that.

3. As for the supererogatory [prayers] of the night : Abu Hanifah
said : if one prays eight rak " ah with a single taslim, it is valid,
and it is disliked to exceed that. Abu Yusuf and Muhammad
said : By night one should not exceed two rak ™ ah with a single
taslim.

4. Whoever enters into nafl salah, and then invalidates it, makes
it up. If one prayed four rak™ah, and sat after the first two,
and then invalidated the last two, he makes up two rak™ah.

5. One may perform nafl sitting [even] with capability to stand.

If one began it standing, and then sat down, it is valid
according to Abu Hanifah. Abu Yusuf and Muhammad said : it
iIs not permissible except for an excuse.

6. It is permissible for who is outside settled area to perform nafl,
by gesturing, [while riding] on his beast, in whatever direction
it faces.

6.0 PRAYER UNDER SPECIAL CIRCUMSTANCES

6.1 Prayer of the Sick Person

1. When it is impossible for a sick person to stand, he prays



sitting, performing ruku™ and sujud. if he is unable to perform
ruku~ and sujud, he makes gestures with his head, and makes
the sujud lower than the ruku™. He should not raise anything
to his face to perform sujud on it.

. If he is unable to sit, he lies down on his back, puts his legs

towards the qiblah, and gestures for ruku™ and sujud. If he
lay down on his side, with his face toward the qgiblah, and
gestured, it is valid.

. If he is unable to gesture with his head, he delays the salah;

he does not [have to] indicate with his eyes, nor with his
heart, nor with his eyelids.

. If he is capable of standing, but is not capable of ruku™ and

sujud, he is not required to stand [for the gesturing of ruku].
It is permissible for him to pray [standing only for recitation,
and then] sitting [while] making gestures.

. If a healthy person prayed part of his salah standing, and then

some illness ensued [rendering him incapable of standing], he
completes it sitting, performing ruku™ and sujud, or gesturing
if he is not able to [perform] ruku™ and sujud, or lying down if
he is not able to sit.

. Someone who, on account of illness, prayed sitting, performing

ruku™ and sujud, and then became healthy, continues his salah
standing. But, if he prayed part of his salah with gestures, and
then became capable of ruku™ and sujud, he re-starts the
salah.

. Someone who loses consciousness for five prayers or less

makes them up when he recovers, but if he misses more than
that due to unconsciousness, he does not make [them] up.

6.2 Prayer of the Traveller

Quialification for the concession

1.

2.

The journey whereby regulations become altered is that a man
intend [to reach] a place [which is such that] there is between
him and it [a distance of] three days or nights journey,
according to the progress of a camel or [that] by foot. That is
not considered [in the same way] for travel by sea.

The disobedient and the obedient on a journey are equal in the
dispensation.

Number of Rak’at

1.

The fard of the traveller, according to us, is two rak ah in
every four-rak™ah prayer, it not being permissible for him to
add [two more] to them. But, if he prayed four [rak~ah], and
had sat in the second for the measure of the tashahhud, [the
first] two rak ™ ah suffice him for his fard, and the last two are
nafl for him. However, if he did not sit for the measure of the



tashahhud in the first two rak™ ah, his salah is invalidated.

. One who sets out as a traveller prays two rak ™ ah [instead of

four] when he leaves behind the houses of the settled area.

. When a traveller enters into [group] prayer of a resident, while

the time [of the salah] remains, he prays the salah in full. But,
if he enters with [the resident] in a missed prayer, his salah is
not valid behind him.

. When a traveller leads residents in two rak™ah, he performs

taslim, and then the residents complete their salah. Itis
recommended for him, when he performs taslim, to say,

IComplete your salah, for we are journeying people.

. Whoever misses a prayer on a journey, makes it up as two

rak~ah [even if he makes it up] in residence. Whoever missed
a prayer in residence makes it up as four rak ah [even if he

makes it up] on a journey.

Breaking the Journey

1.

He continues to apply the regulations of travel until he intends
to remain in a city fifteen days or more, at which point he is
required to pray in full. If he intends to remain less than that,
he does not pray in full.

. Someone who enters a city, and does not intend to remain

there fifteen days, but rather says [each day], !'Tomorrow | will

depart, or the day after | will depart, until he remains in this

way for years [remains a traveller, and thus] prays two
rak " ah.

. When an army enters the land of war, and then intend to

remain there fifteen days, they do not pray the salah in full.

. When the traveller enters his home-town, he prays the salah in

full, even if he did not intend to remain there.

. Whoever has a home-land, and then moves from it and takes

up residence in another land, and then travels and enters his
first home-land, does not pray the salah in full.

If the traveller intends to remain in Makkah and Mina fifteen
days, he does not pray the salah in full.

6.3 Fear Prayer

1.

When fear is severe, the imam divides the people into two
groups : one group [who remain] facig the enemy, and one
group [who stand] behind him. Then, he prays with this
[latter] group one rak™ah with two sajdah. Then, when he
raises his head from the second sajdah, this group goes back
to face the enemy, and the [other] group comes [to take their
place]. The imam leads them in one rak ah with two sajdah,
and then performs tashahud and taslim. [The followers] do
not perform taslim, but [rather] go to face the enemy. The



first group [now] comes [back], and pray one rak ah on their o
with two sajdah, without recitation, and then perform tashahhu
and taslim, and then go back to face the enemy. The other gro
[now] comes [back] and pray one rak™ ah with two sajdah, with
recitation, and [then] perform tashahhud and taslim.

If the imam is a resident, he prays two rak™ah with the first grc
and two rak ™ ah with the second.

In maghrib, he prays two rak™ah with the first group and one
rak ™~ ah with the second.

. They do not fight while in the state of salah, and if they do that

their salah is invalidated. If the fear is intense, they pray while
riding, individually, gesturing for ruku™ and sujud : in whateve

direction they wish if they are not capable of facing the giblah.

7.0 SPECIAL OCCASIONAL PRAYERS

7.1 Jumu ah Prayer

Conditions for Validity

1.

2.

Jumuah is not valid except in a large town, or in the prayer-gr
of the large town. It is not permissible in villages.

It is not permissible to establish it except with the ruler, or one
whom the ruler has ordered [to establish it].

. Among its conditions is the time. It is valid in the time of zuhr,

it is not valid after it.

. Among its conditions is the khutbah before the salah.

If he restricted himself to remembrance of Allah, it is valid
according to Abu Hanifah. Abu Yusuf and Muhammad said : it i
essential to have a long reminder which could be called a khutb

. Among its conditions is a group (Jama ah).

Their minimum according to Abu Hanifah is three apart from the
imam. Abu Yusuf and Muhammad said : two apart from the im.

Obligation of Jumu ah

1.

Jumu ~ah is not obligatory on a traveller, nor a woman, nor an
invalid, nor a slave, nor a blind person. But, if they attend and
with the people, it suffices them for the fard of the time.
# It is permissible for travellers, slaves, invalids and the like
lead in jumuah.
# It is disliked for excused people to pray zuhr in jama ah o
the day of jumu~ah, and similarly the people of a prison.

. The salah of one who prayed zuhr at home on the day of Jumu~

before the imam s salah, without an excuse, is valid, but that is
[prohibited] for him. If it occurs to him to attend jumu™ah, suc



3.

that he set out towards it, the zuhr salah ir invalidated by his
setting forth - according to Abu Hanifah. Abu Yusuf and Muhan
said : it is not invalidated until he enters [into salah] with the
imam.

When the mu adh-dhin calls the first adhan on the day of jumu
people stop buying and selling, and set out for salat al-jumu”at

Regulations of the Salah

1.
2.
3.

The imam recites audibly in the two rak " ahs.
There is no specific surah to recited in them.

Whoever joined the imam on the day of jumu™ah prays with hir
whatever he caught, and builds jumu™ah on that basis. If he jc
him in the tashahhud, or in the Prostrations of Inattentiveness,
performs jumu™ah accordingly - according to Abu Hanifah and /
Yusuf. Muhammad said : if he caught with him most of the sec
rak™~ah, he performs jumu™ah accordingly, but if he caught less
than that, he completes it as zuhr.

Sunnah Aspects of the Khutbah

1.

When the imam comes emerges on the minbar on the Day of
Jumuah, people stop performing salah, and [stop] talking unti
has finished his khutbah.

. When the imam ascends the minbar, he sits down, and the mu

dhin calls [the second] adhan in front of the minbar.

. The imam delivers two khutbahs, separating them with a sittinc
. He delivers the khutbah standing, in a state of purity.
. If he delivered the hutbah sitting, or not in a state of purity, it i

valid, but disliked.

. When he has finished from the khutbah, the call the iqamah for

salah, and [then] pray.

7.2 Prayers of the Two "lds

“1d al-Fitr

1.

It is recommended on the Day of Fast-Breaking (Fitr) for the
person, before leaving for the prayer-ground:

# To eat,

# To perform ghusl,

# To apply perfume.

. One sets out for the prayer-ground. According to Abu Hanifah,

does not pronounce takbir [audibly] on the way to the prayer-
ground. According to the two : one pronounces takbir [audibly]

‘Id al-Adha



1.

2.

It is recommended on the Day of Sacrifice (Adha) :
# to perform ghusl,

# to apply perfume,
% to delay eating until having finished from the salah.
One sets out for the prayer-ground, pronouncing takbir [audibly

Salat al-"1d

1.

2.

5.

One does not perform nafl salah in the prayer-ground before sa
al-"id.

When the salah becomes permissible, by the sun ascending [a
spear s height after sunrise], the time for [salat al-"id] has ente

[and it remains] until midday.

# If the new crescent was obscured from people, such that t
testified before the imam about seeing the crescent after
midday, [the imam] performs ~id [salah] the next day. Tt
if some excuse occurs, preventing the people from salah o
the second day, he does not perform it after that.

# If an excuse occurred preventing the people from [perforn
the salah on the Day of Sacrifice, he performs the salah th
next day, or the day after. He does not perform it after th

. The imam leads the people in two rak ™ ah.

# In the first [rak~ah] he pronounces the opening takbir, ani
three [takbirs] after it. Then, he recites the Opening of th
Book and a surah with it. Then, he pronounces a takbir, g
into ruku ™ with it.

# Then, he starts the second rak ™ ah with recitation. When
has finished from the recitation, he pronounces three takb
He pronounces a fourth takbir, going into ruku™ with it.

# One raises one s hands in the takbirs of the two ~ids.

. Then, he delivers two khutbah after the salah teaching people a

Sadagat al-Fitr and its regulations [on " Id al-Fitr].
[On "Id al-Adha] he delivers two khutbah after [the salah] teac
people therein about the Sacrifice and the Takbirs of Tashriq.

Whoever misses salat al-"id with the imam does not make it up

The Takbirs of Tashriq

1.

The first of the takbirs of tashriq is after salat al-fajr on the Day
~“Arafah. According to Abu Hanifah, the last of it is after salat a
~asr on the [first] Day of Sacrifice. Abu Yusuf and Muhammad
said : [it lasts] until salat al-"asr of the last of the Days of Tash

. The takbir is after the fard prayers, and it is that one say : Allal

Akbar Allahu Akbar, La ilaha illallahu Wallahu akbar, Allahu Akb
wa-Lillahil-Hamd.

7.3 Eclipse Prayer



. When the sun is eclipsed, the imam performs with the people

two rak™ah, in the manner of nafl, with one ruku™ in each
rak™ ah.

. He prolongs the recitation in both [rak ah]. He recites

inaudibly according to Abu Hanifah. Abu Yusuf and
Muhammad said : he recites audibly.

. Then, he supplicates after that, until the sun appears again.
. The imam who leads the people in jumu~ah leads them [in the

solar-eclipse] prayer. If he did not assemble [the people to
pray], the people pray it individually.

. There is no khutbah in the solar-eclipse.
. There is no group [prayer] for the lunar eclipse. Each

individual merely prays on his own.

7.4 Prayer for Rain

1.

Abu Hanifah (may Allah s mercy be upon him) said : there is

no [emphasized] sunnah salah in a group to pray for rain
[although it is recommended], but if people pray singly, it is
permissible. [The emphasized aspect of] praying for rain is
merely supplication and seeking forgiveness.

Abu Yusuf and Muhammad said : [it is sunnah that] the imam
lead the people in two rak  ah, making the recitation audible in
them. Then, he delivers a khutbah [or two].

. He faces the giblah in supplication. The imam switches his

cloak around [when starting the supplication], but the people
do not switch their cloaks around.

. The People of the Covenant [of Jizyah] do not attend the

Prayer for Rain.

7.5 The Vigil of Ramadan (Tarawih)

1.

w N

It is recommended that the people gather in the month of
Ramadan after “isha , so that their imam can lead them in five
tarwihah, with two taslim in each tarwihah.

. He sits between every two tarwihah the duration of a tarwihah.
. Then he leads them in witr.

Witr should not be performed with a group in other than the
month of Ramadan.

8.0 FUNERALS

8.1 Preparation of the Body



. When [death] approaches a man, he is turned towards the

giblah on his right side, and the Two Testifications are
suggested to him.

. Then, when he dies, they tie his jaws [shut] and close his

eyes.

. When they want to wash him, they put him on a dais, place a

cloth over his nakedness and remove his clothes. They
perform wudu for him, but do not rinse his mouth, nor his

nostrils [unless he was in janabah]. Then, they pour water
over him. The dais is perfumed thrice with incense. The water
is boiled with lote-leaves, or with saltwort, but if there is none
then pure water [is used]. His head and beard are washed
with marsh mallow. Then, he is made to lie on his left side,
and is then washed with water and lote until it is seen that the
water has reached to that [part] of [the body] adjacent to the
dais. Then, he is made to lie on his right side, and then
washed with water and lote until it is seen that the water has
reached to that [part] of [the body] adjacent to the dais. Then
[the washer] makes him sit up, and to lean against him, and
he wipes his stomach with a gentle stroke. Then, if anything
emerges from him, he washes [that area], but does not repeat
his ghusl.

. Then, he wipes him with a cloth and puts him in his shrouding

garments. He puts hunut on his head and his beard, and
camphor on the places of prostration.

. Any [fetus] that produces a sound after birth is prayed over. If

it did not produce a sound, it is wrapped in a cloth, and it is
not prayed over.

8.2 Shrouding

1.

The sunnah is that a man be shrouded in three shrouds : a
waist-wrapper (izar), an upper garment (gamis) and a wrapper
(lifafah), but if they restrict [it] to two shrouds, it is
permissible. When they desire to wrap the wrapper around
him, they begin with the left side, putting [the shroud] over it,
then the right side. If they fear the shroud may unfold from
him, they tie it.

. A woman is shrouded in five garments : a waist-wrapper, an

upper-garment, a scarf, a piece of cloth with which her breasts
are tied, and a wrapper. If they restrict [it] to three shrouds,
it is permissible. The scarf should be on top of the upper-
garment under the wrapper. Her hair is placed on her chest.

. The deceased s hair is not combed, nor his beard, nor are his

nails cut, nor is his hair braided.

. The shrouds are perfumed with incense an odd number of

times before he is inserted into them.

. When they are done with this, they pray over him.



8.3 The Funeral Prayer

1.

2.

3.

4.

The most worthy of people to pray over him is the ruler if he is
present. But, if he is not present then it is recommended to sel
ahead the imam of his locality, then the waliyy. If [someone] o
than the waliyy or the ruler prayed over him, the waliyy repeat:
[the prayer], but if the waliyy prayed then it is not permissible 1
anyone to pray after him.

The prayer should not be performed over the deceased in a gro
prayer] mosque.

The prayer is :

# that one pronounce a takbir, extolling Allah, the Exalted, a

it,

# then, one pronounces a takbir, and [then] sends salutatior
the Prophet (may Allah bless him and grant him peace),
then one pronounces a takbir, supplicating therein for him
for the deceased and for the Muslims.

# then one pronounces a fourth takbir and pronounces taslin
If he was buried without the prayer being performed over him,
performed over his grave.

i
ur

8.4 Burial

1.

Then, when they carry him on his dais, they hold its four !legs ,
walk with it swiftly [but] without racing.

. Then, when they reach his grave, it is disliked for people to sit

before it is let down from the men s shoulders.

. The grave is dug and an incision is made in the giblah-side wall
. The deceased should be entered from [the side] adjacent to the

giblah. When he is placed in the incision, the one placing him s
Bismillah wa-"ala millati Rasulillah, and faces him to the giblah.
unties the knot, and arranges unbaked bricks in [the incision].
disliked to use baked bricks and wood. There is no harm in [us
straw [in addition].

. Then, the soil is piled on. The grave is raised like a camel s hur

and not flattened.

8.5 The Martyr

1.

The martyr (shahid) is someone whom the pagans killed, or wh
was found in the battle-field with the mark of wounding on him,
who was killed wrongfully by the Muslims and for whose death
blood-money did not become due [initially].

# One who is killed in a prescribed punishment, or retaliator
execution, is washed and prayed over.
Those rebels and highway robbers who are killed are not
prayed over.

i
ur
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and grass). buried treasures and metals.]

There is no zakat [obligatory] on:
# residential homes,
# body clothes,
# household furniture,
# riding-beasts,
# slaves in service,
# weapons of use.

3. It is not valid to offer zakat without an intention coinciding with
payment, or coinciding with the setting-aside of the obligatory
portion.

One who gave all of his wealth in charity, without intending zak
its obligation is waived from him.

2.0 ZAKAT ON SILVER

1. There is no charity [obligatory] on any [silver]less than 200

dirhams.
[200 dirhams corresponds t019.69 troy oz and 612.36g.]

2. Then, if it is 200 dirhams, and a [lunar] years passes over it, 5
dirhams are are due for it.

3. There is nothing due on the excess until it reaches 40 dirhams,
then 1 dirham is due for it.
[Similarly] for every 40 dirhams, there is 1 dirham [due].
Abu Yusuf and Muhammad said : Whatever exceeds 200 [dirhar
its zakat is in proportion.

4. If the silver is dominant in silver coins, then their ruling is that «
silver. But, if alloy is dominant then their ruling is that of trade
goods, and its reaching nisab is taken into account.

3.0 ZAKAT ON GOLD

1. There is no zakat [obligatory] on any gold less than 20 mithgal.
[20 mithgal corresponds to 2.81 troy oz and 87.489.]

2. Then, if it is 20 mithqgal, and a [lunar] year passes over it, then
a mithqal is due for it.

3. Then, for every 4 mithgal, 2 qgirat [are due].
There is no charity [obligatory] on any [gold] less than 4 mithq:
according to Abu Hanifah.

4. There is zakat due on raw gold and silver, [as well as on] jewel
and vessels [made] of them.



4.0 ZAKAT ON GOODS

1. Zakat is obligatory on trade goods, whatever they may be, if
their value reaches the nisab of gold or silver; one assesses it
based on whichever of the two is more beneficial for the poor
and destitute.

2. If the nisab is complete at teh two ends of the [lunar] year,
then its dropping in between that does not waive the zakat.

3. The value of goods is added to gold and silver.
Similarly, gold is added to silver in value in order to reach the
nisab, according to Abu Hanifah. Abu Yusuf and Muhammad
said : Gold is not added to silver by value, but it is added by
parts.

5.0 THOSE TO WHOM IT ISAND IS NOT ALLOWED TO GIVE
ZAKAT

5.1 Those Who May Receive Zakat

Allah, the Exalted, says, (translated),

"Alms are only for the poor, the destitute, those who
collect them, those whose hearts are to be reconciled,
for [mukatib] slaves, debtors, and in the Path of Allah,
and the wayfarer. An [ordained] obligation from Allah.

And Allah is Knowing, Wise." [Qur an, 9:60]

These, then, are eight categories, out of which 'those whose hearts

are to be reconciled have dropped, because Allah has granted

honor to Islam and has freed [it] of need of them.

The Poor : is one who has the least of things.

The Destitute : is one who has nothing.

The [Zakat-]Worker : is paid by the imam in proportion to his
work, if he worked.

Slaves : the mukatibun are assisted in freeing themselves.

The Debtor : is one on whom a debt is incumbent.

In the Path of Allah : are the stranded fighters.

The Wayfarer : is one who has money in his home-land, but is in a
place in which he has nothing.

These, then are the sections of zakat.

The possessor may pay [some] to each of them, or he may restrict
himself to one category.

5.2 Causes Not Eligible for Receipt of Zakat



ahwONPE

It is not permissible for one to give zakat to a dhimmi,
Nor may a mosque be built with it,

Nor may a dead person be shrouded with it,

Nor may a slave be bought with it to free,

Nor may it be payed to a rich person.

5.3 Relationships Making One Ineligible to Receive Zakat

1.

2.

Nor may the payer of zakat pay it to his father, nor his
grandfather even if higher [up in ascendancy],
Nor to his child, nor his child s child, even if lower [down in

descendancy],

. Nor to his wife.

A woman may not pay [her zakat] to her husband, according
to Abu Hanifah. Abu Yusuf and Muhammad said : she may pay
[it] to him.

. One may not pay [one s zakat] to one s mukatib or slave, nor

to the slave of a wealthy person, nor to the child of a wealthy
person if he is a minor.

. It may not be paid to Banu Hashim, and they are : the

Household of ~Ali, the Household of ~Abbas, the Household of
Ja " far, the Household of Harith ibn ~Abd al-Muttalib; nor to

their freed slaves.

5.4 Miscellaneous Regulations

1.

Abu Hanifah and Muhammad said : If one pays zakat to a man
whom one thinks to be poor, and then it transpires that he is
rich, or Hashimi, or an unbeliever, or [if] one paid [it] in
darkness to a poor person, and then it transpired that he was
his father or his son, then repeating it is not [obligatory] upon
him.

Abu Yusuf said : Repetition is [obligatory] upon him.

If one paid [it] to a person, and then he learned that he is his
slave or mukatib, it is not valid according to the verdict of
them all.

. It is not permissible to pay zakat to anyone who possesses the

nisab of whatever type of wealth it may be. It is permissible to
pay it to anyone who possesses less than that, even if he is
healthy and earning.

It is disliked to transfer zakat from one land to another; rather
the alms of each people should be distributed amongst them,
unless a person transfers it it to his relatives, or to a people

who are more in need than the people of his land.

6.0 SADAQAT AL-FITR
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[remaining], they abstain [from those things which invaliate
fasting] for the rest of that day.

20 THE INTENTION

Fasting is of two sorts : obligatory and supererogatory (nafl).

1.

The obligatory is of two sorts : among it is that which is
attached to a specific time, such as the fast of ramadan, and a
specified vow. The fasting of [this category] is valid with an
intention from the night, but if one did not intend until the
morning, the intention suffices him between [dawn] and {the
middle of the day}. The second sort is that which becomes
obligatory to fulfil, such as the make-up [fasts] of Ramadan,
unrestricted vows, and atonements. These are not valid
without an intention from the night.

. All of the nafl is valid with an intention before {the middle of

the day}.

3.0SIGHTING THE CRESCENT

3.1 For Ramadan

1.

It is imperative for the people to seek the new crescent on the
twenty-ninth day of Sha ban. Then, if they see it, they fast
[the following day], but if it is obscured from them, they
complete the couting of Sha ban as thirty days and then fast
[after that].

. Whoever sights the new crescent of Ramadan alone fasts, even

if the imam does not accept his testimony.

If there is some obstruction in the sky, the imam accepts the
testimony of one upright [Muslim] - be that male or female,
free-man or slave - for the sighting of the crescent. But, if

there is no obstruction in the sky, [one individual s] testimony
iIs not accepted until a large multitude sight it, by whose report
[certain] knowledge is attained.

3.2 For'Id

1.

2.

Someone who alone sights the crescent for ending the fast
does not stop fasting.

When there is some obstruction in the sky, only the testimony
of two men, or one man and two women, is accepted for
[sighting of] the crescent for ending the fast. But, if there is
no obstruction in the sky, only the testimony of a large



multitude -- by whose report [certain] knowledge is attained --
is accepted.

4.0 ACTIONS OF THE FASTING PERSON

4.1 Things that do not break the fast

1.

2.

If the fasting one ate, or drank, or had sexual inercourse out of
forgetfulness [that he was fasting], his fast is not broken.

If he slept and then had an erotice dream, or looked at a
woman and ejaculated, or oiled [his head], or underwent
blood-letting, or used antimony [in his eyes], or kissed, his
fast is not broken.

If one is overcome by vomiting, his fast is not broken.
If he applied drops inside his urethra, his fast is not broken
according to Abu Hanifah. Abu Yusuf said : his fast is broken.

4.2 Things that are Disliked for the Fasting Person

1.

2.

3.

If someone tastes something with his mouth, his fast is not
broken, but it is disliked for him to do that.

It is disliked for a woman to chew the food for her infant if she
has some alternative.

Chewing gum does not break the person s fast, but it is

disliked.

4.3 Things that Break the Fast and require Makeup

1.

If he ejaculated on account of a kiss or touch, then make-up is
due upon him.

There is no harm in kissing if he feels himself safe, but it is
disliked if he does not feel safe.

. Makeup is due, but not expiation, for someone who had

intercourse in other than the private parts and ejaculated.

If one deliberately made himself vomit a mouthful then
makeup is due upon him.

The fast of someone who swallows pebbles or iron is broken.

. Whoever had an anal enema, or applied nose-drops, or ear-

drops, or treated a torn belly or a skull-fracture with medicine
such that it reached his body cavity or his brain, his fast is
broken.

If someone had suhur thinking the dawn had not [yet] risen, or
broke his fast thinking the sun had set, and then it turned out
that the dawn had risen, or that the sun had not set, makes up
that day, but there is no expiation due on him.

. Someone who lost consciousness in Ramadan does not make



8.

9.

10.

up the day on which the loss of consciousness occurred, but he
makes up that which came after it.

If an insane person regained sanity with part of Ramadan
[remaining], he makes up what passed of it.

If a woman menstruates, she stops fasting and makes up
[fasting for the days of menstruation].

Whoever enters into an optional fast, or an optional prayer,
and then spoils it, makes it up.

4.4 Things that Break the Fast and require Makeup and Expiation

1.

Expiation is due on someone who deliberately has sexual
intercourse in one of the two passages, or eats or drinks
something which provides nutrition, or is used for treatment

. The expiation is like the expiation for zihar.
. There is no expiation for spoiling a fast in other than Ramadan.

5.0 EXCUSES

5.1 Those who may Postpone Fasting

1.

2.

Someone who is sick in Ramadan, and fears that if he fasts his
sickness will increase, breaks his fast and makes [it] up [later].
If one is a traveller who is not harmed by fasting, then for him
to fast is preferable, but if he does not fast and makes it up
[later] it is permissible.

. The pregnant or nursing woman, if they fear for their children,

do not fast and make it up, and there is no redemption due
upon them.

5.2 Making up Missed Fasts

1.

2.

The makeup of Ramadan may be performed separately if one
wishes, or consecutively if one wishes.

If one delayed it until another Ramadan entered, he fasts the
second Ramadan, and makes up the first after it, and there is
no redemption due upon him.

. If the invalid or the traveller dies while they are in that

condition, makeup is not incumbent upon them. But, if the
invalid recovers, or the traveller takes up residence, and then
they die, makeup is incumbent upon them for the extent of the
health or residence.

5.3 Redemption (Fidyah)

1.

The aged man who is not capable of fasting does not fast, and
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“Umrah Components

Hajj Components
The Sacrificial Blood of Tamattu™

6. TRANSGRESSIONS IN PILGRIMAGE
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Transgressions of the Ilhram; Sexual Transgressions
Transgressions in Tawaf

Other Miscellaneous Transgressions
Hunting Transgressions; Killing Game, Other Hunting

Transgressions

Violations of the Haram
Transgressions in Hajj Qiran

7. BEING PREVENTED FROM PERFORMING HAJJ (IHSAR) OF
MISSING THE HAJJ (FAWAT)
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Ihsar; Make-up Requirements, Removal of the
Prevention
Fawat

8. "UMRAH
9. THE SACRIFICIAL ANIMAL
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Permissible Animals
Benefitting from Sacrificial Animals

Preparation and Slaughter
Replacement

10. IMMOLATION (UDHIYAH/QURBANI)
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Obligation

Slaughter
Benefitting from the Sacrifice

1.0 OBLIGATION OF HAJJ

1. Hajj is obligatory on free, sane, healthy adults if

s
ar
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they are capable of [affording] provision and transportatio
excess of one s dwelling, of that which is essential, and thu

maintenance of one s family until the time of his return, at
the way is safe, and

for a woman, her having a mahram or husband to performnr
with her, is considered. It is not permissible for her to per
hajj without [these] two if there is between her and Makke
distance of three days and nights journey.

2. If a youth attains maturity, or a slave is freed, after entering ihi
and they continue thus, it does not suffice them for the Hajj of
Islam.

1.1 Fard Rites in Hajj



N -

5.

. Ihram, before any of the other rites.
. Standing at ~Arafah, for at least a moment, any time between

the decline of the sun on the 9th of Dhu I-Hijjah, and the dawn
of the 10th.

. Tawaf of Visiting, after the Standing at ~Arafah, with intention.
4.

Maintaining the order between the fard acts (ihram-Standing-
Tawarf)

Keeping away from sexual intercourse before the Standing.

1.2 Wajib Acts in Hajj

1.

hwnN

@

~N O

11.
12.
13.
14.
15.
16.
17.
18.
19.
20.
21.
22.

Standing at Muzdalifah, for at least a moment after dawn on
the 10th of Dhu I-Hijjah.

Sa"y (Running between Safa and Marwah)

Pelting the Jamarat

Tawaf of Leaving, for other than menstruating women and the
residents of Makkah.

Cutting or shaving the hair of the head within the Haram,
within the Days of Immolation.

. Not delaying ihram beyond the miqat.
. Keeping away from transgressions of the ihram (sexual

intercourse after the Standing, wearing sewn garments,
covering the head and/or face).

. Prolonging the Standing at ~Arafah until after sunset and after

the imam has begun issuing forth.

. Delaying Maghrib and ~Isha until Muzdalifah
10.

Not delaying the Tawaf of Visiting beyond the Days of
Immolation.

Beginning tawaf from the Black Stone.

Performing tawaf counter-clockwise.

Performing tawaf around the hatim.

Walking in tawaf, for one who has no excuse.

Being in a state of purity during tawaf.

Covering the nakedness during tawatf.

Performing two rak™ah after tawaf.

Beginning Sa"y from Safa

Walking in Sa"y, for one who has no excuse.
Performing Sa"y after a valid Tawaf

Slaughtering a ewe, for one performing tamattu™ or giran.
Maintaining the order between pelting, slaughtering and
cutting hair.

2.0 THE IHRAM



2.1 The Mawagqit

1.

> WN

The mawagit which it is not permissible for a person to pass exc
in the state of ihram are:
# for the people of Madinah : Dhu I-Hulayfah,
for the people of “Iraq : Dhatu-"lIrq,
for the people of the Levant (al-Sham) : al-Juhfah,
for the people of Najd : Qarn al-Manazil,
# for the people of Yemen : Yalamlam.
If one entered ihram before these mawagqit, it is valid.
The migat of one whose dwelling-place is after the mawaaqit, is
Hill .
The migat of one who is in Makkah is the Haram for hajj and al-
for “umrah.

Ak Ak Ak
ur ur ur

. The Months of Hajj are : Shawwal, Dhu -Qa dah, and the [first]

of Dhu I-Hijjah. But, if one entered ihram for hajj before this, it
valid, and it counts as hajj [except that he must wait until the t
of hajj to perform the rites].

2.2 Entering lhram

When one desires to enter ihram, he

1.
2.

o~ w

performs ghusl or wudu , but ghusl is better

wears two new or washed cloths : an izar (waist-wrapper) and
rida (upper garment).

. applies perfume if he has some
. he prays two rak " ah
. says, Allahumma inni uridu I-hajja fa-yassirhu li wa-tagabbalhu

minni.

. pronounces talbiyah after his salah.

# If he is performing hajj alone (ifrad), he intends hajj with |

talbiyah.

The talbiyah is that one say : Labbayk-allahumma labbayk

Labbayk la sharika laka labbayk. Innal-hamda wan-ni ma

laka wal-mulk. la sharika lak.

# It is not appropriate to leave out any of these words, but i
added [something] after them it is permissible.

i
ur

2.3 Forbidden Deeds during lhram

When one has pronounced talbiyah, he has entered ihram, and so he
should keep away from that which Allah has forbidden :

1.
2.
3.

rafath (sexual intercourse, or sexual talk),
fusuq (sins) and
jidal (argument).



4. He should not kill game, nor point it out, nor direct to it.

5. He should not wear a shirt, nor pants, nor a turban, nor a cap,
nor a gown.
Nor [should he wear] khuffs unless he cannot find shoes, in
which case he should cut them below the tarsus

6. He should not cover his head, nor his face.

/. He should not apply perfume.
He should not wash his hair or beard with marsh amllow.

8. He should not shave his head, nor his body hair, nor cut
[anything from] his beard, nor [cut] his nails.

9. He should not wear a garment died with wirs , saffron or
safflower, unless it has been washed and does not exude

fragrance.
2.4 Permissible Deeds during lhram
There is no harm in :

performing ghusl

entering a bath-house

taking shade under a house, or a canopy

Tying a himyan (belt to carry money) around his waist.
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2.5 Recommended during lhram

One should recite talbiyah abundantly, after salah, and whenever
one mounts an elevated place, or descends into a valley, or meets
riders, and in the last part of the night.

3.0 COMPONENTS OF HAJJ (IFRAD)
3.1 The Tawaf of Arrival

When one enters Makkah, he begins [by going] to the Sacred
Mosqgue, then when one sees the House, he pronounces takbir and
tahlil.

1. Then, one starts at the Black Stone, faces it, pronounces
takbir, raises his hands and touches it, and kisses it if one is
able to [do so] without harming any Muslim.

2. Then, he starts [walking] to his right, by the door [of the

Ka~bah],
. having donned his rida in the style of idtiba .

w

4. One makes ones tawaf (circumambulation) around the Hatim.
5. One performs raml in the first three circuits, and walks calmly
in the remaining [four].



6. One touches the Stone whenever one passes by it, if one is
able, and one ends the tawaf with touching [it].

/. Then, one proceeds to the Magam (Station of Prophet
Abraham) and prays two rak™ah at it, or wherever he is easily
able to in the Mosque.

This is the Tawaf of Arrival (tawaf al-qudum). It is sunnah, and is
not obligatory.
i There is no Tawaf of Arrival due upon the people of Makkah.
i If the one in ihram did not enter Makkah, and [instead] set out
for ~Arafat [directly], and stood there according to what we
[shall]] mention, the Tawaf of Arrival is waived for him, and he

is not liable to do anything for having omitted it.

3.2 The Sa'y

1. Then, one sets out to Safa. One climbs onto it, faces the
giblah, pronounces takbir and tahlil, invokes blessings on the
Prophet (may Allah bless him and grant him peace), and
supplicates Allah for his needs.

2. Then, one descends calmly in the direction of Marwah.

3. Then, when he reaches the inside of the valley, he runs
between the two green posts.

4. [He proceeds] until he comes to Marwah, and then he climbs
onto it and does as he did on Safa.

This is one round, and he performs seven [such] rounds, [such
that] he begins at Safa and ends at Marwah.

Then, [if performing ifrad] one stays in Makkah in the state of
ihram, performing tawaf whenever one desires.

3.3 Going out to Mina

1. Then, when it is one day before the Day of Tarwiyah , the
imam delivers a sermon in which he teaches the people [the
details] of going out to Mina, salah in ~Arafat, the Standing,
and the Ifadah.

2. Then, when one has prayed fajr on the Day of Tarwiyah in
Makkah, one goes out to Mina and stays there until he prays
Fajr on the Day of ~Arafah.

3. Then, one sets out to ~Arafat, and stays there.

3.4 Arafah

1. Then, when the sun declines on the Day of ~Arafah, the imam
leads people in Zuhr and ~Asr, starting with a sermon in which
he teaches people [the details of] the Standing at ~Arafah and
Muzdalifah, the Pelting of the Jimar, the Immolation and the



Tawaf of the Visit (Ziyarah).

2. He leads the people in Zuhr and ~Asr in the time of Zuhr, with ¢
adhan and two igamah.

# Whoever prays in his camp alone prays each one [of the
prayers] at its [own] time according to Abu Hanifah (may
Allah, the Exalted, show mercy to him). Abu Yusuf and
Muhammad said : The solitary one conjoins them.

3. Then, he sets out to the Standing Place, and stands close to the
mountain, although all of ~Arafah is a standing place except for
valley of ~Arafah.

# Whoever catches the Standing at ~Arafah between the dec
of the sun on the Day of ~Arafah, until sunrise on the Day
Immolation, has caught the hajj.

# Whoever traversed ~Arafah while sleeping or unconscious,
did not know it was ~Arafah, that suffices him for the
Standing.

4. It is appropriate for the imam to stand at ~Arafah on his camel,
to supplicate and teach people the rites.

5. Itis recommended to perform ghusl before the Standing, and

6. [It is recommended] to exert oneself in supplication.

/. Then, when the sun sets, the imam, and the people with him, p
forth at their leisure, [proceeding] until they come to Muzdalifal
and alight there.

3.5 Muzdalifah

1. It is praiseworthy to descend close to the mountain called Quza
on which is the Hearth.

2. The imam leads the people in Maghrib and ~Isha with an adhar
and igamabh.

Whoever prays Maghrib on the way, it is not valid according to .
Hanifah and Muhammad.

3. Then, when the sun rises, the imam leads the people in Fajr in
dark [part of the time].

4. Then, he stands, and the people stand with him, and he supplic
All of Muzdalifah is a standing place, except for the Valley of
Muhassir.

5. Then, the imam, and the people [along] with him, pour forth be
sunrise, [proceeding] until they come to Mina.

3.6 Pelting Jamrat al-"Agabah

1. Then, one proceeds to Jamrat al-~Agabah, and pelts it
# from the inside of the valley,
# with seven pebbles, like the stones of a slingshot
pronouncing takbir with every pebble.
One does not stand by it [thereafter].

2. One ceases talbiyah with the [throwing of] the first pebble.



. Then, he slaughters [an animal] is he likes [since he is performi

ifrad].

. Then, he shortens or shaves [his hair], but shaving is superior.
. [After this] everything is permissible for him except women.

3.7 The Tawaf of Pouring Forth (Ifadah) or Visiting (Ziyarah)

1.

~ o

Then, one comes to Makkah on that day, or the following day, ¢
the following, and circumambulates the House [performing] the
Tawaf al-Ziyarah, seven circuits.

. If he had run between Safa and Marwah after the Tawaf of Arri\

he does not perform raml in this tawaf, nor is he obliged to run
again. But, if he had not performed Sa"y before, he performs r
in this tawaf and Say after it in, the manner we have mentione
[Now,] women are permissible for him.

. This tawaf is the obligatory (fard) one in hajj.
5.

It is disliked to postpone it beyond these days.
# If one did postpone it beyond then, one [sacrificial] blood
becomes incumbent upon him, according to Abu Hanifah.

3.8 Stoning the Jamarat

1. Then, one returns to Mina and stays there.
2.

When the sun has declined on the second day of immolation, or
pelts the three Jamarat,
# starting with the one next to the [Khif] mosque [of Mina],
# pelting it with seven pebbles,
# pronouncing takbir with every pebble.
# One stands and supplicates by it.

. Then, one pelts the one next to it similarly, and stands by it.
. Then, one pelts Jamrat al-~Agabah, and does not stand by it

[thereafter].

. The next day, he pelts the three Jamarat after the decline of the

sun similarly.

. Then, if one wishes to hasten one s departure, one departs to

Makkah. But, if one wishes to remain, one pelts the three Jame

on the fourth day after the decline of the sun.
# If, on this day, one performs the pelting before the decline
the sun, after sunrise, it is valid according to Abu Hanifah.

. It is disliked for a person to send his belongings ahead to Makk:

and to take up residence, until he has pelted.

3.9 The Tawaf of Farewell (Wida")

1. Then, when one departs to Makkah, one alights at al-Muhassab
2.

Then, one performs tawaf of the House, seven circuits, not
performing raml in them.

. This is the Tawaf of Leaving, and it is wajib, except for the resic



4.

of Makkah.
Then, one returns to one s family.

3.10 Special regulations for women

The woman is, in all of [the above], the same as the man, except thi

1. She does not uncover her head

2. She uncovers her face.

3. She does not raise her voice in talbiyah.

4. She does not perform raml in tawaf.

5. She does not run between the two posts.

6. She does not shave her head, but she shortens [her hair].

7. If a woman menstruates at the time of ihram, she performs ght
and enters ihram. She does as the [male] hajji does, except th
she does not perform tawaf of the House until she becomes pur

8. If she menstruates after the Standing and the Tawaf of Visiting,
[can] depart from Makkah, and there is no [penalty] upon her [
that case] for abandonment of the Tawaf of Leaving.

4.0 QIRAN

Qiran, according to us, is better than [both] tamattu™ and ifrad.
The manner of qiran is [as follows]:

4.1 "Umrah Components

1.

That one pronounce talbiyah for “umrah and hajj from the miqe
saying after one s salah : Allahumma inni uridu I-hajja wal-"um
fa-yassirhuma li wa-tagabbalhuma minni.

. Then, when one enters Makkah, one proceeds to perform tawaf

the House, seven circuits, performing raml in the first three of
them.

. One performs Sa’y after that, between Safa and Marwah.

These are the actions of “umrah.

# If the one performing giran did not enter Makkah [initially]
and set out [instead] to ~Arafat, then he has then abandol
his “umrah by [performing] the standing. The [Sacrificial]
Blood of Qiran becomes futile for him, but a [sacrificial] bl
is [incumbent] upon him for his abandonment of his ~umr:
and it is [obligatory] upon him to make it up.

4.2 Hajj Components

1. Then, one performs tawaf after the Sa"y; the Tawaf of Arrival.
2. One runs between Safa and Marwah, as we explained in [the ca



of one performing] ifrad.
[The other components of hajj are the same as in in ifrad, exce|
for the Sacrificial Blood.]

4.3 The Sacrificial Blood of Qiran

1. When one has pelted the Jamrah on the Day of Immolation, on
slaughters a goat/sheep, or a cow, or a camel, or a seventh of :
camel. This is the [Sacrificial] Blood of Qiran.

2. If one does not have [anything] to slaughter, one fasts three de
in the hajj, the last of them being the Day of ~Arafah.

# If he has missed the fasting by [the time] the Day of
Immolation arrives, nothing but the [sacrificial] blood suffi
him.

Then, one fasts seven days when he returns to his family,

if he fasts them in Makkah after he has completed the hajj

is valid.
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50 TAMATTU"

1. Tamattu™, according to us, is better than ifrad.

2. There are two methods of tamattu™ : tamattu™ in which one sel
a sacrificial animal, and tamattu” in which one does not send a
sacrificial animal.

3. The residents of Makkah may not perform Tamattu™, nor Qiran;
they specifically may only perform Ifrad.

4. Whoever entered ihram for “umrah before the Months of Hajj, ¢
performed less than four circuits for it, and then the Months of |
entered, such that he then completed it, and then entered ihrar
hajj, is in the status of tamattu~. But, if he performed four circ
or more of the tawaf for his “umrah beforte the Months of Hajj,
then performed hajj that same year, he is not in the status of
tamattu .

The manner of tamattu” is [as follows] :

5.1 "'Umrah Components

1. That one start at the miqgat, and enter ihram for ~umrah.
2. One enters Makkah, and performs tawaf for [ umrah].
# One ceases the talbiyah when one starts the tawaf.
3. One performs Sa”y, [and then] shaves or shortens [his hair].

4. He has now come out of the ihram of his ~umrah.
# He remains in Makkah, out of ihram.

5.2 Hajj Components

1. Then, when it is the Day or Tarwiyah, one enters ihram for hajj



from the Mosque.
2. One does as the hajji of ifrad does.

5.3 The Sacrificial Blood of Tamattu

1. The [Sacrificial] Blood of Tamattu™ is [obligatory] upon him.

# If he does not find [the means to sacrifice then] he fasts tl
days in the hajj and seven when he returns.

2. 2. If the one performing tamattu™ desires to send a sacrificial
animal, he enters ihram and sends the sacrificial animal. If it is
camel, he garlands it with a haversack, or leather.

# He marks the camel, according to Abu Yusuf and Muhamm
It is : that one rend its hump from the right side. Accordit
Abu Hanifah, one does not rend it [if it will be in a cruel
manner].

3. Then, when one enters Makkah, one performs tawaf and Sa’vy,
does not come out of ihram. [He remains in ihram] until he ent
ihram for hajj on the Day of Tarwiyah, although if he entered ih
before that it is valid but a [sacrificial] blood is [then obligatory
upon him.

4. Then, when he shaves [his head] on the Day of Immolation, he
thereby freed himself from both ihrams.

5. If the one performing tamattu™ returned to his family after his
completion of “umrah, and had not sent a sacrifical animal, his

tamattu” is invalidated.

6.0 TRANSGRESSIONS IN PILGRIMAGE

6.1 Transgressions of the Ihram

1. If the one in ihram applied perfume, expiation is due upon him.
# If he perfumed an entire limb or more then a [sacrificial] t
is due upon him.
# If he perfumed less than a limb then a charity is due upon
him.
2. If he wore a sewn garment, or covered his head
# [If it was] for a complete day, then a [sacrificial] blood is (
upon him.
# If it was less then that, then a charity is due upon him.
3. [Shaving or cutting hair]
# If he shaved one fourth or more of his head, then a [sacrif
blood is due upon him.
If he shaved less than one fourth then a charity is due upc
him.
If he shaved the areas of bloodletting then a [sacrificial] b
is due upon him according to Abu Hanifah. Abu Yusuf and
Muhammad said : a charity is due upon him.



4.

5.

[Clipping the nails]

# If he clipped the nails of both his hands and both his feet,
a [sacrificial] blood is due upon him.
If he clipped [them from] one hand or one foot, then [still]
[sacrificial] blood is due upon him.

# If he clipped less than five nails, distributed between his h
and his feet, then a charity is due upon him according to A
Hanifah and Abu Yusuf. Muhammad said : a [sacrificial] b
is due upon him.

If he applied perfume or shaved [hair] or wore [sewn] garment:
due to some excuse, then he has the choice :

# If he wishes, he may slaughter a ewe, or

# If he wishes, he may give three sa” of food in charity to si
destitute people, or

# If he wishes, he may fast three days.

i
ur

Sexual Transgressions

1.

2.

If one kissed, or touched with lust, then a [sacrificial] blood is d
upon him.
Whoever had intercourse in either of the two pasages before thi
Standing at ~Arafah,

# his hajj is nullified, and

# [sacrifice of] a ewe is [due] upon him, and

# he continues in the hajj in the same manner as one who h
not nullified his hajj, and
a make-up [of the hajj] is [due] upon him.
He is not required to part from his wife when he performs
make-up hajj.

i
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. Whoever has intercourse after the Standing at ~Arafah, his hajj

not nullified, but [sacrifice of] a she-camel is [due] upon him.

If he had intercourse after shaving [the head on the Day of
Immolation] then [sacrifice of] a ewe is [due] upon him.

. Whoever has intercourse in “umrah before performing four circi

of tawaf
# has nullified it, and
# continues in it, and
# makes it up, and
# [sacrifice of] a ewe is [due] upon him.
If he had intercourse after performing four circuits of tawa
[sacrifice] of a ewe is [due] upon him, but
his “umrah is not nullified, and
# he is not obliged to make it up.

Eodk dk
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. One who had intercourse forgetfully is the same as one who ha:

intercourse deliberately.

6.2 Transgressions in Tawaf

1.

Whoever performed the Tawaf of Arrival with hadath, a charity
[due] upon him.



# If he performed [this] tawaf with janabah then [sacrifice o
ewe is [due] upon him.

. Whoever performed the Tawaf of Visiting with hadath, [sacrifice

a ewe is [due] upon him.
# If he performed [this] tawaf with janabah then [sacrifice o
she-camel is [due] upon him.
# It is better for him to repeat the tawaf, as long as he is sti
Makkah, and there is no slaughter [of a ewe due] upon hir
that case].

. Whoever perfomed the Tawaf of Leaving with hadath, a charity

[due] upon him.
# If he performed [this] tawaf with janabah, then [sacrifice ¢
ewe is due upon him.

. Whoever omitted three circuits or less from the Tawaf of Visitin

[sacrifice of] a ewe is [due] upon him.
# If he omitted four circuits [or more] he remains in the stat
ihram indefinitely, until he performs them.

. Whoever omitted three circuits of the Tawaf of Leaving, a charit

[due] upon him
# If he omitted the Tawaf of Leaving, or four circuits [or mol
of it, then [sacrifice of] a ewe is [due] upon him.
# If he delayed the Tawaf of Visiting [beyond the Days of
Immolation], [then a sacrificial blood is due upon him]
according to Abu Hanifah (may Allah show mercy to him).

6.3 Other Miscellaneous Transgressions

1.

2.

Whoever omitted the Sa"y between Safa and Marwah, [sacrifice
a ewe is [due] upon him, but his hajj is complete.

Whoever issued forth from ~Arafah before the imam, a [sacrific
blood is [due] upon him.

. Whoever omitted the Standing at Muzdalifah, a [sacrificial] bloo

[due] upon him.

. Whoever omitted the Pelting of the Jamarat on all the days, a

[sacrificial] blood is [due] upon him.

# If he omitted the pelting of a single day, then a [sacrificial
blood is [still due] upon him.
If he omitted the pelting of one of the three Jamarat, then
charity is [due] upon him.
If he omitted the pelting of Jamrat al-~Agabah on the Day
Immolation, then a [sacrificial] blood is [due] upon him.

i
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. Whoever delayed the shaving [or cutting of the hair] until the C

of Immolation had passed, then a [sacrificial] blood is [due] up«
him according to Abu Hanifah.

6.4 Hunting Transgressions

Killing Game

1.

If one in ihram kills game, or directed towards it someone who



10.
11.

killed it, then the recompense is [due] upon him.
The deliberate and the forgetful, the initiator and the persi
are equal in this.
If two people in ihram collaborated in killing game, then tr
complete recompense is [due] upon each of them.

. The recompense, according to Abu Hanifah and Abu Yusuf, is th

he determine the price of the game in the place in which he Kkill¢
or in the closest of places to it if it was in the wilderness.
The price is determined by two upright people.

Then, one has the choice concerning the price :
If he wishes, he may buy a sacrificial animal with [the amc
and slaughter it, if it reaches [the price of] a sacrificial anii
or
If he wishes, he may buy food with it, and give it in charit
[giving] to every destitute person half a sa™ of wheat, or ¢
sa  of dates or barley, or
If he wishes, he may fast one day in lieu of each half-sa™ «
wheat and one day in lieu of every sa” of barley.

Then, if there remains less than a half-sa™ of the food, he has t
choice:

If he wishes he may give it in charity, or

If he wishes, he may fast a full day in lieu of it.

. Muhammad said : For game, an equivalent is obligatory for thai

which has an equivalent. So,
for the gazzelle, a ewe [is obligatory],
for the hyena, a ewe,
for the rabbit, a she-kid,
for the ostrich, a she-camel, and
for the jerboa, a four-month kid.

. Whoever killed game whose meat may not be eaten, such as

carnivorous animals and the like, the recompense is [due] upon
him, but its price does not exceed a ewe.

. If a carnivorous beast attacked one in ihram such that he killed

then there is nothing [due] upon him.

. If one in ihram was compelled to eat the flesh of game, such th

he killed it, then the recompense is [due] upon him.

. There is no harm if the one in ihram slaughters a ewe, cow, can

chicken, duck or [tame] Kaskari duck.

If he killed a trousered-pigeon, or a tamed gazzelle, then the
recompense is due upon him.

. If one in ihram slaughters game, his slaughtered meat is carriol

is not permissible to eat it.

If one in ihram sells game, or buys it, then the sale is void.
There is no harm in one with ihram eating the flesh of game hu
and slaughtered by someone not in ihram, provided the one in
ihram neither directed him to it, nor ordered him to hunt it.



Other Hunting Transgressions

1. Whoever wounded game, or plucked out is hair, or cut a memb:
from it, is liable for that which he has diminished [from it].

# But, if he plucked out the feather of [the wings of] a bird,
cut the legs of a game-animal, such that it became
incapacitated, then its entire price is [due] upon him.

2. Whoever broke the egg of a game-bird, its price is [due] upon

% If a dead chick emerged from it, then its price live is [due]

upon him.
3. There is nothing [due] for killing a crow, kite, wolf, snake, scorg
or rat.
4. Nor is there anything [due] for killing a gnat, mosquito or tick.
5. Whoever kills a louse gives in charity whatever he wishes.
6. Whoever kills a locust gives in charity whatever he wishes, and

date is better than a locust.

6.5 Violations of the Haram

1. For the game of the Haram, if one not in ihram slaughters it, th
recompense is [due] upon him.
# If two people out of ihram colloborated in killing game of t
Hram, then a single recompense is [due] upon them.
2. If he cut the grass of the Haram, or its trees which are neither
owned [by anybody] nor of those [varieties] which are planted |
people, then its price is [due] upon him.

6.6 Transgressions in Hajj Qiran

For anything of that which we have mentioned, in which one [sacrific
blood is [due] upon someone performing ifrad, two [sacrificial] blooc
are [due] upon one performing giran : a blood for his hajj, and a blo
for his “umrah,

except if he passed the migat without ihram, and then donned ihran
“umrah and hajj, in which case he is only obliged for one [sacrificial]
blood.

7.0 BEING PREVENTED FROM PERFORMING HAJ (IHSAR) O
MISSING THE HAJJ (FAWAT)

7.1 lIhsar

1. Whoever was prevented from Makkah, and is hindered from [bc
the Standing and the Tawaf, is in the state of ihsar, but if he is
capable of performing either of them, he is not in the state of ir

2. If one in ihram is prevented [from performing hajj] by an enem
there afflicted him an illness which prevented him from continui



it is permissible for him to come out of ihram, and he is told : s
a ewe to be slaughtered in the Haram. He arranges someone w|
will take it on a particular day on which to slaughter it, and ther
comes out of ihram.

# If he was performing qgiran, he sends two [sacrificial] blooc
It is not permissible to slaughter the [sacrificial] blood of ihsar
[anywhere] other than in the Haram according to Abu Hanifah.
Yusuf and Muhammad (may Allah show mercy to them both) sa
It is not permissible for the one prevented from hajj to slaughte
[any time] other than in the Days of Immolation, but the one

prevented from ~umrah may slaughter whenever he wishes.

Make-up Requirements

1.

2.
3.

A hajj and “umrah are [due] upon the one prevented from hajj
when he comes out of ihram.

A make-up " [umrah] is [due] upon one prevented from ~umrat
A hajj and two “umrah are [due] upon the [prevented] one wh
was performing giran.

Removal of the Prevention

If the prevented one sent a sacrificial animal, and arranged with thei
slaughter it on a particular day, and then the prevention was remove
then:

If he is able to reach the sacrificial animal and the hajj, it is
not permissible for him to come out of ihram, and he is obliged
to continue.

If he is able to reach the animal, but not the hajj, he comes
out of ihram.

If he is able to reach the hajj, but not the sacrificial animal, it
is permissible (by istihsan) for him to come out of ihram.

7.2 Fawat

1.

3.

Whoever entered ihram for hajj, and then missed the Standing
~Arafah until the dawn rose on the Day of Immolation, has mis:
the hajj.

. Itis [obligatory] upon him

# to perform Tawaf and Sa’y,

# to come out of ihram, and

# to make up the Hajj the next year
No [sacrificial] blood is [due] upon him.

“Umrah is never [considered] missed.



8.0 UMRAH

1.

2.
3.

[ Umrah] is valid throughout the year, except for five days in w
performing it is disliked :
# the Day of ~Arafah,
# the Day of Immolation, and
# the Days of Tashriq.
“Umrah is sunnah.
It is [made up of]:
# lhram
# Tawaf
# Sa'y
# Shaving or cutting [the hair].

9.0 THE SACRIFICIAL ANIMAL

9.1 Permissible Animals

1.
2.
3.

The minimum sacrificial animal is a ewe.
[The sacrificial animal] is of three types : camel, cow and sheeg

A thaniyy , or better, of [any of] these suffices, except for the
sheep, of which a jadha™ suffices.
[The following are] not permissible as sacrificial animals:
# [An animal] with severed ears, or the major part severed,
# [An animal] with a severed tail, arm or leg,
# [An animal] whose eyesight is gone,
# An emaciated animal,
# A lame animal, such as cannot walk to the place of sacrific

. A ewe is permissible for everything, except in two cases:

# One who performed the Tawaf of Visiting with janabah, an
# One who had sexual intercourse after the Standing at ~Are
In these two cases, only a she-camel suffices.

. A she-camel and cow each suffice for seven [people], if each on

the partners intends devotion. So, if one of them intended [onl
obtain] meat through his share, it does not suffice the remainir

[six].

9.2 Benefitting from Sacrificial Animals

1.

It is permissible to eat from the meat of the sacrificial animals ¢
supererogatory, tamattu™ and giran. It is not permissible to ea
from the remaining [types of] sacrificial animals.

. One should give its covering and halter in charity; one should n

pay the butcher s fee from it.

. One who sends a camel, and then is forced to ride it, rides it, b1

one can do without that, [then] one does not ride it.



4.

If it has milk, one does not milk it. One sprinkles cold water on
udders so that the milk ceases.

9.3 Preparation and Slaughter

1.

It is not permissible to slaughter supererogatory, tamattu™ or q
sacrificial animals [at any time] except on the Day of Immolatic
It is permissible to slaughter the remaining [types of] sacrificial
animals at any time one wishes.

. It is not permissible to slaughter sacrificial animals [anywhere]

except in the Haram.

It is permissible to give it in charity to the destitute of the Haral
and others.

It is not obligatory to take the sacrificial animals to ~Arafah.

. Supererogatory, tamattu™ and giran sacrificial animals are

garlanded, but the sacrifical blood of ihsar and the sacrificial blc
of transgressions are not garlanded.

. The best for camels is to pierce the base of their necks (nahr), \

for cows and sheep [the best] is to slaughter them.

. The most appropriate is that a person take care of the [animals

slaughter himself, if he knows how to.

9.4 Replacement

1.

One who sends a sacrificial animal, which then dies :

# If it was supererogatory, then another is not [due] upon h

% If it was in compensation for a wajib, then he must sets
another in its place.

If it is afflicted with a severe defect, one sets another in its plac
and does as one wishes with the defective one.
If a she-camel dies on the way :

# If it was supererogatory, he pierces the base of its neck, d
its collar-leather with its blood, and strikes with it one of it
dies. he does not eat from it himself, nor [do] other well-
people.

# If it was obligatory, one sets another in its place, and does
he wishes with [the first].

10.0 IMMOLATION (UDHIYAH/QURBANI)

10.1 Obligation

1.

The immolation is wajib on every free, resident, well-off Muslim
the Day of Immolation, for himself and [on behalf of] his minor
children.

. He slaughters on behalf of each of them a ewe, or he slaughter:
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1. Marriage is contracted by proposal and acceptance, in two

statements,
# - both of them expressing the past tense, or
# - one of them expressing the past and the other the future

such as one saying, IMarry [your daughter] to me, and th

other saying, !l have married [her] to you.

If a man marries a woman off without her permission
[marries off] a man without his permission, [the mar
is contingent on their acceptance].

2. Marriage is contracted by the words of marriage, wedding, tran:
of possession, gift, or charity.

2.0 WITNESSES

1. The marriage of Muslims is not contracted without the presence
two free, adult, sane, Muslim [male] witnesses, or one man anc
women, [whether they be] morally upright or non-upright, or

[even] inflicted with the prescribed punishment for slander.
# If a Muslim married a dhimmi woman with the witnessing
two dhimmi men, it is valid according to Abu Hanifah and .
Yusuf. Muhammad said : It is not valid.

3.0 PROHIBITED PERSONS
3.1 Prohibition by Kinship
It is not lawful for a man to marry:

His mother, nor his maternal or paternal grandmothers,
His daughter, nor his granddaughters, and lower

His sister

His [niece] : his sister s daughter or his brother s daughter

His paternal aunt
His maternal aunt
His wife s mother, whether he has consummated with her daug

Noo hwNE

or not

3.2 Prohibition by Marriage Ties

1. The daughter of his wife with whom he has consummated, whet
she is under his guardianship or the guardianship of someone e



hwnN

o

His father s or grandfathers wife
His son s or grandson s wife

Whoever commits fornication with a woman, her mother and
daughter become unlawful to him.
[A thrice-divorced ex-wife unless she has since consummated

another marriage.]

3.3 Prohibition by Suckling

1.
2.

His foster-mother
His foster sister

3.4 Prohibition of Combination

1.

He may not combine two sisters in marriage, nor as slave-girls

intercourse
# If a man divorced his wife with an irrevocable divorce, it is

permissible for him to marry her sister until [his wife s] we
period is over.

. He may not combine a woman with her paternal or maternal au

nor with her [niece:] sister s daughter or brother s daughter.

. He may not combine two women [who are such that], if one of

them were a man, it would not be permissible for her to marry -
other.

. There is no objection to combining a woman with a daughter a

husband she had previously.

. A free man may marry four - free women or slave-girls, and he

not marry more than that. If a free man divorces one of the fou
with an irrevocable divorce, it is not permissible for him to mart
[new] fourth [wife] until the waiting-period of [the other] is

completed.

3.5 Prohibition by Religion

1.

It is permissible [but disliked for a Muslim man] to marry wome
the People of the Book, but it is not permissible to marry
Zoroastrian women, nor idolatrous women.

It is permissible to marry Sabean women if they believe in a
prophet and affirm a scripture, but if they worship the planets,
have no scripture, then it is not permissible to marry them.



4.0 THE WALI

4.1 Precedence for Wilayah

1. The wali is a paternal male relative.
# If there exist for an insane woman both her her father and
son, then the wali in her marriage is her son according to ,
Hanifah and Abu Yusuf. Muhammad said : [it is] her fathei
2. A slave, minor, insane person, or unbeliever, have no wilayah
over a Muslim woman.
3. Abu Hanifah said : it is valid for non-male relatives to marry of
the women [if males are not available].
4. If the immediate wali is disjointedly absent, then it is valid for
someone beneath him [in predence] to marry [the women off].
A disjointed absence is that he be in a city where the caravans
reach only once a year.

4.2 Compatibility

1. Compatibility in marriage is taken into consideration. So, if a
woman marries an incompatible [man], the wali has the right
to separate them.

2. Compatibility is considered in:

# lineage

# religion

# wealth, which is that he be in possession of the mahr and
maintenance.

profession.

i
ur

4.3 Authority of the Wali

1. According to Abu Hanifah, the marriage of a free, adult, sane
woman is contracted with her consent, even if there no wali
performs the contract for her, whether she is virgin or not. Abu
Yusuf and Muhammad said : it is not contracted without a wali.

2. It is not permissible for the wali to coerce an adult virgin to
marry [someone].

3. If he asks for her permission, and she remains silent, or
giggles, that is [indicative of] her permission. But, if she
refuses, he may not marry her off.

s

# If the husband says, !The marriage [proposal] reached yot
and you remained silent, but she says, !No, I refused it. t



4.

the word is hers, and there is no oath due on her. There is
extraction of oath in marriage according to Abu Hanifah. [l
Abu Yusuf and Muhammad said : oaths are extracted in it.

If he asks the permission of a non-virgin, her consent in words

is essential.
# If her virginity was removed by jumping, or menstruation,
an injury, then her is that of the virgin.
# If it was removed by fornication, then the same according
Abu Hanifah.

. The marriage of a minor male or female is valid if the wali

marries them off, whether the minor girl is a virgin or not.

. If [two minors] were married off by the father or grandfaather,

then they do not have a choice after reaching maturity. But, if
other than the father or grandfather married them off, then
each of them has the choice when they reach adulthood : if he
wishes, he may continue in the marriage, and if he wishes he
may annul it.

. If a woman marries and keeps her mahr lower [than her peers]

then the wali has the right to object to that, according to Abu
Hanifah, until [the husband] makes up the mahr of her peers
or separates from her.

If a father marries off his minor daughter anbd keeps her mahr
lower [than her peers], or [marries off] his minor son and
exceeds in the mahr of his wife, that is valid for them. But that
is not permissible for other than the father and grandfather.

. It is valid for a paternal uncle s son to marry the daughter of

his paternal uncle to himself.

If the woman gives permission to a man to marry her to himself in
the presence of two witnesses, [the contract] is valid.

5.0 MAHR (MARRIAGE PAYMENT TO THE BRIDE)

5.1 Specification

1.

2.

The marriage is valid if a mahr was named in it, and it is valid

[even] if no mahr was named in it.

# If a man marries off his daughter [to a man] on condition
the man marry off hsi sister, or daughter, such that one of
contracts is in exchange for the other , then both contract:
valid, but each of [the women] is entitled to the mahr of h
peers.

The minimum mahr is 10 dirhams, and so if he named less

than 10, she is entitled to 10.
# If a Muslim marries [a woman] on [a mahr of] wine, or po
then the marriage is valid, but she is entitled to the mahr
her peers.



If he marries her on [a mahr of] an undescribed animal, tr
naming is valid, and she is entitled to a medium one. The

husband has a choice : if he wishes, he may give her that,
he wishes, he may give her its value [in money].

If he marries her on [a mahr of] an undescribed garment 1
she is entitled to the mahr of her peers.

If a free man marries a woman on [a mahr of] service to t

for a year, or for teaching her Qur an, then she is entitled
the mahr of her peers.

3. The dower of her peers is reckoned by [consideration of] her
sisters, paternal aunts and paternal uncle s daughters. It is not
reckoned with reference to her mother and maternal aunt if the
are not of her tribe. That which is taken into account in
[ascertaining] the mahr of her peers is :

that the two women are equivalent in age, beauty, modesty,
wealth, intelligence, religiousness, country and time.

4. If he added to [the amount of] her mahr after the contract, he i
obliged to [pay] the additonal amount, but it is waived by divor

before consummation.
If she waived [some] of her mahr from him, the waiver is valid.

5.2 Entitlement

1. 1. If a man is secluded with his wife, and there is no hindrance
intercourse, and then he divorces her, then she is entitled to th
complete mahr. But, if one of them is ill, or fasting in Ramadan.
in ihram for obligatory or superogatory hajj or “umrah, or she i
menstruating, then it is not a valid seclusion.

If a castrated man is in seclusion with his wife, and then
divorces her, then she is entitled to the complete mahr
according to Abu Hanifah.

2. Whoever names a mahr of 10 [dirhams] or more is obliged [to |
the named [amount] if he consummates with her or dies leavint
her.

If he divorces her before consummation and seclusion, the
she is entitled to half of the named amount.

3. If he marries her and does not name a mahr, or he marries her
condition that she will have no mahr, then she is entitled to the
mahr of her peers if he consummates with her or dies leaving h

If he divorces her before consummation, then she is entitle
compensation, which is three garments of her peer s usag:

4. If he marries her and does not name a mahr, and then they

mutually agree to name a mahr, then she is entitled to it if they
consummate or he dies leaving her. If he divorces her before



consummation then she is entitled to compensation.

It is recommended [for a man to give] compensation to every
divorced woman except one [for whom it is essential,] and that
is the one he divorced before consummation and for whom he
did not name a mahr.

If the wali guarantees the mahr, his guarantee is valid, and the
woman has a choice between demanding [it] from her husband
or [from] her wali.

. If [a man] marries a woman on [a mahr of] one thousand

[being less than the mahr of her peers] on condition that he
will not take her out of the country, or on condition that he will
not marry over her, then if he fulfils the condition she is
entitled to the named [mahr]. But, if he marries over her, or
takes her out of the country, then she is entitled to the mahr

of her peers.

6.0 TERMINATION OF A MARRIAGE

6.1 Invalidation of a Marriage

1.

2.

It is valid for a man and woman in ihram to marry one another
in the state of ihram.
Mut ™ ah marriage and time-limited marriage are invalid.

If the judge separates the two spouses of an unsound marriage
before consummation, then she is not entitled to a mahr, and
similarly after seclusion. But, if he consummated with her then
she is entitled to the mahr of her peers, [but] it may not
exceed the named [mahr]. The waiting period is due upon her,
and the lineage of her child is established.

. Whoever marries two women in one contract, one of them not

being lawful to him to marry, the marriage of the one who is
lawful for him to marry is valid, and the marriage of the other

is invalidated.

6.2 Physical Defects

1.

2.

If the wife has a defect, then her husband has no power of
choice.

If the husband is afflicted with insanity, or white or black
leprosy, then the wife has no power of choice according to Abu
Hanifah and Abu Yusuf. Muhammad said : she has the power
of choice.

If he is impotent, the judge adjourns him for a year, and then
if he reaches her [during that time, the marriage continues]
otherwise he separates them if the woman requests that. The



separation is an irrevocable divorce. She is entitled to the
entire mahr if he had been secluded with her.

The castrated man is adjourned just as the impotent one is
adjourned.

If [the husband] is [a man with] dissevered [genitals] then the
judge separates them immediately, and does not adjourn him.

6.3 Embracement of Islam

1.

If a woman embraces Islam and her husband is an unbeliever,
the judge presents Islam to him. Then, if he accepts Islam, she
is [still] his wife, but if he refuses [the judge] separates them,
and that is an irrevocable divorce according to Abu Hanifah and
Muhammad. Abu Yusuf said : it is a separation without divorce.
If a husband embraces Islam with a Zoroastrian woman under
him, [the judge] presents Islam to her. Then, if she embraces
Islam, she is [still] his wife, but if she refuses, the judge
separates them. This separation is not a divorce, but if he had
consummated with her she is entitled to the mahr. If he had
not consummated with her then there is no mahr for her.

If a woman embraces Islam in Dar al-Harb, separation does
not take effect on her until she has menstruated three
menstrual periods. Then, when she has menstruated [thrice],
she becomes separated from her husband.

If the husband of a Kitabi woman embraces islam, they
[continue] upon their marriage.

If one of the two spouses comes out to us from Dar al-Harb as
a Muslim, separation takes effect between them.

If a woman comes out to us as an emigree, it is permissible for
her to marry, and there is no waiting period [due] upon her
according to Abu Hanifah. But, if she is pregnant, she may not
marry until she delivers her load.

If an unbeliever married without witnesses, or in the waiting
period of an unbeliever, and that is legitimate according to
their religion, and then they both embrace Islam, they are
asserted in it. But if a Zoroastrian married his mother, or his
daughter, and then they both embraced Islam, they are

separated.

6.4 Apostasy

1.

If one of the two spouses apostasizes from Islam, separation

occurs between them without divorce. Then,
If the apostate is the husband, and he has consummated \



2.

her then she is entitled to the entire mabhr.

# If the woman is the apostate before consummation then tf
is no mahr for her. But, if the apostasy is after consumma
she is entitled to the mabhr.

# If they both apostasize together and [then] embrace Islan
together then they [continue] upon their marriage.

It is not permissible for an apostate to marry a Muslim woman,
an unbelieveing woman, nor an apostate woman. Similarly, an
apostate woman may not be married by a Muslim man, nor an
unbeliever nor an apostate.

. If one of the spouses is Muslim then the child [continues] upon

religion. Similarly, if one of the two [spouses] embraces Islam ¢
has a minor child, his child becomes Muslim by his [parent s] Is
If one of the two spouses is a Kitabi and the other Zoroastrian t
the child is a Kitabi.

7.0 TREATMENT OF WIVES

1.

If a man has two free-women wives, it is [obligatory] upon him
be just with them in division [of nights, clothing, food and
companionship], whether they were both virgins, or both non-
virgins, or one a virgin and the other a non-virgin.

. They have no right to division in the circumstance of travel. The

husband may travel with whomever he wishes of them, but the
more appropriate [procedure] is that he draw lots between ther
and then travel with whichever [wife] has her lot drawn.

If one of the wives consents to forgo her share for her co-wife,
valid, but she is entitled to revoke that.

8.0 SUCKLING

8.1 Period of Suckling

1. Alittle and a lot of suckling is the same [as far as regulation]. I

occurs in the period of suckling, [the ruling of] prohibition is
attached to it.

. The period of suckling, according to Abu Hanifah, is thirty mont

Abu Yusuf and Muhammad said : two years.

. Then, when the period of suckling has expired, no prohibition is

attached to suckling.

. In suckling, the testimony of women alone is not accepted.

[Suckling] is only established by the testimony of two men, or ¢
man and two women.



8.2 Mixing of the Milk with Other Substances

1.

If milk is mixed with water, and the milk is predominant, prohik
is attached to it, but if the water is predominant, prohibition is 1
attached to it.

. If [milk] is mixed with food, prohibition is not attached to it, ev

the milk is predominant according to Abu Hanifah.

. If [milk] is mixed with medicine and [the milk] is predominant,

prohibition is attached to it.

. If milk is mixed with the milk of a ewe, and the [human] milk is

predominant, prohibition is attached to it, but if the ewe s milk
predominant, prohibition is not attached to it.

. If the milk of two women is mixed, prohibition is attached to the

preponderant of the two according to Abu Hanifah and Abu Yusi
Muhammad said : It is attached to them both.

8.3 Source of the Milk

. If milk is extracted from a woman after her death, and an infan

fed with it, prohibition is attached to it.

. If milk comes forth from a virgin, and she then suckles an infan

with it, prohibition is attached to it.

. If milk comes forth from a man, and he then suckles an infant v

it, prohibition is not attached to it.

. If two infants drink the milk of a [single] ewe, there is no

[relationship of] suckling between them.

8.4 Prohibitions through Suckling

1.

Suckling makes prohibited all that kinship makes prohibited, ex
for

# The mother of his foster-sister, and so he may marry her,
although he may not marry the mother of his sister by kin
and
The sister of his foster-son; he may marry her, although h
may not marry the sister of his son by kinship.

i
ur

The wife of his foster-son he may not marry, just as he may no
marry the wife of his son by kinship.

The wife of his foster-father he may not marry, just as he may
marry the wife of his father by kinship.
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thereafter.
{NOTE (inserted): There is some difference among schools of
thought on this point- some have held that the prohibition applied

only during the lifetime of the Prophet (s.a.w.)}

And a transgressor (faasiq) or innovator should not be given kunyah
unless there is fear of fitnah, or if it is for recognition, (like Abu
Lahab). And it is preferred that a person should not use his kunyah
alone (i.e. without including his name as well), unless he is well
known by his kunyah and not known by anything besides it. And it
is forbidden (Haraam) to nickname somebody by that which he
dislikes if he is known by some other name (which he does not
dislike), even if the nickname reflects something about him which is

true.

The Kunyah

Evidence was requested that to have a kunyah is sunnah. There are
several allusions to this in the aHadeeth. Firstly, the Prophet (may
Allah bless him and grant him peace) had a kunyah, and there is no
evidence that to have a kunyah was exclusively for him, and this
suggests that it is a sunnah (following the Prophet in something
which was not exclusivley for him (may Allah bless him and grant
him peace)). Then there is the Hadeeth to name people by the
Prophet's name (Muhammad) but not by his kunyah (AbulQasim),
which again implicitly suggests that we would be naming people
with a kunyah. Further, there is a Hadeeth reported in Tirmidhi's
"al-Shama'il" in which the Prophet (s.a.w.) called a young boy by a
kunyah, showing that it is not necessary to have a child before
taking on a kunyah. Further discussion of these ahadeeth can be

found in FatH-al-Baaree (commentary of SaHeeH al-Bukhari).

Islamic Education /7 Upbringing of Children

"O you who believe! Save yourselves and your families from a fire,
the fuel of which is mankind and stones. Over it are angels, harsh
and severe, who do not disobey Allah in that which He commands
them, and they do what they are ordered.” [Qur'an, 66:6]

"Save yourselves and your families,” meaning : teach them the
good and educate/discipline them. [as explained by ~Ali; reported
by Ibn al-Mundhir and al-Hakim (who authenticated it)]

Ibn ~Abbas said : Implement obedience to Allah, keep away from
acts of disobedience to Allah, and order your families to remember
Allah, so that Allah might deliver you from the Fire.

Qatadah said : Order them to obey Allah, and prohibit them from
disobeying Allah. Preside over them with the decree of Allah, and



assist them in fulfilling it. When you see them disobeying Allah,
reprimand and restrain them.

Brothers, and sisters, many of us perhaps had at least somewhat of
an Islamic upbringing, perhaps growing up in a Muslim country, and
hence we may not fully realize how great is the danger in which
children are growing up in this country. Sending them to a public
school, with merely a few hours of Islamic 'Sunday school' weekly
(and how many do not get even that?), will more often than not fall
far short of meeting their spiritual requirements and fulfilling the
duty which the parents owe to them. If, throughout the week, they
are in the morally, spiritually and ethically decadent and bankrupt
environment at school, this is obviously going to have a profoundly
devastating effect on their upbringing, and in particular on their
faith (iman), especially when one adds to this the influence of
television and the like. We cannot be so silly as to not take any
precautions, nor make any effort to save our children from the evils
of the society, and then still naively hope that, somehow, they will
grow up as good, practicing Muslims, immune to the corruption,
fornication, drugs and other sins around them.

"And man shall have only that for which he strives." [Surah al-

Najm]

If you cannot preserve, practice and propagate your religion in a
land, for even yourself and your children let alone others, then you
are not permitted to remain there and must perform hijrah
(emigration) if you are able to. Incapacity of this sort is not an
excuse; rather it is a crime and a sin.

"Those whose souls the angels take while [the people] are wronging
themselves [by abandoning hijrah]; [the angels] say, 'What was the
matter with you?' They say, 'We were weak and oppressed in the
land." [The angels] say, 'Was not Allah's land spacious, that you
could migrate therein?' So, the abode of those [people] shall be
Hell; how terrible an outcome!" [Surah al-Nisa']

Hafiz Ibn Kathir says, "This noble verse was revealed in general
terms applying to anyone who takes up residence among the
pagans, and is capable of migrating and not capable of establishing
his religion, for he is wronging himself and committing a forbidden

deed by the consensus (ijma™) [of jurists]." [MTIK, (1/427)]

Indeed, in such an environment, there is a risk of a child losing his
faith entirely by falling into blasphemy, polytheism and unbelief.
Lugman (may Allah be merciful to him) advised his son,

"O my son! Do not associate partners with Allah! Indeed, <shiRk>
(associating partners/inappropriate descriptions to Allah) is a
terrible injustice.” [Surah Lugman]

Obviously, merely ordering the children not to commit <shiRk> is
not enough by itself. We have to adopt the necessary means
towards achieving our goal, otherwise we will be 'like one who
stretches out his hands to water, in order for it to reach his mouth,
but it will not reach it." [Surah al-Nur] We need to provide the





mailto:webmaster@wponline.org







Women Travelling

The Distance of the Journey
Definition of a maHram
Woman travelling alone?
Specific comments to the sister

PONE

1. The Distance of the Journey

There are various narrations on the order for women to travel with a maHram.

(Brother Farooq (faroogm@uiu-fayette-1.uiu.edu) has been good enough to
collect a number of them and has posted them to the net already.) A discussion
of these hadith has been undertaken in the two major commentaries of Sahih al-
Bukhari:

- by Hafiz Ibn Hajar in "FatH al-Baaree" (vol 1V, pp. 90-91) from a Shafi i
perspective, and

- by Hafiz al-"Ayni in "~Umdat al-Qaaree" (vol. VIII, pp. 411-412) from a Hanafi
perspective.

The synopsis is that there is the narration of Ibn ~Abbas in Sahih al-Bukhari
which says that a woman must not travel without a maHram. It adds nothing
else. There are other narrations, in Sahih al-Bukhari and elsewhere, which
mention a lengths of journeys for which a maHram is required - some of the
narrations specify three days, some two, some one, and some even less.

The Shafiis took the narration of Ibn "Abbas as “aamm muTlaq (general and unrestricted), and
deduced that a woman may not embark on any journey (longer than 81km) regardless of the length,
without a maHram. The narrations specifying alength for the journey were taken by them as being in
response to specific questions, or by way of illustration.

The Hanafis, on the other hand, considered the other narrations as containing additional information
(ziyaadah), which was perhaps somehow dropped from the narration of Ibn “Abbas. Hence, they
considered Ibn “Abbas narration subject to specification by the others. Since the lengths of journey
given in the various narrations differ, and it is not possible for us to determine the temporal succession
of the narrations, their evidentiary capacity becomes speculative, and in such a situation we must take
by the most certain position. Hence, the Hanafis took by the narration of three days and three nights
(anything beneath that being specul ative and inadequate to base a ruling upon). It should be noted that
this refers to the distance usually covered by walking or by beast in three days, so that the restriction of
travelling with amaHram appliesif the _distance_ of the journey exceeds this, even if the journey itself
is accomplished in a shorter time, as stated by the Grand Mufti of Pakistan, Muhammad Rafi” (may
Allah preserve him and bring benefit by him).

By now, it should be apparent that the sister's practice is baseless according to the Hanafi school. We
now proceed to demostrate its invalidity in the Shafi'i school also, and in order to do this, we need to
define 'journey’'.

‘Journey' () in Arabic _lexically means'the traversal of distance.' [see: al-Mu’jam al-WaseeT,
(various), vol. I, p. 433; al-Qaamoos al-MuHeeT, al-Ferozabadi, 368.] However, asis the case with
many Arabic words, the shari*ah takes the lexical meaning and makes it more specific. "Allamah al-
“Ayni elaborates, "'Journey' islexcially the traversal of distance, but that is not what is meant here.
Rather, the import is a specific traversal . . . . that whereby there occurs change in the regulations :
shortening of salah, breaking the fast, wiping on the khuffs for three days and nights, the waiving of
[the prayers of] Jumuah and the Two Eids, the waiving of [the obligation to] offer the uDHiyah
(Qurbani), and the prohibition of a free woman going out without a maHram." [al-Bunaayah fee sharH
al-hidaayah, val. I, p. 741]

What isthe evidence, then, that 'journey’ takes on a more specific meaning in the shari ah? First of all,
it isarational necessity. Since lexically, ajourney is any traversal of distance, it becomes essential to
fix areference location such that departure from it constitutes a journey, and this location must be of
finite (non-zero) dimensions. It isalso intuitive that this 'home' location cannot be extremely small,
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because we know through the consecutively inherited tradition of Islam that people do not shorten their
prayers, nor exercise other travel -specific regulations in their day-to-day activities, in spite of the fact
that they are traversing distance. "The best of you are those who, when they travel, they shorten their
salah and do not fast." [al-Umm, Imam al-Shafi’i, val. I, p. 208]

Let us provide another line of deduction also. A hadith states that the resident wipes for aday and a
night, and the traveller three days and nights [Narrated by Daraqutni (Bukhari said it is Hasan, Tahawi
said it is SaHeeH), Tirmidhi (Hasan SaHeeH) and others.] 'Thetraveller' here must refer either to a
specific traveller, or to the entire category of travellers. Since it is obviously not the former, it must
apply to every single traveller. Hence, someone travelling for less than three days and nightsisnot a
traveller (in the context of the shari“ah). If such a person were to be considered atraveller, the
statement 'the traveller' in the hadith could not be referring to the entire category () of travellers, and
that isinadmissible, for it would imply that there are some travellers for whom wiping does not apply
for three days, which would imply lying on the part of the Law-Giver, and that is clearly invalid. [See:
al-Bunaayah, vol. |, pp. 570-517; vol. I, p. 744).

2. Definition of a maHram

A woman's maHram is a permanently non-marriageable male relative of hers. According to the
majority of scholars, his being a Muslim is not a condition for his being a maHram. However, Imam
Ahmad said that a Muslim woman's non-Muslim father is not her maHram, because he cannot be
trusted with regard to protection of her religion. [See fatH al-Baaree] It is aso only reasonable that the
maHram should be capable of taking care of/protecting the woman, so that a baby son would not be
suitable for this purpose, although he istechnically a maHram.

3. Woman traveling alone?

Finally, aword on the hadith that awoman will travel and perform Tawaf of the Ka'bah without a
husband/maHram with her. This hadith seems to suggest the permissibility of women travelling alone,
but it needs further, more precise analysis. [ See FatH al-Baaree and "Umdat al-Qaaree once again] The
Shafi’is, for example, adduced this hadith as evidence that awoman may travel for Hajj without a
maHram if the way is safe. According to the Shafi'i school, awoman can perform Hajj evenin the
company of other trustworthy women. The Hanafis, however, pointed out that this hadith is an account
of something which is going to happen, and as such is not a sign of its approval or permissibility. In
any case, it seems very shaky to deduce a general permissibility of awoman travelling alone in safety
just from this hadith, especially in view of other evidences.

And Allah, the Flawless, is most knowledgable and most wise.

4. Specific comments

The sister should be reassured that the practice she has been imposing on herself is not religiously
required of her. Of course, if there are extraordinary circumstances on which she is basing her decision,
such asthe presence of some danger or other evil if she were to use the elevators and go down four
floors on her own, then that is a different matter. A Muslim should not deliberately and needlessly
expose him/ herself to danger. As for not going to the store, doctor, park, etc. without a
maHmram/husband : If the sister prefersto stay at home - as a means for avoiding the various evils
outside which affect a person to at least some extent - without making this practice an obligation, and
in keeping with amore strict observation of the verse, ("And remain in your houses,") [Surah al-
aHzaab] then that is her prerogative. However, it should be made clear that thisis not areligious
requirement, for it does not constitute ajourney in the context of the shari ah, as we have explained.
Again, if thereis areal danger of attack, rape or molestation, then she should not go alone, of course. If
not, though, then let us not prohibit what Allah has made permissible. "Do not be hard on yourselves,
lest Allah be hard on you. Indeed, there used to be people who were hard on themselves, and so Allah
was hard on them. Y ou see their remains in the monasteries." [Mishkat al-Masabih, from memory]



Women and the Mosque

Allah The Exalted mentions mosques in Surat al-Noor (Light), beginning at verse 36; (trandation
follows):

"In houses which Allah has permitted to be raised up and that His name may be remembered in them.
There glorify Him therein, in the mornings and the evenings, men whom neither trade nor selling
diverts from the remembrance of Allah and the establishment of salah and the giving of zakah; they
fear aday in which the hearts and eyes shall turn about; (It is) in order that Allah may reward them for
the best of what they have done, and give them more out of His bounty. Allah provides for whomever
He wills without measure."

Regarding women attending congregational prayersin the mosque, it has been reported from the
Prophet (peace be upon him) that if women ask for permission to go to the mosque, they should be
given permission. He is also reported to have said , meaning 'Do not prevent the femal e servants of
Allah (i.e. women) from (going to) the mosgues of Allah'. However, the Prophet himself laid down
certain conditions which are clear from authentic traditions; among these is that a woman attending
prayers in the mosque should not use perfume.

The reason for thisis clear - people go to mosques to pray, and in prayer concentration and humility are
sought after; distractions such as a perfumed woman are certainly not conducive to agood prayer. If
women go to mosqgues with decorated clothes and perfumes, thisis against the spirit of prayer in the
mosque. It is probably in this regard that Aishah (may Allah be pleased with her) said during the time
of the Companions of the Prophet, that had the M essenger of Allah known what women have
introduced after his death, he would have prevented them from going to mosques just as the women of
the Israelites were forbidden to do so. [Reported in SaHeeH Muslim].

Jurists have specified that if awoman wants to attend prayers in the mosque, the following conditions
should be satisfied:

- She should not be perfumed (as has aready been mentioned)

- She should not have make-up or any other form of beautification, such as decorated or fancy clothes,
such aswould be distracting to men. Also, their clothes should not be such as to attract the attention
even of other women, because they are coming to to the mosque to pray, not for a fashion show. Of
course, it goes without saying that women should wear hijaab when they come to the mosque. People
may argue that we see improperly dressed women all the time outside the mosque, so thereis no harm
if women come into the mosgues without a head covering for example. But, we should remember that a
mosque is a place of prayer, and aside from the distraction such a woman would cause, we know
anyway that a Muslim woman should wear hijaab even outside the mosgue. Besides, the fact that we
see semi-naked women outsi de the mosgue does not change the fact that such behavior is still wrong,
and we should hate it with our hearts at least (this being the weakest form of faith), and certainly we
should enforce the correct codes of dress and behavior in places which we do have control over.

- She should not mix with the men. The Prophet has told us that the best rows (in prayer) for men are
the first (front) ones, and the worst for them are the last ones, while for women it is the opposite.
[Reported by Muslim] (This appliesto the case where men and women are praying together - if no men
are present, and only women are praying in aroom, then the best rows for women are the foremost
(front) ones). The reason for this is that a woman in the backmost rows is furthest from the men, and so
isleast likely to be distracted by their movements, voices, etc. Thisis corroborated by the Hadith
(reported by Muslim): Oh assembly of women! Do not raise your heads (from ruku/sujud) until after
the men have done so.

In fact, according to Hanafi jurists, if arow of womenisin front of arow of men, the prayer of the men
behind the women is void (broken), since the men are disregarding the hadith . Similarly, If awoman is
praying together with a man , standing next to him without any barrier between them, the prayer of the
man is broken. Some scholars are of the view that if awoman passesin front of aman while heis
praying, his prayer will be broken. Other jurists have a so disapproved of women praying in front of
men, although they did not think the men's prayers would become void. So, if the mosque also serves
other purposes, such as providing various facilities for use by Muslim men and women, so that women
may need to move around the mosgue, they should bear these things in mind. Similarly, men should
avoid praying in places where women cannot avoid passing in front of them.



- There should not be any danger for the women on the road to the mosque, nor should there be any
danger of the women causing distraction or mischief on the road.

- If awoman is praying while men are present, she should not recite aloud. Thisis based on the
Qur'anic advice to women in Surat al-aHzaab, verses 33-34, (the trandlation of which is): "then be not
soft in (your) speech, lest he in whose heart is a disease yearn; and speak a good word. And stay in
your houses and do not display your finery like the displaying of the ignorance of yore;"

From thisit is obvious that women coming to the mosque should not remain behind and talk
unnecessarily. The sunnah is that they leave immediately after the prayer while the men remained
engaged in , so that intermingling is minimized - this was the practice of the early generations of
Muslims. Of course, this does not give men alicense to remain behind to engage in useless talk. In
order to further reduce mixing of the sexes, the Prophet (may Allah bless him and grant him peace)
introduced a separate door to the mosque for women, and Umar (may Allah be pleased with him) used
to prevent men from entering by his door.

-One other point regarding women in the mosque is regarding the Hadeeth (clapping is for women,
tasbeeH [i.e.saying subHaanAllaah] isfor men) [Reported by Muslim]. If, during the prayer, the Imam
makes a mistake, men should say to alert him, but women should clap with their hands. This clapping
is not the clapping together of the two palms as is done when playing or applauding; it refers rather to a
woman tapping on the outer part of her left hand using the palm of her right hand - if she instead
clapped by striking her two palms together withthe intention of imitating the behavior of somebody
playing or applauding, her prayer is broken.

Let us move to the issue of the jum’a prayer. The jum’a prayer is not compulsory for women, although
if they wish they may perform it instead of Zuhr prayer.

1. Hanafi opinion

It is better (af Dal) for the woman to pray Zuhr at home rather than got the mosq mosque and perform
jum’a, since jum'ais not compulsory for her. Imam Abu Haneefah himself used to allow women to
come to the mosque, but later, after his death, Imam Muhammad his student did not see any harm in
forbidding women from coming since they did not observe the proper etiquette.

2. Maliki opinion

Itis permissible (jaaiz) for an elderly woman (whom men would not be unduly attracted by) to go the
mosque to offer jum’a. It is undesirable (makrooh) for a young woman to go, however, and if it is
feared that she would be a cause of fitnah then it is forbidden (Haraam) for her to go.

3. Shafi'i opinion

It is makrooh for a good-looking woman to go to the mosque, either for jum’ah or for any other prayer,
even if shewears plain (undecorated) clothes. It is permissible (not makrooh) for an elderly woman to
go, but she must wear plain (non-fancy) clothes. In all cases two conditions must be satisfied first:

1. Thewoman should get permission from her father, or husband, or other male guardian,

2. There should not be any danger of fitnah, either on the way to the mosque or in the mosque
itself.

If these 2 conditions cannot be fulfilled, it is Haraam (forbidden) for the woman to go to the mosque.

4. Hanbali opinion

It is neutrally permissible (mubaaH) for an elderly woman to go to the mosque, but disliked (makrooh)
for ayoung, good-looking woman.

Evidences for these opinions in Hadeeth include:
"Do not forbid your women from the mosques, although their houses are better for them (to pray in)."
[related by Imam Ahmad. Also by Abu Dawood, and its chain of narration (isnaad) is sound (SaHeeH),



as has been reported in Mishkaat-ul-maSaabeeH. ]
"The best mosgue for women is the depths of their houses."
[related by Imam Ahmad]

Also, the statement of Aishah has been taken to account, bearing in mind that she was, and that the
condition of women today is generally as bad if not worse than at that time. From her statement, it is
concluded that protection from fitnah is more important than women praying in the mosque. If both can
be accomplished, that isfine, otherwise the former has a higher priority.

[Note: regarding fitnah, an Arabic word which is used above,since some people may not be familiar
with it. The noun is derived from the root {f-t-n} which has the following meanings: In a general sense
it means to try, probe, or test. From this follow further meanings such as 'to tempt', 'to visit or tempt by
calamity', 'to incite to rebellion’, 'to stir up revolt or discord'. Other meanings, which are appropriate to
our case are: To charm by beauty, captivate, madden, fill with admiration, allure, enamor, arouse. So
can mean infatuation, fascination, captivation, enchantment, seduction, trial, affliction, temptation.]

| have quoted the opinions of the 4 schools of thought regarding women and the mosque, in order to
give some idea of the general rulings of the majority of muslim scholars. From the 4 opinions | posted,
what can be seen is that most scholars preferred that women not go to the mosque. However, it is
wrong to place an absolute ban on all women going to the mosque; such a ban would be against the
advice of the Prophet. Regarding the statement of “Aishah that the prophet would have forbidden
women from going to the mosgue if he had known what they had introduced- this does not contradict
the Prophet: the Prophet himself said that women should not come to the mosgue with perfume. So,
“Aishah meant that if the Prophet knew that women were coming to the mosque with perfumes and
fancy clothes, he would have prevented them. And Allah knows best.

Al-Waanilee [in his book: al-masjid fil-Islam] mentions that the women used used to come to the
mosqgue and pray the Jum"ah prayer during the time of the Prophet. He then goes on to say that women
should realize that although Allah has permitted them to go to the mosgue to listen to good talks of
admonition and to learn about religious matters, Allah has also made it necessary for her that if she
chooses to go, she should not use perfume. al-Waanili then mentions that the women requested the
Prophet to give special lessons for them, and he did so.

Of coursg, it istrue that many Muslim women nowadays do not observe correct dress and/or behavioral
codes, and it is not correct to allow them to come to the mosque in this state. Regarding the Prophet
giving lessons to the women, Al-Waanilee quotes from Shaykh al-Qaasimee, who remarked that
women today are surely in greater need of of admonition than those in the time of the Prophet, due to
the prevalence among them of innovations, wrong practices, nonsensical and misled beliefs,
disobedience to their husbands, and countless other evils; thusit isincumbent on the muslim leaders to
establish lessons for the women in the mosque, with somebody at the door to ensure that men do not
enter during this time.

This article has attempted to address some of the main issues regarding women and the mosque. | ask
that Allah bring benefit by it, and grant us the sincerity to act only for His sake. And may Allah bless
the prophet Muhammad, his Noble Household and Companions, and send peace upon them. In
conclusion, | praise Allah, Lord of the Worlds.

Regulations of Clothing
1.0 Inside Salah

1.1 Its Obligation

Among the prerequisites of salah iscovering one's nakedness. This obligation is established by the
Qur'an, sunnah and consensus (//ma).

From the Qur'an: Allah'swords, (trandated),

"O Children of Adam! Wear your [apparel of] beauty in every place of prayer" [Qur'an
7:31]



i.e. that which covers your nakedness.
From the sunnah : the Prophet (upon him be blessings and peace) said,

"Allah does not accept the salah of an adult woman (i.e. one who has reached puberty)
except with a scarf."

[Narrated by :

Abu Dawud (Book of Salah, "Chapter : A woman praying without a scarf”, p. 101),
Tirmidhi (who classified it as hasan in "Chapter : Allah does not accept the salah of an
aault woman without a scarf”, p. 50),

/bn Majah (Book of Menstruation, "Chapter . When a woman passes menstruation, she
shall not pray except with a scarf", p. 48),

Al-Hakim (who authenticated it in "Chapter : Allah does not accept the salah of an
adult woman except with a scarf”, vol. 1, p. 251),

Bayhagqi (val. 11, p. 233), and

/bn K huzaymah (in his Sahih);

vide Bulugh al-M aram # 221, Sahih 1bn Hibban (Book of Salah).]

From consensus: Numerous scholars have reported consensus on the fact that covering the nakedness
isaprerequisite for salah. [See Ibn al-Humam's Fath al-Qadir, vol 1, p224 of a-Hidayah with its
commentaries.]

1.2 For Men

The nakedness of aman is from below his navel upto (and including) the knee, because of the hadith :

On the authority of "Ata ibn Yisar, on the authority of Abu Ayyub, who said : | heard the Messenger of
Allah (may Allah bless him and grant him peace) say, "That which is above the kneesis [part] of
nakedness, and that which is below the navel is[part] of nakedness." [Narrated by : Daraqutni (p.85)
and Bayhagi (vol. Il, p. 229).]

And, in part of along hadith : On the authority of Siwar ibn Dawud, on the authority of "Amr ibn
Shu'ayb, on the authority of his father, on the authority of his grandfather, that the Messenger of Allah
(may Allah bless him and grant him peace) said, " . . . for that which is below the navel, upto the knee
is[part] of nakedness." [Narrated by Daraqutni. Siwar ibn Dawud has been regarded as a mediocre
narrator by “Ugayli, but as trustworthy by Ibn Ma'in and Ibn Hibban. Imam Ahmad said there is
nothing wrong with him. The hadith is Aasar, inshaAllah.]

Itis clear that the navel is not part of the nakedness. However, the knee isincluded in the nakedness
because:

i) A mentioned limit may either be included or excluded, but this matter is one of precaution, and so
we rule that it isincluded.
ii) The knee isthe intersection of a bone of the area of nakedness [i.e. the thigh] with another that is not
[i.e. the shin], so that the lawful and the prohibited are combined therein and therefore cannot be
differentiated. Further, if the knee isleft uncovered, there is a danger of the thigh being exposed, and
hence covering the knee can also be considered necessary to ensure covering of the thigh.
Strictly speaking, (ii) isreally the reason that makes this matter one of precaution.
(iii) The hadith of Siwar ibn Dawud starts out by saying 'that which is below the navel,' which is an
expression of generality (sighat a/- umurm), indicating that everything below the navel, upto the feet,
would beincluded. The next part of the statement, ‘upto the knee' specifies the knee as the limit, and
hence everything beneath the knee is excluded, but the knee itself remains included.
Asfor the hadith : On the authority of “Ugbah ibn “Algamah, on the authority of “Ali, who said : the
Messenger of Allah (may Allah bless him and grant him peace) said, "The knee is [part] of the
nakedness."

[Narrated by Daragutni]
it contains aweak narrator, and may not be used as a proof, although it may be used for substantiation.

1.2.1: Itisdidliked for aman to pray with his shoulders bare, for the Prophet (may Allah bless him and
grant him peace) has said,



"None of you must pray in a single garment of which no part comes over his shoulders." [Narrated
by : Bukhari and Muslim; vide Bulugh al-Maram #223]

1.2.2: It isforbidden for a man to keep his lower garment below his ankles out of arrogance, and
severely disliked / close-forbidden (makruh tahrimi) to do so even without arrogance, for the Prophet
(may Allah bless him and grant him peace) has said,

"Allah will not look, on the Day of Resurrection, at that man who lets his lower garment below the
ankles out of arrogance." [Narrated by : Bukhari and Muslim; vide Riyad al-Salihin]

Thisis especially important during salah, for another hadith says,
"Allah does not accept the salah of a man who drags his lower garment." [Narrated by : Abu Dawud,
with an isnad which is authentic according to the criteria of Muslim; vide Riyad al-Salihin]

1.3 For women

1.3.1 Theentire body of the free-woman is nakedness, except for her face and hands.

" The woman is a nakedness, and so when she goes out, Satan raises his glance to her." [Narrated by :
Tirmidhi, in the Chapter on Suckling, on the authority of Ibn Mas ud (may Allah be pleased with him).
He classified it as hasan satih gharib. Also reported by 1bn Khuzaymah; vide Sahih 1bn HibbAn
(3.66)]

A woman should not cover her face or hands while in /Airam, based on the authentic narration by
Tirmidhi prohibiting awoman in ihram from wearing aveil or gloves. Similarly, she should not cover
her her face during salah, unless there are stranger-men around and a danger of fitnah. It may be noted
that according to Imams Ahmad ibn Hanbal and Dawud al-Zahiri, the hands are a nakedness.

Evidently the head must be covered in salah. We have already quoted the hadith : "Allah does not
accept the salah of an adult woman (i.e. one who has reached puberty) except with a scarf."

1.3.2 It isat least precautionary for awoman to cover the tops of her feet in salah. Umm Salamah, the
wife of the Prophet (may Allah bless him and grant him peace), said, "A woman should pray in a shift
that reaches down and covers the top of her feet." [Narrated by : Imam Malik in his

Muwatta' (8.10.37), Abu Dawud ("Chapter : In how much should awoman pray", p. 101) and Bayhaqi
(vol. 11, p. 232).]

Scholars have differed regarding the feet of the woman : are they awrah in salah, or outside salah, or
both or neither? There are differences among the Hanafis themselves, and there exist three authentic
opinionsin the madhhab :

1) That the feet are nakedness

Thisisbased on the direct implication of the hadith,

"When a girl reaches puberty, it is not appropriate that any of her should be seen, excepting her face,
and her hands upto the wrists." [Narrated by : Abu Dawud; It isa mursal narration at the level of
hasan.)

It is also strengthened by the narration that the Prophet (may Allah bless him and grant him peace) was
asked, when he mentioned the prohibition of dragging the lower garment, about what women should do
with the ends of their garments. He said, 'They should extend them aspan." Umm Salamah said,
‘Then, their feet will be uncovered!" He said, 'Then, they should extend them a cubit, not exceeding
that.' [Narrated by : Tirmidhi, who graded it as hasan sahih, Nasali and Abu Dawud, with the words,
"then she will be uncovered."]

This opinion was presented as the madhhab of Abu Hanifah by al-Quduri in "Bidayat a-Mubtadi", and
is also espoused by al-Jassas in "Ahkam al-Qur'an” and by Qadi-Khan. Similarly, in Sharh al-Aqta’, it
is stated, "The authentic [opinion] isthat it is “awrah, from the apparent [implication] of the

report." [See al-Bunayah, vol. 11, p. 63] Of the latter Hanafi scholars, al-Ghunaymi has inclined
towards thisview in "al-Lubab." Thefeet are also considered nakedness by Imams Malik, al-Shafi’i
and Ahmad ibn Hanbal.

2) That they are not nakedness.



The argument for thisis based on two points:

i. If the establishment of the nakedness is by the saying of Allah, the Exalted, (trandated), "And

let them not show their beauty, except that of it which is apparent,” then the foot is not
customarily alocation of beauty (it may be for a minority, but regulations are set according to
the general rule), and thus Allah, the Exalted, has said, (translated), "And let them not strike
their feet in order to make known that adornment which they are hiding," i.e. the ringing of
anklets, and this conveys that the feet themselves are of the beauty which is apparent. Thisis
fortified by the fact that the Mother of the Believers, “A'ishah, said, commenting on the verse,
(trandated), "And let them not show their beauty except that of it which is apparent”, "the toe-
ring, asilver ring which is[placed] on the toes." [Narrated by Ibn Abi Hatim, as quoted by Ibn

Taymiyyah in "Hijab al-Mar'ah", p. 17.]

ii. If the establishment is by the Prophet's saying, "The woman is to be covered," along with it

being established that some of her body is excluded due to hardship of [avoiding] exposure,
then, by analogy, it should necessitate that the feet also be excluded, due to the corroboration of
hardship. Thisis because she would be put to hardship by her foot showing when she walked
barefooted or with shoes, for she may not always find khuffs or socks with which to cover
them. Along with this, desireis not aroused by looking at the foot such as is aroused by looking
at the face, and so if the face is not “awrah, in spite of the plentiful arousal of desire, then the
foot is more appropriate to remain uncovered in view of the hardship associated with covering
it. [See "Fath al-Qadir" : a-Hidayah with its commentaries, vol. I, p.225, and a-Bunayah, vol.
I, p.63.]

This opinion has been reported by al-Hasan from Abu Hanifah. Al-Marghinani graded it as the more
authentic opinion in "al-Hidayah", and Ibn al-Humam and al-"Ayni acknowledged thisin their
commentaries thereof. Thisview has been presented as the madhhab by latter mwtun, such as"Nur al-
Idah" and "a-Durr al-Mukhtar". a-Thanvi concluded in "I la al-Sunan” that it is sounder from the
point of rationale.

3) That they are nakedness outside salah, but not in salah.

Ibn "Abidin reported this as one of the authentic viewsin "Radd al-Muhtar".

It may be noted that Hafiz Ibn Taymiyyah, the Hanbali, also favored this opinion. He says, "And
similar [isthe case with] the foot. It ispermissible for her to show it [in salah] according to Abu
Hanifah, and [thig] is the stronger [position], for “A'ishah considered it of the apparent beauty. . . .. So,
thisis an evidence that women used to show their feet initially, just as they used to show their faces
and hands. . . . for they used not to walk in khuffs or shoes. [Moreover], to cover these in [salah]
poses a great hardship, and Umm Salamah said, 'A woman should pray in an ample garment which
covers the tops of her feet,' and so when she makes sajdah, the bottoms of her feet may show." [Hijab
al-Maraah wa-Libasuhafi al-Salah, pp. 17-18]

Some scholars opined that the feet are not nakednessin that she isnot required to cover them, but they
are nakedness for the purposes of looking and touching, i.e. it is not permissible for stranger men to
look at or touch her feet.

2.0 Outside Salah

2.1 Its obligation

It is obligatory upon every sane adult to cover his/ her nakedness outside salah, from himself, as well
as from others for whom it is not lawful to look at his nakedness. Excepted from this are cases of
necessity, such as medical treatment, for which it is permissible for him/her to expose such portion of
his’her nakedness asisnecessary. Similarly, it is permissible for him to expose it for /stinja) bathing,
answering the call of nature and the like if he is alone to the extent that nobody can see him. It is not
permissible to look at the nakedness of a man or awoman, whether attached to the body or severed.

The Prophet (may Allah bless him and grant him peace) has said, "A man shall not look at the
nakedness of [another] man, nor shall awoman look at the nakedness of [another] woman." [Narrated
by : Muslim (in Kitab al-Hayd), Tirmidhi, who rated in hasan gharib sahih, 1bn Majah, Ahmad)]

And, the Prophet (may Allah bless him and grant him peace) told Mu awiyah ibn Haydah,
"Protect your nakedness [from all] except from your wife and your daves."



He said,

"How about if one of usisalone?"

The Prophet (may Allah bless him and grant him peace) replied,

"It is[even] more appropriate that modesty be shown for Allah than for people." [Narrated by : Abu
Dawud, Tirmidhi, who graded it Aasan, Ibn Majah, Ahmad]

2.2 For Men

The nakedness of the man outside salah is what is between his havel and his knees, based on the
evidences we have already mentioned. It is permissible for other men or women to look at anything
beyond that, provided there isimmunity from temptation, although according to Imam Abu Hanifah, a
woman may not look at a man's belly or back. [al-Hidayah] In any case, men should not leave their
chests or backs exposed if there is a danger of their being seen by women and of fitnafensuing
subsequently.

The thigh is a nakedness, and hence Muslim men may not, in public, wear shorts which expose the
thighs.

The Prophet (may Allah bless him and grant him peace) has said,

"Cover your thigh, for the thighis[part] of the nakedness." [Narrated by :  Tirmidhi, who graded it as
hasan, and also by Abu Dawud, Ahmad, Malik and Ibn Hibban. Similar narrations are also narrated by
Ahmad, and by Tabarani in"al-Mu'jam al-Kabir." Tirmidhi also narrated, "The thigh is a nakedness"
and graded it hasan gharib. Bukhari quoted thisasta'liq.]

2.3 For Women

The fundament hereis the words of Allah the Exalted, (translated),

"And let [the believing women] not reveal their beauty, except that of it which is apparent, and let them
clasp their scarves over their bosoms. And, let them not reveal their beauty except to their husbands, or
their fathers, or their husbands' fathers, or their sons, or their husbands' sons, or their brothers, or their
brothers' sons, or their sisters sons, or their women [i.e. Muslim women], or their slaves, or male
servants free of desire, or children who have no sense of the shame of women's nakedness." [Qur'an,
24:31]

2.3.1If sheisin the presence of stranger-men (gnabiyy, i.e. non-mahram men, viz. men other than her
permanently-non-marriageable male rel atives, such as father, brothers and sons.), or non-Muslim
women, then her nakednessis all her body, except for her face and palms. Thisisalso the view of
Imam Malik, and one of the views of Imam al-Shafi’i. Ibn ~Abbas said that the 'apparent beauty"
referred to in Allah's saying, (translated),

"And let them not expose their beauty, except that of it which is apparent.”

isantimony and aring, (i.e. the face and the hands). [Narrated by : Tabari, Bayhaqi, Ibn Abi Shaybah,
Abdur-Razzag, Tahawi. It hasasolid chain.]

And, we have already mentioned the hadith,
"When a girl reaches puberty, it is not appropriate that any of her should be seen, excepting her face,
and her hands upto the wrists."

Thus, the hands and face are not nakedness, and it islawful to ook at them if oneisimmune from
temptation. It isworth pointing out this does not grant alicense for indiscriminate looking, for one will
generally not know whether or not one will be allured by a woman's looks before one has looked at
her. Infact, even accidental glances should be brought in check as soon as one realizes them, for the
gaze isone of Iblis poisoned arrows.

Jabir (may Allah be pleased with him) said, " asked the Prophet (may Allah bless him and grant him
peace) about an accidental look, and the he told me to avert my gaze." [Narrated by : Muslim]

It is not lawful to touch a woman's face or hands, even if one considers oneself secure from lust. [al-
Hidayah]

"The hand of Allah's Messenger did not touch any woman's hand except the hand of that woman his
right hand possessed." [Narrated by : Bukhari]



And, it is reported that Prophet (may Allah bless him and grant him peace) said,
"It is better for any of you that an iron spike be rammed into his head than that he should touch a
woman who is not lawful to him." [Narrated by : Bayhagi and Tabarani]

The head and hair must be covered, without any disagreement. There is jjma’(consensus) of the
scholars on this, and hence any claim to the contrary isabid ah. That there is support for the bid"ah
from a handful of contemporary individuals is of ho conseguence, because the ijma’ was enacted prior
to that, and also because of the clear evidences the dissenters have contradicted. Allah says,
(trandated), "And let [the believing women] not reveal their beauty, except that of it which is apparent,
and let them clasp their scarves over their bosoms."

The application of this verse to covering the head is twofold:

i. Women are prohibited from revealing their beauty, and the hair is certainly a site of beauty.

The exception from covering (viz. for that beauty which is apparent) does not apply to the head
or hair, because of the lack of any evidenceto indicateit. The phrase 'that which is apparent' is
mumal (hot of well-defined import), and requires specification (bayar), which is provided in
the hadith in the form of clarification that it refers to the hands and the face. No such
specification exists to exclude covering of the head.

ii. Women are commanded to clasp their scarves over their bosoms, i.e. to cover their chests and

necks with the scarves, in addition to the head - as opposed to merely covering the head while
leaving the neck and chest exposed as was the practice of women of Jahiliyyah. [Narrated by
Ibn Abi Hatim]

Asfor the claim that one could cover one's neck and chest, but |eave the head exposed, thisis
inadmissible on at least two counts:

i. Theword used inthe verseis khumur, plural of khimar, which is ahead covering. [Tafsir Ibn

Kathir, Tafsir Ruh al-Ma'ani] If apiece of cloth is used for covering some other part of the
body, it isnot a head covering. Should it be contended that it is still, in essence, a head
covering being put to another use, we shall respond that this is even further-removed from
acceptability. Wereit to be true, it suggests redundancy and vainness in the words of Allah, the
Exalted, which is inadmissible without disagreement. If it be claimed that any type of covering
can be called a khimar, we reply that :

a. theversetalksnot about 'kAumur' in general, but about 'their kAumur', i.e. the women's

khumur, and these are the scarves which they were wearing on their heads, and thusit is
established that the kAimar here is a scarf, and not merely some covering.

b. onecannot look at the Qur'an in isolation; the sunnah must necessarily be consulted to

explain, clarify and specify the Qur'an, and the sunnah clarifies that the head is part of
the nakedness.

ii. Itisagainstijma

2.3.2 When awoman is alone, or in the presence of Muslim women, her nakednessis that between her
navel and her knees. In the presence of mahram men, she must, in addition, cover her belly and back.
[al-Hidayah / Fath al-Qadir] The obligation of covering the back is understood from the legislation
concerning z/har - a pagan custom in which a man would liken his wife's back to his mother's back to
indicate that he no longer had desire for sexual relations her. The Qur'an condemns zihar and stipulates
an atonement for it [Qur'an, 58:1-4]. Thisindicates that the wife's back cannot become like the
mother's back, and hence that it is hot permissible to look at one's mother's back. If the back isa
nakednessin this regard, it isfitting, by analogy, that the belly also be. By further analogy, this
regulation is extended to other mahram women.

2.3.3 The voice of the woman is not nakedness, because the wives of the Prophet (may Allah blesshim
and grant him peace) used to speak to the Companions, who used to listen to the regulations of the



religion from them. But, it isforbidden to listen to her voice if one fears temptation, even in recitation
of the Qur'an. Allah has said, (translated), " So, do not be soft in speech [O women], lest he in whose
heart is a disease should be moved with desire." [Qur'an, 33:32]

See : "Talking to the opposite sex" for more details.

2.3.4 A number of scholars have regarded the woman's entire body to be nakedness, without any
exception outside of salah. Thisis one of the views reported from Imam Ahmad ibn Hanbal, and is the
view of most of the latter Shafi'i scholars. They view the evidence we have cited as being abrogated,
and cite other evidence in their favor, including the practice of the women of Madinah, who covered
their entire bodies, with the exception of one or both eyes upon the descent of the verse, (trandated),
"O Prophet! Tell your wives, your daughters and the believing women to draw their ja/abib (outer
garments) over themselves." [Qur'an, 33:59]

Thus, it is at least recommended, and certainly more precautionary, for women to cover their faces,
hands and feet also. The word used in the verse, jalabib (plura of jilbab), refersto an outer garment
which covers the body completely, and so thisis aso an argument in favor of covering the face. Also
indicating the covering of the face is the verse, (trandlated),

"And, when you ask them (the Wives of the Prophet) for something you need, then ask them from
behind a veil; that is more pure for your hearts and for theirs." [Qur'an, 33:53]

The reasoning hereisthat if covering the face was a requirement for the Mothers of the Believers,
whom Allah has purified [ See Qur'an, 33:33], and who talked to the Companions, the best of
generations, and that only on matters of religion, then it is more fitting and imperative that women
beneath them in station should observe the same, espcially in times of greater moral decadence in
society.

Even if the face is not considered a nakedness, it is obligatory to cover it if there is a danger of fitnah.
[Radd al-Muhtar]

2.4 The "Awrah of a Child
Al-Thanvi provides the following iinformation :

2.4.1 A very small child has no “awrah [based on a hadith extracted by Bayhaqi. Hafiz al-Zayla'i has
mentioned in Nasb al-Rayah that it is not strong. Mufti Muhammad Taqgi al-"Uthmani, the editor of
/'la al-Sunanmentions that its narrators are trustworthy, although there was some disagreement over
one of them. In either case, if there is no authentic narration on a matter, many scholars take by even a
weak narration.]

2.4.2 Then, when the child starts to have a sense of feeling/shame (which varies from one child to
another; some suggested an age of 4 years), the “awrah isthe front and back private parts.

2.4.3 The "awrah gradually increases with age (according to some) until the age of ten.

2.4.4 At the age of ten, it becomes the same as the “awrah of an adult.

Thisisto accustom the child to covering the “awrah, and is by analogy from the hadith about ordering
children to perform salah when they are ten years old. It isnot technically afard on the child, but itisa
fard on the parentsto enforceit.

2.5 Further, General Regulations
In addition to covering the required parts of the body, the following should also be observed :

2.4.1 The clothes should not be transparent. The Prophet (may Allah bless him and grant him peace)
said, "There are two categories of the inhabitants of Hell that | have not seen: People with whips like
the tails of cows, with which they beat people, and women who are clothed yet naked, swaying, and
moving out of Allah's religion; their heads are like an inclined camel's hump. They will not enter
Heaven, nor smell its fragrance, though its fragrance can be smelt from such and such a

distance." [Narrated by : Muslim, Ahmad, Malik.]

2.4.2 The clothes should not be tight to the extent that they reveal the shape of what they are supposed



to be covering.

It is reported that Usamah ibn Zaid was given a piece of Qibtiyyahcloth by the Prophet (may Allah
bless him and grant him peace). Later, the Prophet asked Usamah why he was not wearing it. Usamah
replied, "O Messenger of Allah! | gaveit to my wife for agarment." The Prophet (may Allah bless
him and grant him peace) said, "Tell her to make alining for it, for | fear it may describe her

frame." [Narrated by : Ahmad and Bazzar]

2.4.3 The clothes should not be of those characteristic of the unbelievers
"Whoever imitates a people is one of them." [Narrated by: Abu Dawud, Ahmad, Bukhari, Tabarani and
Bazzar]

"And differ from the allies of Satan with all that you are able." [Narrated by : Tabarani]

2.4.4 The clothing should not be characteristic of the opposite sex
"The Messenger of Allah (may Allah bless him and grant him peace) cursed those among women who
imitate men, and those among men who imitate women." [Narrated by : Bukhari]

2.4.5 The clothing should not be worn for vanity or fame
2.4.6 Men may not wear silk, gold or silver, with the exception of a silver ring.

2.4.7 Women's clothing should not be such asto attract undue attention to them, as with extremely
bright colors.
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Prelude

The Prophet (may Allah bless him and grant him peace) has said : Allah, the Mighty, the Majestic,
has said :"Whoever adopts enmity towards one of My awliya' (sing waliyy : friend or ally), | announce
war on him. My servant does not draw nearer to Me by anything more beloved to Me than that which
I have made obligatory upon him. And, My servant continues to draw nearer to Me by [performing]
superorgatory/extra deeds until | love him. Then, when | love him, | become his hearing by which he
hears, his sight by which he sees, his hand by which he grasps, and his foot with which he walks. If
he is to ask something of Me, | will surely give him, and if he is to seek refuge with Me, | will surely
grant him refuge." [Bukhari]

This hadith informs us that Allah has certain beloved people, who are called awliya. These people have a special
status before Allah, such that their hearing, sight and limbs all become occupied with worship of Allah. Their
supplications are readily answered, and Allah grants them protection when they seek it.

Naturally, this status of wilayah is one we would all like to attain, and the hadith indicates to us how we might do
this. Firstly, one must perform all of the obligations (fard, wajib), which includes avoiding all of the prohibited
deeds (haram). These are the first priority, and hence to neglect these while busying oneself with supererogatory
deeds is clearly a delusion. We should beware of Satan who may make us busy ourselves with supererogatory
good deeds, at the expense of forfeiting the obligations.

When one is performing all of the obligations and avoiding all of the prohibitions, then he may attempt to perform
whatever he is capable of from among the optional/voluntary good deeds. Then, as one continues to draw closer
to Allah in this manner, he may reach the status of wilayah mentioned earlier. The first priority, however, is to
take care of performing the obligations and avoiding the prohibitions. One who is doing only this, is in fact
superior to someone who is performing abundant supererogatory/optional good deeds, but at the same time
persisting in some forbidden deeds.

The obligations and prohibitions in Islam are of various types and levels. The most important obligation, of
course, is the correct faith (iman). Then, among the rites of worship, the most important is salah. Some
obligations are intrinsically acts of worship (such as prayer and fasting). Others are not acts of worship in
themselves, but rather lay down the guidelines for our behavior in certain situations we may encounter in our
daily activities (such as eating, drinking, walking, etc.) What we want to do today is to remind ourselves of some
orders and prohibitions of the latter category. However, before we start listing them, there are some general
guidelines on the subject, which we should bear in mind.

1) The Right to Legislate is Allah's

The right to legislate - to declare things lawful or prohibited - belongs to Allah. It is not the prerogative of human
beings to make their own choices binding. Hence, if one does not have knowledge about a matter, he should not
hastily declare it to be one way or the other.

"And do not say, concerning that which your tongues put forth falsely, IThis is lawful and this is
prohibited, so as to invent lies against Allah. Verily, those who invent lies against Allah will not
succeed." [Qur an, 16:116]

To knowingly infringe upon that right is major shirk.
"They took their rabbis/priests and monks, as lords besides Allah.” [Qur an, 9:31]

In a hadith, it is clarified that the corrupt priests/rabbis and monks of earlier nations "prohibited the permissible
[the people], and legitimized the prohibited for them, and [the people] followed them, and so that was [the

people s] worship of them." [Ahmad, Tirmidhi]

So, once it has become clear that Allah or the Prophet have forbidden something, no-one has the right to declare



that thing lawful. Similarly, no-one has the right to declare prohibited that which Allah and the Prophet have
declared permissible.

2) Everything is Permissible Except that which Has Been Explicitly Prohibited

We should realize that the permissible things are much more than the prohibited. In fact, the preferred view
among the scholars of usul is that the general rule (with a couple of exceptions : sexual intercourse and meat, as
we mention later on) is that things are permissible, and that the prohibited things are those which are excepted

from this general rule through explicit mention of prohibition in the Qur an or hadith.

"[Allah] is Who has created for you all of that which is upon the earth." [Qur an, 2:29]

"Say : Who has prohibited the adornment [created by] Allah which He has brought forth for His
servants, and the wholesome things of sustenance? Say : They are for those who believe in this

world, [and] exlcusively [for them] on the Day of Resurrection." [Qur an, 7:32]

"....He has detailed to you what He has prohibited for you...." [Qur an, 6:119]

It should be noted, however, that in matters of ~ibadat (ritual worship), the reverse is the case; i.e. one may not
claim something to be a form of “ibadah unless it has been specified as such in the Qur'an or Sunnah.

3) Itis in our interest to obey Allah

Allah does not seek to make our lives miserable. Nor is there any benefit or harm to Him in our observing His
laws. Rather, we should realize that if Allah or the Prophet have ordered or prohibited something, then there is
some underlying wisdom to that injunction, such that it is to our own benefit to obey it. In some cases (e.g.
prohibition of wine and adultery) at least some of the wisdom may be clear; in other cases, it may not be as
apparent. But, once we know that something is ordered by Allah or the Prophet, then we will have no hesitation

in following it, for Allah s knowledge is greater than ours, and all-encompassing.
"[Allah] has not placed upon you any hardship in religion." [Qur an]

"Allah desires to make light [your load]. And mankind was created weak." [Qur an, 4:28]

4) In the Halal (Permissible) there is Sufficiency from the Haram (Prohibited)

For virtually every need which we have, there is a legitimate, as well as an illegitimate form of fulfilling it. For
example, Allah has prohibited adultery, but permitted marriage. He has prohibited interest and usury, but has
allowed all types of legitimate and fair trade. As we said, the laws are not to make our lives miserable. Rather,
we have the choice between fulfilling our needs in conformance with the laws, or in violation of them.

5) This World is a Place of Testing

Although there is a halal alternative to virtually every haram, that is not to say that it will always be just as easy
to obey the divine commandments. But, we know that this world is a place of testing for us, and if there were no
inclination or impetus to commit evil, the true sense of testing would not be realized. So, observing the laws
might sometimes seem to cause loss of some benefit or enjoyment. But, in such cases, we should realize that



that benefit is temporal and worldly, and the pelasures of Heaven far surpass it. Furthermore, we know that even
worldly success and prosperity cannot be achieved without some degree of effort and sacrifice, and hence it is

unreasonable to expect to achieve Paradise without any struggle against one s lower desires. The difference

between the conduct of the believer and that of the unbeliever is that the former will live his life in conformance
with the guidelines of Islam, whereas the latter will try to maximize his enjoyment without regard to true faith,
religious scruples, ethics and morality.

"Those who reject faith enjoy themselves, and eat as the cattle eat, and the Fire shall be an abode
for them." [Qur an, 47:12]

"The world is the prison of the believer, and the heaven of the unbeliever." [Muslim, Tirmidhi, Ibn
Majah, Ahmad]

"Hell is veiled by desires/lusts, and Heaven is veiled by difficulties." [Riyad al-Salihin]

" . ... Indeed, the merchandise of Allah is expensive! Indeed, the merchandise of Allah is
Heaven!." [Tirmidhi, who graded it hasan gharib]

6) There are Degrees of Order and Prohibitions

As we have already mentioned, there are various levels of orders and prohibitions, and it is important to keep in
mind and to respect these priorities. Yes, a Muslim should not adopt a complacent and nonchalant attitude,
whereby he pays attention, for example, only to the major orders and avoidance of the major sins, while at the
same time being heedless of minor sins. The individual should always be trying to increase his obedience to Allah,
and to give up any sins he may be committing, and not to heedlessly think that the sins he is committing are
only relatively minor. Ibn al-Jawzi says,

"The human keeps telling his soul to swerve away from evil and to approach good. However, this is
merely a [vain] promise, and there is no doubt that it is merely hope. This kind of person walks
without effort during the day. One who hopes to awaken the next morning will hardly work at night.
Whoever pictures death as imminent works hard.

The parable of the person who acts upon his determined intent and the person who is comfortable
with the promise of hope is like the parable of a group of people on a journey. They enter a city, and
the determined one buys what he needs to complete his journey. Afterwards, he sits ready for the
departure. As for the neglectful, he says to himself: We might stay here a month, so I'll get ready for
that. In that state of affairs, the horn announcing departure is blown. The one who stored things
away for his time of need is happy; the procrastinating, neglectful one is dark with anger and

frustration." [from Talbis Iblis (The Devil s Delusion), by Ibn al-Jawzi]

Nevertheless, the issue of priorities may in some scenarios come into play. For example, when advising others,
who may not be as religiously observant as oneself, the priorities should be observed. For example, a man may
be listening to haram music, wearing gold jewelry, and not performing the obligatory prayers. These are all sins,
but to confront him with all of them at once, and expect him to give them all up immediately, may not be
feasible. Hence, one may start, for example, by encouraging him to perform the obligatory salah, and then
gradually progress, depending on the precise circumstances and the nature of the person.

7) Good Deeds Remove Evil Deeds

After having mentioned all of this, it may also be noted that if one has not yet managed to detach oneself from a
sin, then he should endeavor to do more good deeds, in the hope that this may help wipe out the sin. Similarly,
for sins committed in the past, one should try to do good deeds to obliterate the effects of the sins. A man told
the Prophet (may Allah bless him and grant him peace) that he had kissed a woman. The Prophet (may Allah
bless him and his Household and grant them peace) recited to him, (the words of the Qur'an meaning), "And
establish salah at the two ends of the day, and in some hours of the night. Indeed, good deeds remove evil



deeds." [Qur'an, 11:114] The man asked, "Is it for me?" The Prophet (may Allah bless him and his Household
and grant them peace) said, "It is for all my followers." [Bukhari] However, as we have pointed out, this should
not be taken as a substitute for repenting from ongoing sins. It is merely a temporary measure - a '‘patch’, or an
expiation for the past after having repented from a sin. One should not fall complacently into committing sins,
thinking that they will be erased by subsequent good deeds. Certainly, one would not deliberately damage his
car, thinking that he can always repair it later; to adopt such an approach would soon weaken the car and
perhaps eventually destroy it.

We proceed now to mention some specific prohibitions which apply to situations we may encounter in our daily
activities.

CLOTHING

Covering the "awrah  [For further details, see: Regulations of Clothing]

We know that the ~awrah (nakedness) of the man is from the navel to the knees, and for the women all of the
body, except that most scholars excluded the hands and the face, and some excluded the feet. Hence, these
parts must be covered during prayer and when in the presence of non-mahrams. [A mahram is a permanently
unmarriegable relative, e.g. for a man, his sister, mother, daughter, etc.] If leaving any of the rest of the body
(such as the back or chest of a man, or the face of a woman) is going to cause fitnah in the presence of the
opposite sex, then that also should be covered. Furthermore, the clothing should not be so tight or transparent as
to reveal that which it is supposed to be covering. It should not be worn for the sake of vanity, nor to resemble
the unbelievers or sinners, nor to resemble the opposite sex.

As the weather gets warmer, we should pay attention to these rules, such that we do not uncover those parts
which may not be revealed. It is not allowed, for example, for men to wear shorts which expose the thighs. One
prophetic recommendation which may be particularly useful in hot weather is the recommendation to wear white
clothing; this can help to repel the heat.

"Wear white among your clothes, for they are of the best of your clothes, and shroud your dead in
them." [Tirmidhi (hasan sahih), Abu Dawud, Ibn Majah, Ahmad]

Looking and Touching

"Tell the believing men that they should lower their gazes and protect their chastities. That is purer for them.
Indeed, Allah knows what they do.

And tell the believing women that they should lower their gazes and protect their chastities, and that
they should not reveal their beauty except that of it which is apparent, and that they should draw
their scarves over their bosoms." [Qur'an, 24:30-31]

It is not permissible for a man to look at a stranger-woman with lust. If one is free from lust and arousal, he may
look at her face and hands according to a minority of scholars. But, in any case, there is no license for
indiscriminate looking, for one will generally not know before looking whether or not one is going to be aroused.

Jabir asked the Prophet (may Allah bless him and his Household and grant them peace) about an unintentional
look, and he was told to turn his gaze away. [Muslim]

The Prophet told another Companion, not to follow the first (unintentional) look with a second (deliberate) look,
for the first one is excused, but the second is not. If one's eyes unintentionally fall on a member of the opposite
sex, one should stop looking as soon as one realizes it, and should neither continue looking nor look again
deliberately, for the gaze is one of the poisoned arrows of Satan. Looking is described in a hadith of al-Bukhari as
fornication of the eyes. Similarly, touching is fornication of the hands. Al-Bukhari has narrated that the hand of
the Prophet (peace and blessings be upon him and his Household) never touched the hand of a woman not lawful



to him.

Under exceptional cases, it is permissible to look intentionally at the face and hands of a woman, even if one fear
lust, except that he must try to restrain the lust as much as possible. These special cases are:

s For a doctor who needs to look at ~awrah of a patient for medical reasons. Ideally, one
should consult a Muslim doctor of the same sex. However, if one is forced to go to a non-
Muslim doctor, or to one of the opposite sex, then as little as possible of the “awrah
should be revealed.

i For a judge who needs to pass a verdict on a woman, or a witness who wishes to testify

regarding her.

For a suitor who is seriously considering marrying a woman; he may look at her face and

hands to help make up his mind. But, once he has made up his mind, he may not look.

A man may look at his mahram female relatives' face, head, chest, shins and arms, but according to the Hanafis
he may not look at their back or belly. A man may look at all of the body of another man except for that which is
between his navel and his knees. A Muslim woman may look at all of the body of another Muslim woman, except
for the area between the navel and the knees.

"A man shall not look at the nakedness of [another] man, nor shall a woman look at the nakedness of
[another] woman." [Muslim]

According to the majority of jurists, a Muslim woman should not reveal, in the presence of a non-Muslim woman -
and similarly before a morally corrupt Muslim woman - anything more than what she would reveal to a stranger
man, for there is a danger of their describing what they have seen to men. The Hanbalis differed in considering
the regulations to be identical for Muslim and non-Muslim women. Some Malikis took an intermediate stance,
allowing some concessions in front of close females from whom mischief is not expected.

Prohibited Types of Garments
There are also certain restrictions on the types of materials that may be worn.

Men may not generally wear silk. The prohibition applies whether the silk is touching the body or not.
The notion that it is only prohibited if it touches the skin is not credible, and is unaccepted. [As
mentioned by Ibn ~Abidin in "Radd al-Muhtar"]

"Wearing silk and gold have been prohibited for the males of my ummah, but are permissible for the
females among them." [Tirmidhi (hasan sahih), Nasa i; Similar narrations have been recorded by Abu
Dawud, Ibn Majah, Ahmad. Bukhari and Muslim have also narrated the prohibition of silk.]

“Umar ibn al-Khattab saw a silken garment and said to the Prophet (may Allah bless him and grant
him peace), "I wish you would buy this, so that you wear it before people on the day of Jumu~ah,
and for delegations when they come to you!" But the Messenger of Allah (may Allah bless him and
grant him peace) said, "Only he wears this who has no share in the Hereafter." [Muslim]

Concessions to wear silk exist for

small silken badges of a couple of fingers width

“Umar ibn al-Khattab said, "The Messenger of Allah (may Allah bless him and grant him peace)
forbade the wearing of silk, except for the area of two fingers, or three, or four." [Muslim]

brocade in which the warp is of silk and the weft of cotton or some other fabric.



Ibn ~Abbas said, "The Messenger of Allah (may Allah bless him and grant him peace) only prohibited
the wearing of a garment of uniform silk. As for a silken badge, or the warp of a garment, there is no
objection to it." [Abu Dawud]

one who has a skin disorder like scabies, in which wearing any other fabric is harmful.

~Abdur-Rahman ibn ~Awf and al-Zubayr complained to the Messenger of Allah (may Allah bless him
and grant him peace), meaning about lice, and so allowed them a dispensation for [wearing]
silk." [Bukhari]

Jewelry

Men may not wear gold, as we have seen. Similarly, they may not wear silver, except for a single ring of silver.
There is also no objection to silver decorations on a sword or belt, and to silver (or even gold according to some
jurists) being used to fill or replace a tooth if there is no other alternative.

Rings of gold are clearly prohibited for men.
"The Prophet forbade the wearing of a gold ring." [Bukhari]

And, another hadith narrated by Muslim tells us that the Prophet (may Allah bless him and his Household and
grant them peace) saw a man wearing a gold ring, and therefore pulled it off and threw it down. Later, people
suggested to the man to pick up the ring, and perhaps sell it, but he said, "No, by Allah! | will never pick it up
after the Messenger of Allah has thrown it down."

Rings of brass, iron and the like are also prohibited.

"A man came to the Messenger of Allah (may Allah bless him and grant him peace) wearing an iron ring,
whereupon he said to him, "Why is it that | see upon you the jewellery of the People of the Fire?" So, [the man]
discarded it, and then came to him with a ring of brass, whereupon he said to him, "Why is it that | find the odor
of idols from you?" So, he discarded it and said, "O Messenger of Allah! Of what should | take a ring?" He said,

"Of silver, and do not make it [any more than] a mithgal [in weight]." [Nasa i, Ibn Hibban; there is some

disagreement about its chain of narration, but the same story has been narrated with different wordings through
other channels by Ahmad, Tahawi and others.]

Vessels

It is prohibited for both men and women to use utensils of gold or silver. Jurists have excepted from this utensils
which are merely plated with gold or silver such that no gold or silver could actually be recovered by melting
down the item. Similarly, some allowed vessels which have soem gold or silver doecoration, on condition that one

does not touch any of the gold or silver (with one s hand, mouth, etc.).

"Do not drink from vessels of gold and silver, nor wear brocade or silk, for it is for them [i.e. the
unbelievers] in the world, and it is for you in the Hereafter and on the Day of Resurrection." [Muslim]

FOOD

We have talked about some general regulations related to the lawful and prohibited, and have also mentioned,
last time, the status of wilayah; a rank which we would all like to attain. We have up to now discussed some
guidelines related to our daily activities, and now let us proceed to discuss food.

The importance of consuming only Halal food is indicated by the following hadith:



"Indeed, Allah is good, and accepts only good. And, indeed, Allah has commanded the believers with
that with which He commanded the messengers. He says, (translated) "O Messengers! Eat of that
which is good, and do work righteousness." and He says, (translated), "O you who believe! Eat of the
good things with which We have provided you.") Then, he mentioned a man who undertakes a long
journey, dusty and disheveled, raising his hands to the sky [saying] ‘My Lord! My Lord!" Yet, his food
is Haram, his drink is Haram, his clothing is Haram, and [in fact] he is nourished on Haram, so how
then can such a one be responded to?" [Muslim]

If our food, drink, clothing and lifestyle are Haram, how can we hope for our supplications to be answered?

We mentioned last time that the general rule regarding worldly things is that of permissibility unless and until
prohibition is known, but that there are a couple of exceptions. These exceptions are: meat and sexual
intercourse. So, if one comes across a woman on a dark night, and cannot identify her, he may not assume that
it is his wife and behave with her accordingly. Similarly, if one finds some unidentified meat, he may not assume
that perhaps it is beef and perhaps it was slaughtered correctly, unless and until he identifies its source. This is
because meat and marital relations are by default, prohibited; one may not have marital relations with all and
sundry, nor may one eat a live animal. They only become permissible by specific procedures (appropriate
slaughter and a valid marriage contract, respectively), such that if there is doubt as to whether that procedure
has occurred, the default ruling of prohibition remains in effect.

Hence, we may divide food into two categories : meat, and other foods. For foods other than meat, the default
rule of permissibility applies. So, if one encounters a fruit or vegetable that one has never seen before nor is
aware of its name, then one may eat it as long as it has not been proven to be harmful. Hence, exotic fruits and
the like are generally permissible, whereas smoking tobacco is not.

As for meat, there are essentially five regulations which must be satisfied (with some disagreement over some of
them, as we shall mention) in order for it to be Halal:

1) The identity of the animal

The animal itself should be of a species which is not prohibited to eat. Again, the default rule of permissibility
applies in as far identifying lawful species. The flesh of all animals whose meat is not harmful is lawful to
consume, except for those which have been specifically prohibited in the Qur'an or Sunnah. They are:

a) The Pig

"Say: | do not find, in that which has been revealed to me, anything to be prohibited for the
consumer to eat, unless it be carrion, or flowing blood, or the flesh of the pig for it [i.e. the pig] is
unclean, or abomination which has been dedicated to other than Allah. But, whoever is forced [by
starvation], being neither rebellious nor transgressing, then indeed your Lord is Most-Forgiving, Most-
Merciful." [Qur'an, 6:145]

Hence, the pig is unclean, and it is not lawful to consume its flesh, nor to consume any other part of its body
(such as its fat).

b) Predatory animals and birds

The Messenger of Allah (peace and blessings be upon him) prohibited the eating of every fanged beast of prey,
and every taloned [predatory] bird." [Narrated by Muslim and others]

c) Domesticated Donkeys

Bukhari and others have narrated that the Prophet (peace and blessings upon him) prohibited the flesh of
domesticated donkeys. Similarly, mule flesh should not be eaten. There is disagreement over horse-flesh. Abu
Hanifah and Malik (and Ibn ~Abbas before them) considered it disliked or prohibited. Other scholars considered it
permissible. The disagreement arises because there are narrations that state that the Companions ate horse-
flesh, and others that it is not permissible, such that they disagreed over which reports are more authentic, and
which abrogates the other.



d) Vermin

According to the majority of scholars, vermin - such as rats, snakes and scorpions, are prohibited. If they are
poisonous such that eating them would be harmful, then they are prohibited unanimously.

Allah's Messenger said, "It is not sinful of a person in the state of lhram to Kill any of these five
animals: The scorpion, the rat, the rabid dog, the crow and the kite." [Bukhari]

In addition to their being pests, these creatures are also generally loathed by people and considered repulsive.
And, the Qur'an tells us that the Prophet (peace and blessings upon him) is "the unlettered Messenger Prophet,
whom they find written with them in the Torah and the Injeel (revelation given to Jesus(peace be upon him). He
enjoins the right upon them, and forbids them from the wrong, and makes lawful for them the wholesome and
prohibits for them the foul, and he releases them from them their burden and from the shackles which were upon
them. So, those who believe in him and honor him and support him, they are the successful ones." [Qur'an,
7:157]

Some Hanafi scholars also considered the lizard impermissible, but the Shafiis consider it lawful.
e) Certain sea-creatures (according to some scholars)

"Lawful to you is the game of the sea and its food, as a provision for you." [Qur'an, 5:96]
Based on this verse, and on the hadith:
"Its water is purifying and its carrion is lawful." [Ibn Majah, Ibn Hibban, Daraqutni, Ahmad, al-Hakim]

some scholars, such as Imam Malik, considered all sea creatures to be lawful. The Hanafis, however, maintain
that the permissibility of sea creatures is not absolute. According to a hadith, a doctor asked the Prophet (peace
and blessings upon him) about using the frog in medicine, but that the Prophet (peace and blessings upon him)
forbade killing it [Abu Dawud, Nasa i, al-Hakim]. This indicates that not all aquatic creatures are lawful. They

deduce further that it is specified by the hadith, "Two carrions have been made lawful to us, and two bloods. The
two carrions are fish and locusts, and the two bloods are the liver and the spleen.” [Ibn Majah, Ahmad,
Daraqutni, Bayhaqi] Hence, the Hanafis regard as impermissible any aquatic creature which is not termed a fish.
There is some disagreement among them as to whether the shrimp is considered a fish.

There is agreement that lawful sea-creatures may be eaten without slaughter. There is disagreement, however,
about fish which die a natural death (e.g. those that are found floating dead on the water). The Hanafis prohibit
them, while the majority do not.

2) The identity of the slaughterer

The slaughterer should ideally be a Muslim. However, there is a concession to eat also the meat slaughtered by
People of the Book (i.e. Jews and Christians), provided the other conditions for slaughter are satisfied.

"This day are the wholesome things made lawful for you. The food of those who were given the
scripture is made lawful for you, and your food is lawful for them." [Qur'an, 5:5]

Ibn ~Abbas said : it means their slaughtered animals.

Although it has been suggested that today's Christians do not qualify, due to their belief in trinity, the sounder
opinion appears to be that this is not a consideration for this particular issue. The belief in trinity is condemned in
the Qur'an itself, indicating that it was present among them even at the time of the Prophet Muhammad (peace
and blessings be upon him and his Household), and that the concession was in spite of it. Yes, if the Christian
invokes over the meat the name of Jesus (peace be upon him) or anyone else besides Allah, or violates any other
of the conditions for slaughter, then it should not be eaten.



According to Imam al-Shafi~i, not every Jew or Christian qualifies for the concession. He considered that only
those qualify whose parents and ancestors, back to the time of the Prophet Muhammad (peace and blessings be
upon him) , were Jewish or Christian. Otherwise they would not be of those who were given the Book, for since
then the previous scriptures have been abrogated.

Meat slaughtered by people of any other religion than these, such as Zoroastrians, Hindus, Buddhists, etc., is not
lawful to consume, regardless of how it was slaughtered. Hence, if it were to be determined that the other
conditions were being fulfilled in regular (non-Muslim) slaughter-houses, one would have to ascertain whether or
not the slaughterers who work there are overwhelmingly People of the Book. If there is a significant percentage
of people of other (or no) religions then this would introduce a reasonable enough doubt to require abstaining
from the meat, in accordance with the principle that if Halal and Haram become mixed in finite quantities, then
the overall verdict is one of prohibition.

3) The implement used for slaughter

The animal should be killed with a sharp implement which causes the blood to flow out.

The Prophet said, "Use whatever causes blood to flow, and eat the animals if the name of Allah has
been mentioned on slaughtering them. Do not slaughter with teeth or fingernails...." [Bukhari]

Narrated Shaddad ibn Aws: "Two are the things which | remember Allah's Messenger (peace be upon him) having
said: Verily Allah has prescribed goodness for everything; so when you Kill, kill in a good way and when you
slaughter, slaughter in a good way. So every one of you should sharpen his knife, and let the slaughtered animal
die comfortably." [Muslim]

4) The method of killing

The animal should be killed by cutting the throat. There are four vessels which should be cut : the oesophagus
(food-pipe), the trachea (wind-pipe) and the two jugular veins. According to the Hanafi school, at least three of
these must be cut. According to Imam Malik, the two jugular veins and the trachea have to be cut. According to
the Shafi~is the oesophagus and trachea have to be cut.

The Qur an lists various types of deaths that make the animal s meat unlawful.

"Prohibited are you are carrion (unslaughtered animals), [flowing] blood, swine-flesh, that which has
been slaughtered for other than Allah, that which has been killed by strangulation, or by a blow, or by
a fall, or by the goring of horns, and that which has been [partly] eaten by a wild animal - unless you

are able to slaughter it before its death." [Qur an, 5:3]

Hence, animals killed by strangulation, or electric shock, or other such means, should not be eaten.

5) Mention of the name of Allah at the time of slaughter

The name of Allah should be recited at the time of slaughter. It is only fitting that we recognize that the animal
has been created and given life by Allah, and that we are only entitled to take its life by the permission of Allah.

"Do not eat of that on which the name of Allah has not been mentioned." [Qur'an, 6:121]

Based on the above verse, the majority of scholars have ruled that it is obligatory for a Muslim to mention the
name of Allah at the time of slaughter, and that if he deliberately omits it, the resulting meat is carrion and
unlawful to consume. If one was intending to say it, but forgot to, then according to the majority the meat is



lawful, for forgetfulness is excused in such a case. As far as the slaughter of Jews or Christians, the Hanafis and
Hanbalis made no distinction in the requirement, due to the generality of the evidences. The Malikis, however, do
not stipulate the requirement of mentioning the name of Allah for slaughter by a Jew or Christian.

According to the Shafi~is, mentioning the name of Allah is recommended, but not required, for slaughter by
Muslims, as well as for those by People of the Book (although, naturally, the other conditions still have to be
satisfied for the meat to be halal). Imam al-Shafi~i's view is that the prohibition mentioned in the Qur'an is of
that on which something other than the name of Allah has been recited, not of that on which nothing has been
recited.

"A group of people said to the Prophet, "Some people bring us meat and we do not know whether
they have mentioned Allah's Name or not on the slaughter of the animal." He said, "Mention Allah's
Name on it and eat." Those people had embraced Islam recently." [Bukhari, Malik, Abu Dawud]

Imam al-Shafi”i reasoned that if those people had mentioned the names of idols, then mentioning the name of
Allah at the time of eating would not make the meat halal. And, if mentioning the name of Allah at the time of
slaughter had been essential, then mentioning it at the time of eating would not suffice. Hence, the Shafi is
conclude that mention of the name of Allah at the time of slaughter is recommended, but not required.

The majority provide a number of responses to the hadith above:

1. The people in the hadith were Muslims, and with a Muslim one generally assumes that he is doing things
correctly. [I"la al-Sunan] For example, we will pray behind an imam, assuming he has wudu', even if we
did not actually see him perform wudu’, since he assume the best of him and have no grounds for
suspicion.

2. It could