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Translator's Notes

All praise and thanks are due to Allah. We praise Him and seek
His help, guidance and forgiveness. We seek refuge with Allah
from the consequences of our evil conduct and the sins we
have committed. Whosoever Allah guides, no one can mislead
and whosoever He sends astray, no one can guide.

| bear witness that there is no god but Allah Alone, who has no
partner and | bear witness that Muhammad is His servant and
Messenger. Allah sent him (peace be upon him) as a witness, a
bearer of good news and a warner, and as one who invites to
Allah by His leave, and as a lamp spreading light.

This book, Al-Fawaid: A Collection of Wise Sayings is one of
the well-known compilations of Imam Shams Ad-Din Ibn
Qayyim Al-Jawziyyah, who is well known by the name Ibn Al-
Qayyim (may Ailah have mercy upon him). This blessed book is
not like others that simply contain sections, chapters and
themes, but it consists of the elevated thoughts that Allah,
Exalted be He, bestows upon some of His servants as He wills.
So whenever any of these scattered pearls of wisdom occurred
to the Imam, he would immediately record them. | am sure that
he did not sit down and write this book in one or two weeks, but
surely it was developed over a long period of time. Whenever
something came to his mind, he would record it, and whenever
he learnt a lesson or anything crucial in his life, he would
lluminate the lines of his page with the ink of his pen.

| remember the first time | read this book, which was twenty
years ago in 1980. It was beyond my ability at that time to fully
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comprehend the meaning that Ibn Al-Qayyim (may Allah have
mercy upon him) was trying to impart in the book. However, in
the course of time, Allah, the Almighty bestowed His favors
upon me, and | began to understand the light and guidance
that these words contain.

The book is not concerned with juristic subjects nor does it
deal with any of the instrumental sciences that anyone can
understand and memorize, but rather, it consists of the
landmarks of guidance, and light, and the firebrands of piety
that \bn Al-Qayyim pondered in the fields of piety, asceticism
and vivid exhortation toward the truth.

He focuses on the role and duty of the hearts, and makes them
clear to us to the extent that we are moved and motivated to
learn and practice them. He explains to us the diseases of the
heart so that we may know how to avoid and overcome them.
He ponders on the depths of the nature of the human self and
moves inside its hidden sphere, from one part to the other,
which might be difficult for many people to understand. This
book has reached the peak of understanding regarding this
particular point. Ion Al-Qayyim is renowned in the field of
ascetics and one of the most knowledgeable people of Allah.

So, dear reader, here is the book. Take it as one of your close
friends, and when you find life’s difficulties facing you, read it
and ponder the meaning that is applicable to you. Surely, you
will find your way out, for you will be living in the world of
insight, where there is permanent comfort, the yearning to be
close to the Lord of the worlds and the strong desire to enter
the Gardens of Delight.

We ask Allah, the Exalted, to bestow upon our hearts that which
He bestows upon His righteous servants, and reward Imam Ibn
Al-Qayyim and the Muslims with the best reward, and gather
us with him at the place of His mercy along with the Prophets,,
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the truthful, the martyrs and the righteous. How excellent these
companions are!

The transiations of the Gilorious Qur’an were quoted from The
Noble Qur’an, by Dr. Muhammad Taqi-ud-Din Al-Hilaly and Dr.
Muhammad Muhsin Khan: King Fahd Complex for the Printing
of the Holy Qur’an, Madinah, K.S.A.

Although the hadith were translated without their full chains of
transmission, attribution has been made to their original
recording in the different hadith compilations, which include
Sahih Al-Bukhary, Sahth Muslim, Sunan Abu Daw(d, etc.

The translation process of this book took a great effort from all
members of the team.

We would like to express our thanks to everyone who took part
or contributed to the reproduction of this translation, particularly
the translators, the revisers and the editor. May Allah reward
them all for their work and make it helpful for those who seek
guidance to the True Path.

Finally, we pray that this translation will provide useful
information and advice to all its readers, regardiess of their
background, and that they may all benefit from it. We also hope
that all our efforts on this book will be counted among our good
deeds with Allah, the Almighty. Amen.

The Translator



In the Name of Allah

Imam and sheikh Abu 'Abdullah is known as lbn Qaiyim Al-
Jawziyyah (may Allah be merciful to him). He revived the
Sunnah and restrained innovation. He said what follows:

Important Rules: Conditions One must Meet in
Order to Benefit from the Qur'an

If you want to benefit from the Qur'an, you must concentrate
and devote your heart solely when reciting and listening to it.
You must pay attention, and try to comprehend the fact that
what you are reading is the word of Allah. As you read, you
must know that Allah is addressing you in and through this
Qur'an. Indeed, it is the words of Allah to you through the
tongue of His Messenger. Allah says,

= SRS L A I A AR AP S
eﬁ\;;;g;;;iﬁ;yjcwtua)n)u;u,hosw@_e:,d&u@ojf,i‘.@

which means, "Verily, therein is indeed a reminder for him who
has a heart or gives ear while he is heedful." (Qaf, 50:37)

Obtaining the perfect effect depends upon the stimulus, the
place of the receiver, the condition for the effect to occur, and
the absence of any obstacle that may obstruct the effect. The
above verse explains all that in the most precise, and clear
words. When Allah says which means, "Verily, therein is
indeed a reminder” it is a sign for what had passed from the
beginning of the chapter until this verse. His saying, "for him
who has a heart" refers to the place of the receiver and it
means the living heart, which comprehends what Allah says.
For example when Allah says,

T e
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which means, "This is only a Reminder and a plain Qur'an. That
he or it (Muhammad or the Qur'an) may give warning to him
who is living (a healthy minded believer)." (Yasin, 36:69-70)

"Who is living." means the one who has a living heart. And
when Allah says which means, "Or gives ear" means the
person listens to what is being said to him. And this is the
condition in order to be truly affected by the words.

And His saying, "While he is heedful..." means to be aware;
that his heart is conscious and not distracted by any worldly
matter.

Ibn Qutaibah' said, "He is listening to the Book of Allah while
his heart is present and understands; not being inattentive or
unaware. If the heart is inattentive; lacking understanding
concerning what is being said, as well as failing to see or
meditate on it, then there is an obstruction. If however, the
Qur'an produced an effect on the receiver, which is the living
heart, and the condition of listening was fulfilled, and the heart
Is not engaged with something other than the meaning of the
speech, the desired effect will occur, which is obtaining benefit
from the Qur'an and remembrance."

The Living Heart

Some people may say, 'If the effect will take place by the
combination of these matters, what is the purpose of the article
‘or’ in "Or gives ear while it is the article 'and,” which joins two
matters and not ’or,’ which indicates only one. To this, it can
be said, "This is a good question and the answer is as follows:

" Ibn Qutaibah is 'Abdullah bin Muslim bin Qutaibah Ad-Daindry. He is one of
the chiefs of literature and has produced many works. He was born in
Baghdad in 213 A.H. He settled down in Kafah, and was appointed as the
judge of Ad-DainGr and attributed to it. He (may Allah be merciful to him)
passed away in Baghdad 276 A.H. From among his works are Al-Ma'érif,
Adab Al-Kétib, Al-Ma'dly, and Ta'wil Mukhtalif Al-Qur'an. See Al-Biddyah wa
An-Nihayah, vol.11, p.61.
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"The speech includes the article ‘or’ because it considers the
case of the one being addressed and called. Many people
have a naturally living heart and so whenever he thinks and
meditates, his heart and mind will lead him to the truth of the
Qur'an, and his heart will believe in what the Qur'an has said.
And here the passing of the Qur'an over his heart will only
increase his natural light. This is the description of those, about
whom Allah says,
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which means, "And those who have been given knowledge see
that what is revealed to you (O Muhammad) from your Lord is
the truth." (Saba', 34:6)

And He, the Almighty says about them,
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which means, "Allah is the Light of the heavens and the earth.
The parable of His Light is as (if there were) a niche and within
it a lamp, the lamp is in glass, the glass as it were a brilliant
star, lit from a blessed tree, an olive, neither of the east (i.e.
neither it gets sun-rays only in the morning) nor of the west (i.e.
nor it gets sun-rays only in the afternoon, but it is exposed to
the sun all day long), whose oil would aimost glow forth (of
itself), though no fire touched it. Light upon Light! Allah guides
to His Light whom He wills." (An-Nr, 24:35)
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This is the natural light of the pious heart that recognizes the
light and beauty of the Divine light contained in the truth of the
Qu’ran, and this is the state of the owner of a living heart that is
aware.

Ibn Al-Qaiyim said, "We have mentioned some of the lessons
contained in this verse in the Book litima' Al-duyish Al-
Islamiyah ‘ala Ghazw Al-Mu'atilah wa Al-Jahmiyah. The owner
of the heart combines his own heart and the meanings of the
Qur'an. He finds that it is as if it was written in his heart and he
reads and comprehends it with his heart. Many people do not
possess a perfectly prepared and aware heart, namely a
completely living heart. Such a heart needs a witness to
distinguish between right and wrong. The life of his heart; his
light, and his natural brightness do not reach the level of the
owner of a living and aware heart. The way to lead him to this
guidance is to dedicate his hearing to the words of the Qu'ran
and his heart to think, meditate, and comprehend its meaning.
He will then know that it is the truth.

One: The state of he who sees with his own eyes what is he is
being called to and told about.

Two: The state of he who knows the truthfulness and piety of
he who is informing him and says, "His truthfulness is enough
for me." Such is the level of Faith while the first is the level of
lhsén. The first reaches ‘Assured Knowledge’ and his heart is
promoted to the rank of the ‘Assured eye’ while the other has
definite belief, which rescued him from disbelief and enabled
him to enter into Islam.

The Assured eye is of two kinds: one in this worldly life and the
other in the hereafter. The one, which is found in this life is
attributed to the heart, like an eye witness. Whatever the
Messenger told us about unseen matters, will be seen in the
hereafter with our own eyes and in this life such things will be
‘'seen’ by insight.
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Chapter: The Beginning of Creation, Resurrection
and the Principles of Monotheism Mentioned in
Chapter Qaf

This chapter mentions many principles of faith that are
sufficient for us, and that serve us instead of the speech and
opinions of people, and their reasoning. It contains information
about the beginning of creation, resurrection, monotheism,
prophethood, belief in Angels, division of people into miserable
conditions and happy ones. It also includes the attributes of
Aliah, and talks about Allah in a way that depicts Him as being
free from all defects and faults. Allah also mentions the two
resurrections and the two worlds: the bigger world is the
Hereafter and the smaller world is this worldly life. He
mentions the creation of mankind, death, and resurrection,
and his state both in death and on the Day of Resurrection.
Allah Knows all that the servant does, even what he conceals
within himself. Allah appoints guardian Angels that record
every word that is uttered. , He will come on the Day of
Resurrection accompanied by an ange! to drive him and an
angel to bear witness. When the angel drives him along he will
say what Allah says,
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which means, "Here is (this Record) ready with me." (Qaf,
50:23)

which means, “O Allah! Here is what You ordered me to bring.
Then it will be said when he is brought to Allah, what Allah
says,
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which means, "Both of you throw (Order from Allah to the two
angels) into Hell, every stubborn disbeliever (in the Oneness of
Allah, in His Messengers, etc.)." (Qaf, 50:24)

This is what is usually done when a criminal is brought into the
presence of the King. It would be said, "This is so and so. |
have brought him." And the King would say, "Take him to jail!
Punish him with what he deserves!"

The Resurrection is for the Body itself

This chapter clearly shows that Allah, the Exalted returns the
same body that had obeyed or disobeyed Him in life, in order
to reward or punish it just like He rewards the soul itself, which
believes in Him and punishes the one, which disbelieves in
Him. That does not mean that Allah, the Exalted creates
another soul, which will be rewarded or punished, as some
people say. Such people do not understand the nature of the
Resurrection, which the Messengers informed mankind about.
They claim that Allah, the Exalted will create another body
that is different in all aspects and that Allah will reward or
punish it. They also say that the soul is simply a part of the
body, so Allah will create another soul other than this one and a
body other than this body. This belief is contrary to what the
Messengers taught, and what the Qur'an, Sunnah, and other
Books of Allah, the Exalted say. This is in fact denial of the
Resurrection and adopting the belief of the disbelievers. Such
people find it difficult to comprehend that Allah, the Exalted will
recreate the very same body and soul that had known life.
They cannot imagine how the body will become bones and dust
and Allah will create it again in its original form. Allah quotes
them as saying,

.
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which means, "When we are dead and have become dust and
bones, shall we (then) verily be resurrected? (As-Saffat, 37:16)
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And such people also say,
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which means, " That is a far return." (Qaf, 50:3)

If what they assert is true and another body other than the one
that had known in life is rewarded or punished, this will neither
be Resurrection nor returning back, indeed, it would be a new
creation altogether. And the following verse would be rendered
meaningless. May Allah forbid! Allah says,
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which means, "We know that which the earth takes of them
(their dead bodies)." (Qaf, 50:4)

Allah answered the guestion that He, the Exalted will separate
these pieces which had mixed with the earth and turned it into
elements which are difficult to be separated. So Allah, the
Exalted told mankind that He knows what the earth is taking
from their flesh, bones, and hair and just as He knows these
pieces He is capable of separating, and gathering them after
being separated, and creating them again. He, the Exalted
decides the time of Resurrection by His perfect knowledge,
power, and wisdom,

Those who doubt the resurrection are of three kinds:
The Suspicion of Those Who Deny the Resurrection

One: The body and the earth is mixed in such a way that
prevents any separation or the possibility of separation.

Two: The resurrection is not related to power.

Three: If a generation died and another one is created to take
its place, it is not wisdom to destroy them all and then resurrect
them again.
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The Proof of Resurrection

One: Stating the perfection of Allah’s Knowledge, as He said
whiie answering those who said,
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which means, "Who will give life to these bones when they have
rotted away and became dust?" Say: (O Muhammad) "He will
give life to them Who created them for the first time! And He is
the All-Knower of every creation!" (Yasin, 36:78-79)

And He, the Exalted says,
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which means, "And the Hour is surely coming, so overiook (O
Muhammad), their faults with gracious forgiveness. [This was
before the ordainment of Jihadd holy fighting in Allah's Cause].
Verily, your Lord is the All-Knowing Creator." (Al-Hijr, 15:85-86)

And He, the Exalted says,
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which means, "We know that which the earth takes of them
(their dead bodies)." (Qaf, 50:4)

Two: Stating the perfection of Allah’s power. Allah says,
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which means, "Is not He, Who created the heavens and the
earth Able to create the like of them? (Yésin, 36:81)

And He, the Exalted says,
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which means, "Yes, We are Able to put together in perfect order
the tips of his fingers." (Al-Qiyamah, 75:4)
And He, the Exalted says,
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which means, "That is because Allah, He is the Truth, and it is
He Who gives life to the dead, and it is He Who is Able to do all
things." (Al-Hajj, 22:6)

Allah, the Exalted combines these two matters when He says,
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which means, " Is not He, Who created the heavens and the
earth Able to create the like of them? Yes, indeed! He is the All-
Knowing Supreme Creator." (Yasin, 36:81)

Three: The perfection of His wisdom. Allah says,
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which means, "And We created not the heavens and the earth,
and all that is between them, for mere play." (Ad-Dukhan,
44:38)

And He, the Exalted says,
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which means, "And We created not the heavens and the earth
and all that is between them without purpose!" (Sad, 38:27)
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And He, the Exalted says,
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which means, "Does man think that he will be left Suda
[neglected without being punished or rewarded for the
obligatory duties enjoined by his Lord (Allah) on him]?" (Al-
Qiyamah, 75:36)

And He, the Exalted says,
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which means, "Did you think that We had created you in play
(without any purpose), and that you would not be brought back
to Us?" So Exalted be Allah, the True King." (Al-Mu'min(n,
23:115-116)

And He, the Exalted says,
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which means, "Or do those who earn evil deeds think that We
shall hold them equal with those who believe (in the Oneness of
Allah Islamic Monotheism) and do righteous good deeds, in
their present life and after their death? Worst is the judgment
that they make." (Al-Jathiyah, 45:21)

The resurrection is a reality. It is known by the mind that Allah
is perfect His names, and attributes obligate this matter and
Allah is in no need of those who deny this truth, and His
perfection is free from any defects or faults.
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Allah, the Exalted told mankind that whoever disbelieves, is
confused but that they did not gain anything from this
confusion. Allah says,
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which means, "so they are in a confused state (cannot
differentiate between right and wrong)." (Qaf, 50:5)

Then in this chapter, Allah invited them to consider the
heavens: the way they have been built, their height,
straightness, and beauty, and then to look at the earth and
how He spread it out, prepared it for its purposes, fixed it with
mountains, and provided all the means of life. He produces
every good kind of plant with their different shapes, colors,
amounts, benefits, and qualities. This indeed provides an
insight and a reminder for every servant who turns to Allah,
(that is to say, who believes in Allah, obeys His commands,
and always begs for His forgiveness). If he ponders on this, he
will perceive the meaning, which the Messengers told us about
concerning Monotheism and the Resurrection. Whoever looks
at the heavens and the earth will firsily meditate and secondly
remember, and this will provide deeper insight to the servant
who always turns to Allah with his body, heart and soul.

Allah then invited them to think about the source of their
subsistence; food, clothing, ships, and gardens. The source is
water, which Allah sends down from the sky and blessed it until
He produces therewith gardens and grain, different kinds of
fruit: black, white, red, yellow, sweet, and sour. Allah shows the
difference in their use and kinds, and He also shows the grain
and its use, qualities, shapes, and amounts. He then mentions
the palm trees as they contain a lesson and meaning, which
will not be left a secret for the one who meditates. Aliah, the
Almighty says,
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which means, "And makes the earth alive therewith after its
death." (Al-Baqarah, 2:164)

Then He, the Almighty says,

which means, "Thus will be the resurrection (of the dead)." (Qaf,
50:11)

It means that just as plants, fruit, and grain are brought out from
the earth, you will be resurrected from the earth after having
been mixed with it.

We have mentioned this analogy and examples of other
analogies mentioned in the Qur'an in the Book entitled A/-
Ma‘alim, and we explained some of their lessons.

Then Allah  determines prophethood using the best of
determinations, the most concise words, and far removed from
all suspicion and doubt. He informed mankind that He sent
Messengers to the people of Nih (Noah, peace be upon him},
'Ad, Thamid, the people of Lt (Lot, peace be upon him), and
the people of Firawn (pharaoh), but they disbelieved in them.
So He destroyed them with different kinds of destruction and He
proved the truth of what the Messengers had promised them.
This is proof of their prophethood and the prophethood of he
who informed us about them. This is the prophet who had
neither learnt from a teacher nor read from a book. He
informed us about it in detail exactly like the people of the Book.
Nothing refutes this except the question of those liars who deny
the final resurrection. Whoever asks this question is a liar and
such is the one who denies what has been proven and what
has been passed down through the generations by the
prophets and those who follow in their footsteps. Denying such
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a matter is like denying the existence of famous Kkings,
scientists, and remote countries.

The Meaning of Lethargy:
Allah, the Exalted again mentions the Resurrection. Allah
says,
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which means, "Were We then tired with the first creation?" (Qatf,
50:15)
And He, the Almighty says,

which means, "And was not wearied by their creation.” (Al-
Ahgaf, 46:33)
And He, the Almighty says,
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which means, "And nothing of fatigue touched Us." (Qa&f, 50:38)
Then He, the Almighty said,

which means, "They are in confused doubt about a new
creation (i.e. Resurrection)?" (Qaf, 50:15)

Their point of confusion is that Allah, the Almighty will recreate
mankind as a new creation on the Day of Resurrection. Allah
drew the attention of such people to His greatest proofs of
power, to the evidence of His Divinity, and proof of the
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Resurrection, as it is among the greatest proofs of
Monotheism.

There is no greater evidence than the formation of this human
being with its organs, abilities, and properties, and the flesh,
bones, veins, nerves, ligaments, openings, systems, desires.
and insight that it contains. All that is simply a drop in the
ocean. The idea of the creation of man is enough to make any
person ponder, and if he does, he will remember what the
Messengers told us about Allah: His names and attributes.
Allah, the Exalted then told mankind that His Knowledge
encompasses humanity and that He, the Exalted knows what
each individual whispers to himself. He informed us that He is
close to man through His knowledge and is close to man like
a vein that is inside his body. Moreover, He is even closer to
him than this vein; He has more power over him and more
knowledge of him.

Our sheikh said, "The meaning of "We" here is the Angels. As
Allah says,
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which means, "And when We have recited it to you [O
Muhammad through Jibril (Gabriel)], then follow you its (the
Qur'an's) recital." (Al-Qiyamah, 75:18)

So Gabriel recited it to him. Our sheikh said, "The evidence is
what Allah says,
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which means, "That the two receivers (recording angels)
receive (each human being after he or she has attained the age
of puberty)." (Qaf, 50: 17)



AL-FAWA'ID : A Collection of Wise Syaings ® 15

Writing the Deeds of Man and the Two Resurrections

Allah, the Exalted informed us about the two angels that are on
the right and left of each human being and they write his
words and deeds. He paid attention to the process of reckoning
and writing words more than He did with writing deeds, which
are less in amount as actions are the aims of words and their
ultimate ends Then He mentioned the minor resurrection which
is the stupor of death and that it came with the truth which is
meeting with Allah, the Exalted and the soul will be brought to
judgment and will have its reward or punishment which will be
advanced to it before the major Day of Resurrection. Then He
mentioned the major Resurrection as He, the Almighty says,
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which means, "And the Trumpet will be btlown, that will be the
Day whereof warning (had been given) (i.e. the Day of
Resurrection)." (Qaf, 50:20)

After that He, the Exalted told us about the states of all
creatures on this Day and that each of them will come to
Allah, the Exalted accompanied by an ange! that will drive him
and an angel that will bear witness against him. This is besides
the witness of his limbs, and the earth, which will testify
concerning what he has and the rights he has taken from
others. This includes the rights of Allah, the Exalted, the rights
of the messenger (peace be upon him) and the rights of the
believers. Allah, the Exalted will take the testimony of the
Guardians, the Prophets, the places on which bad deeds were
committed, and the skin and body parts that were used in
committing sins. He, the Exalted will not judge them only
according to His knowledge even though He is the most Just.
That is why He told His Prophet (peace be upon him) that He
judges between people according to what He heard from their
confession as well as evident testimony and not according to
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His knowledge alone. How can any ruler judge according to his
knowledge without neither sign nor confession? Then He, the
Exalted mentioned the heedless state of mankind concerning
this matter while they should not be apathetic at all. Allah, the
Almighty says,
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which means, "Indeed you were heedless of this." (Qéaf, 50:22)
In another verse, He, the Almighty says,
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which means, "And indeed they are in grave doubt concerning it
(this Qur'an)." (H(d, 11:110)

The Companion and his Dispute

Then Allah informed us that every human being has a
companion who is constantly with him and that companion is an
angel. This angel writes down his words and deeds, whether
they are good or bad. When the angel brings him to Allah, he
will say, "This is the one that You had appointed me to
accompany in life. | brought him to You." This is the saying of
Muijahid.?

Ibn Qutaibah said, "The meaning is that this is what | have
written and counted from his words and deeds. They are all
recorded here. The verse includes both meanings. That is to
say, this person is the one whom | have been accompanying

’He is Mujahid bin Jabr, Abu Al-Hajaj from Mecca. He is from the followers
and is a scholar of recitation and exposition. He learned exegesis from Ibn
‘Abbas, a famous scholar of this nation. He passed away in 104 A H. See
Tahdhib At-Tahdhib, vol.1, p.42, Al-Jarh wat-Ta'dil, vol.8, p.1469, Mizan Al-
I'tidal, vol.3, p.439, Lisdn Al-Mizén, vol.7, p.349, and Siyar Alam An-Nubalg’,
vol.4, p.449.
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and these are his deeds, which 1 have counted. Then Allah, the
Almighty will say,

which means, "(And it will be said), "Both of you throw (Order
from Allah to the two angels) into Hell." (Qaf, 50:24)

The order may be referring to the two angels or to the angel
that accompanied him during life, and it is the same. The way
this speech is written is quite famous among the Arabs. Allah
then mentioned six characteristics of the person who would be
thrown into Hellfire:

One: He is a disbeliever in Allah, His rights, His religion,
Monotheism, His Names, His attributes, His Messengers, and
His Angels. He disbelieved in His Books and the Resurrection.

Two: He rejects the truth due to his stubbomness and denial.

Three: He hinders good and that includes both the good that
would be done to him if he performed good deeds and the good
done to other people. There is no good in him neither for
himself nor for his people and this is the state of most
creatures.

Four: Besides hindering good to people, he transgresses
against man with his hand and his tongue. He is unjust and an
oppressor.

Five: He is doubtful, in fact he is suspicious.

Six: Although being a polytheist, who sets up another god
with Allah, he worships, loves and hates for His sake, swears
by Him, gives oaths to Him, and takes friends and enemies for
His sake. The disbeliever might even quarrel with his
companions from the devils and Satan would accuse him of
wronging himself and that he is the one who pushed himseif
to transgress. His companion would say that it never had the
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power to mislead him but he was himself in error and far astray
SO0 he chose his condition for himself. Aliah says that Satan
would say to the people of Hellfire,
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which means, "l had no authority over you except that | called
you, SO you responded to me." (Ibrahim, 14:22)

So his companion here is Satan and they are disputing in the
presence of Allah.

Another group said, "His companion here is the Angel. He will
claim that the angel exaggerated in his writing, was unjust, and
that he did not commit all these sins, and that the angel was
quick and did not give him a chance to repent before he wrote.
The Angel would say that he did not add anything in his writing
more than what was really done and that he was not quick to
write. Allah says that Angel would say,
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which means, "But he was himself in error far astray." (Qéaf,
50:27)
Allah, the Almighty would say,
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which means, "Dispute not in front of Me." (Qé&f, 50:28)

Allah informed us about the quarrels between the disbelievers
and Satan in His presence in chapter of As-Safat and Al-A'raf,
the disputes of people in His presence in chapter Az-Zumar,
and the disputes of people of Hellfire in chapter Ash-Shu'ara’
and Sad.
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After that Allah, the Exalted told us that the Punishment He
decrees cannot be changed. This is menticned in the following
verse,
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which means, "Surely, | shall fill Hell with jinns and men all
together." (HOd, 11:119)

Also His promise to the people of faith to enter Paradise and
this will never be changed or reneged. tbn 'Abbas said, "He
wants to say that My promise will never be changed either
concerning people who obey Me or those who disobey."
Mujahid said, "As if He says, "l| have executed what | had
decreed.” And these are the most correct explanations of this
verse."

There is another opinion that the meaning is: sayings would
never be changed just because of some lies and false reports,
as often occurs in the presence of kings and rulers. So the
saying here is that of those who dispute with each other. This
is the opinion of Al-Farra*® and Ibn Qutaibah.

As Al-Farrd' said, "The meaning is that no one will tell lies in the
presence of Allah as He knows the unseen." And Ibn Qutaibah
said, "It means that sayings will never be distorted, increased,
or decreased in Allah’s presence. As he said, "The sayings in
My presence and not My sayings." This is, "Lies will never be
told in My presence." So from this one point the following two
verses bear the same meaning. Allah says,

 Al-Farra' is Yahya bin Ziyad bin 'Abdullah bin Mansir, Abu Zakariyya from
Kafah. He is a scholar of grammar and linguistics. They used to say to him,
"The emir of believers in grammar." He passed away in 207 A.H. See Tahdhib
At-Tahdhib, vol.121, p.212, Al-Ansab, vol.10, p.155, and Térikh Baghdad,
vol.14, p.149.
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which means, "And | am not unjust (to the least) to My slaves."
(Qaf, 50:29)
And He, the Exalted says,
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which means, "The Sentence that comes from Me cannot be
changed." (Qaf, 50:29)

That is to say, whatever | said and promised will be done and
it will always be just. From the other point, Allah described
Himself with two things:

One: sayings would never be changed in Allah's presence as
He has perfect knowledge.

Two: He will never be unjust toward His servants as He is
perfectly just.

Then He told us about the large space in Hellfire and that
whenever people would be thrown inside it, Allah says that it
would say,

which means, "Are there anymore (to come)?" (Qaf, 50:30)

He is wrong who says that this verse indicates the negative,
that is to say: that there would be no more to come. Many
authentic hadiths refutes this interpretation.

Attributes of the People of Paradise

Allah told us that Paradise will be brought near the pious
people and that its people have four characteristics:
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One: They are oft-returning to Allah in sincere repentance.
These believers always return to Allah after committing sins
and start to obey and remember Allah. 'Ubaid bin 'Umair said,
"The repentant is the one who remembers his sins and asks
forgiveness for them." Mujahid said, "He is the one who asks
forgiveness when he remembers his sins while he is alone. And
Sa'id bin Al-Musaiyab* said, "He is the one who commits sin,
repents, commits again, and repents again.”

Two: They preserve their covenant with Allah. Ibn 'Abbas said,
"Whatever Allah orders him to do, he does it. Qatadah® said,
"it is he who preserves the rights and blessings granted to him
by Allah." The Soul has two special abilities: the power to ask
and the power to preserve. The repentant person uses his
power of asking to ask forgiveness from Allah, to return to Him,
seek His pleasure and obey Him. The power of preserving is
found in keeping himself away from sins and all that is
forbidden. The repentant person comes nearer to Allah by
obeying Him.

Three: Allah, Exalted says,
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* He is Sa'ld bin Al-Musaiyab bin Hazan bin Abu Wahab Al-Makhziimy Al-
Qurashy. His surname was Abu Muhammad. He was the head of the
followers and one of the seven top jurists in Medina. He used to be called the
narrator of 'Umar because he was the best among people to memorize laws
under the leadership of ‘Umar bin Al-Khattab. He (may Allah be merciful to
him) passed away in 94 A.H. See Tahdhib At-Tahdhib, vol.4, p.84, Tarikh Al-
Bukhary Al-Kabir, vol.3, p.510, Al-Jarh wat-Ta'dil, vol.4, p.262, and Siyar
A'lam An-Nubala’, vol.4, p.217.

®He is Qatadah bin Du'amah bin 'Aziz, Abu Al-Khattdb As-Sudlsy from
Basra. He was an exegete and a memorizer. He was blind and passed away
in 118 A.H. See Tahdhib At-Tahdhib, vol.8, p.351, Téarikh Al-Bukhary Al-Kabir,
vol.7, p.185, Al-Jarh wat-Ta'dil, vol.7, p.756, Mizan Al-I'tidal, vol.3, p.385, and
Lisan Al-Mizan, vol.7, p.341.
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which means, "Who feared the Most Beneficent (Allah) in the
Ghaib (unseen): (i.e. in this worldly life before seeing and
meeting Him)." (Qéaf, 50:33)

This verse declares the Existence, Divinity, and Power of Allah
and His knowledge of every detail of His servants' conditions,
His Books, Messengers, orders and prohibitions, His promise,
threat, and standing before Him on the Day of Resurrection.

Four: Allah, the Aimighty says,
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which means, "And brought a heart turned in repentance (to
Him - and absolutely free from each and every kind of

polytheism)." (Q&f, 50:33)

Ilbn ‘Abbas said, "He is far from sins and rushes to obey Allah.
The reality of repentance is to devote the heart to obedience,
love, and striving to be near to Allah." Allah then mentioned the
reward of the one, who has these attributes. Allah says,
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which means, "Enter you therein in peace and security; this is a
Day of eternal life! There they will have all that they desire, and
We have more (for them, i.e. a glance at the Aimighty, All-
Majestic)." (Qaf, 50:34-35)

Then He frightened them with the destruction that had
happened to those who were before them. Such were stronger
in power but that did not prevent their destruction. And when
the time of destruction came, they ran seeking refuge in the
land! Could they find any place of refuge to save themselves
from destruction? Qatadah said, "The enemies of Aliah got into
a fix and found that the order of Allah would catch up with
them.” Az-Zajjgj said, "They ran seeking refuge but did not find
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any other way except death.” They searched for any other
refuge other than death but they did not find any.”

Allah, the Exalted informed us about that as He says,
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which means, "A reminder for him who has a heart or gives ear
while he is heedful." (Qaf, 50:37)

He then told us that He created the heavens and the earth and
all between them in six Days and that nothing of fatigue
touched Him. He accused His enemies from among the Jews
of lying when they said that Allah rested on the seventh day.
Then He ordered His Prophet to follow His example and be
patient toward what his enemies are saying about him, as Allah
was patient toward what the Jews had said about Him. And
there is no one more capable of being patient than Him. He
ordered him to do something that will help him to be patient,
and that is to glorify the Praises of His Lord, before the rising of
the sun and before its setting (i.e. the Fajr, Zhuhr, and 'Asr
prayers), as well as during a part of the night also, glorify His
praises (i.e. Maghrib and 'Ishd’ prayers). Likewise there are
more prayers other than the Fard prayers: (As-Sunnah, Nawafil
optional and additional prayers). It was said that after the /sha
prayer is Al-Witr prayer (Odd prayer) and said it means the two
rak'ahs after Maghrib (Sunset Prayer). The first is the opinion of
lbn '‘Abbéas and the other is of 'Umar, 'Aly, Abu Hurairah, and Al-
Hasan bin 'Aly. And there is a third opinion from Ibn 'Abbés that
it means glorifying Allah verbally after every obligatory prayer.

Then Allah ends the chapter by mentioning the Resurrection
and the call of the caller that indicates the souls returningto their
bodies for Resurrection. This call will be from a near place that
will be heard by all. Allah says,
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which means, "The Day when they will hear As-Saihah (shout,
etc.) in truth." (Qaf, 50:42)

It will be the sign of Resurrection and standing in front of Aliah.
On the Day when the earth shall be cleft from off them, as with
plants. They will come out hastening forth. That will be a
gathering, quite easy for Allah.

Then Allah, the Exalted said that He knows all the things that
His enemies say about Him, and He will punish them for their
words. He mentions His power and knowledge and that He
will punish them.

He told His Messenger that he is not a tyrant over them and
was not sent to force them to believe. He ordered him to warn
by the Qur'an, he who fears Allah's Threat. The righteous will
benefit from being warned but those who do not believe in the
Resurrection and neither fear His threat nor hope for His
reward, will not benefit from being warned.

The Status of the People of Badr

The Prophet (peace be upon him) said to ‘Umar (may Allah be
pleased with him), “Who knows, perhaps Allah has looked at
the warriors of Badr and said (to them), ‘Do whatever you like,
for I have forgiven you.” Many people have misinterpreted this
hadith, for the obvious meaning is that everything has been
allowed for them and that they can do whatever they want. But
this, in fact is not the case. According to a group of people,

® Recorded by Al-Bukhary, in Kitab Al-Jihad was-Siyar, section: the spy, no.
(3007). And Muslim, in the book of Fadail As-Sahéabah, section: among the
excellence of the people of Badr (may Allah be pleased with them)... no.
(2494).
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among whom is Ibn Al-Jawzy, " “By this statement it does not
mean that their future sins are included, but what is meant is
the past sins. That is to say, “I have forgiven every bad thing
you did before.” He (lbn Al-Jawzy) said, ‘and there are two
things that prove that:

If it was supposed to mean future sins, the answer would have
been: { will forgive you.

The second thing is that it would have been a sort of freedom to
commit sins, and there is no reason for that.

The true meaning of this response is: | have forgiven your
previous sins because of this battle. But it is a weak argument
in two ways:

Firstly, because the statement, “Do whatever you like, for | have
forgiven you,” includes future sins and not the past only. And
the statement, “I have forgiven you,” does not necessarily
mean, “| will forgive you” in order to include future sins, for the
statement “| have forgiven” is a confirmation that there will be
forgiveness in the future, just like the following statements in the
Qur'an which means: “The event (the Hour or the punishment of
the disbelievers and polytheists or the Islamic laws or
commandments) ordained by Allah will come to pass), and that
which means (and your Lord comes) and so on.

Secondly: the hadith itself replies to him, for the cause of it is
the story of Hatib and his spying on the Prophet (peace be upon
him), and that is a sin that was committed after the battle of

" Ibn Al-Jawzy: His full name is, ‘Abdur-Rahman bin ‘Aly bin Muhammad Al-
Jawzy, Al-Qurashiy, Al-Bagdadiy, Abu Al-Faraj, the scholar of history and
hadith of his time. He was born 508 A. H. and died (may Allah have mercy
upon him) 598 A. H. adopted from Al-Biddyah wan-Nihdyah (vol, 13\ p, 35).
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Badr ® and not before it, therefore, the second opinion is
definitely coorect.

Allah knows best, but we think that this is a statement about
people that Allah knew would not leave their religion, and that
they would die in the state of Islam. He also knew that they
might commit some sins like other people do, but He would
not leave them to persist in them, but would make it easy for
them to turn to Him with sincere repentance, seek His
Forgiveness and do righteous deeds that wipe out the trace of
their sins. And this would be specified for them only and not for
others.

This is because their truthfulness has been provenand so they
have been forgiven. It can also be that they were granted
forgiveness because of these reasons, and it does not mean
that they should stop performing religious duties, because of
having been forgiven, and if that had happened without
fulfilling orders, they would not have needed to pray or Fast or
perform Pilgrimage or pay Zakéat or do Jihad.

Just because someone is certain to be forgiven, it does not
mean that repentence should be delayed. This point is
mentioned in another hadith. Abu Hurairah (may Allah be
pleased with him) narrated that, ‘| heard the Prophet (peace be
upon him) saying, "If somebody commits a sin and then says,
'O my Lord! | have sinned, please forgive me!" And his Lord
says, 'My slave knows that he has a Lord who forgives sins
and punishes for it, | therefore have forgiven My slave (his
sins)." Then he remains without committing any sin for a while
and then again commits another sin and says, 'O my Lord, |
have committed another sin, please forgive me,' and Allah says,
'My slave knows that he has a Lord who forgives sins and
punishes for it, | therefore have forgiven My slave (his sin).

® The statement “Committed after the Battle of Badr:” it occurred six years
after it.
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Then he remains without Committing any sin for a while and
then commits another sin (for the third time) and says, 'O my
Lord, | have committed another sin, please forgive me,' and
Allah says, 'My slave knows that he has a Lord Who forgives
sins and punishes for it, therefore | have forgiven My slave (his
sin), he can do whatever he likes.” °

This does not mean that the person is allowed to do forbidden
things, but it means that as long as the person repents,
whenever he commits sins, Allah will forgive him.

And the reason this servant has been distinguished with this is
because it is known that he does not insist on a sin, and that
whenever he commits a sin he repents. It is just as certain for
this servant as it is for the people of Badr, as well as anyone
the Messenger of Allah (peace be upon him) gave the good
news of entering Paradise or told him that his sins had been
forgiven. it was not understood from him or any of the
Companions that the person is free to commit sins and neglect
religious duties. In fact these people were even busier in
exerting more effort and feared more after they received the
good news than before. This applies more to the ten people
who were given the good news of entering Paradise. Abu Bakr,
for instance was known to be even more cautious and he
feared Allah a great deal. Likewise, ‘Umar believed that this
good news is limited by its conditions, and so remained
constant in piety until his death. Obviously, ‘Umar continued to
avoid anything that was forbidden. None of them understood
that they were given absolute permission to do whatever they
wanted.

° Recorded by Al-Bukhéry, from the book of At-Tawhid, section of the
following Quranic verse,..'say J Us3" "which means, (They want to
change.....). No. (7507), and Muslim, from the book of At-Tawbah, section of
acceptance of repentance even if the sins have been repeated. No. (2758).
Both of them have been narrated by Abu Hurairah, and they are traceabie
hadiths.
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A Precious Gem of Wisdom: The Interpretation of
the Qur’anic Verse,

Allah, the Almighty says,
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which means: “He it is, Who has made the earth subservient to
you (i.e. easy for you to walk, to live and to do agriculture on it,
etc.), so walk in the path thereof and eat of His provision, and to
Him will be the Resurrection.” (Al-Mulk, 67:15)

Allah, Exalted be He, told us that He made the earth
subservient for mankind to tread, dig, cultivate and build on.
He did not make it difficult for people who need to do all these
things in life. Allah, the Aimighty also said that He made the
earth like a bed, a resting place, a wide expanse, a fixed abode
and a receptacle. And He also said that He has spread it,
brought forth water from it, and pasture. He has fixed
mountains on it, placed therein broad highways and roads. He
caused rivers and springs of water to flow, and bestowed
blessings upon it and predestinated its substance.

Among its blessings is that every kind of animal and their
sustenance come from the earth Also when a seed is put into
the earth, it brings it forth multiplied for the benefit of mankind.
The earth also carries dirt on itself and brings forth from within
itself the best of things and everything that benefits man. It
hides all foul things and brings forth all that is sweet. Among its
blessings, is that it covers the waste of people and brings forth
food and drink for them. Therefore, it is the most perfect thing
for bearing harm, and the most perfect thing for bringing about
benefit. Nothing that comes out of the earth is better than the
earth itself. What is meant here is that Allah, the Almighty



AL-FAWA'ID : A Collection of Wise Syaings ® 29

made the earth for us like a docile camel that allows itself to
be ridden by anyone. The Arabic word "Manakibhd" means its
paths, and is the best expression to convey the meaning of
subservience concerning roads and pathways. The walker
treads on its paths, which is its highest point. That is why the
word "Manakib" has been explained as the shoulders of a
human being. They said, “That means that walking on its plains
is easler.” Another group said, “The word "Manéakib" means,
sides and areas, as well as the sides of man. What is meant is
that "Manéakib" means, the raised parts of the earth, and the
surface that the animal walks on is the highest part of the earth,
for the outside of the ball is its surface, and walking takes place
on its surface. That is why it is a good expression to use the
word, "Dhalal" which means, subservient.

Then He ordained that mankind should eat from His Provision,
which He provided. He subjugated it for them, leveled it and
made ways and roads in it which people walk on. He also
provided their provision in it. And He mentioned the preparation
of residence for benefit and moving around it; back and forth,
and eating from that which is provided for the resident. Then
He warned mankind by saying the following verse, "/laihi An-
Nushar' to mean that we are not destined to stay in this abode
forever, but we have simply entered it as a passer by.
Therefore, we should not take it as a real homeland and a
permanent abode, as the only reason for us entering it is to
provide ourselves with provision for the Hereafter. The verse
indicates Allah’s Lordship and Oneness, His Power, Wisdom,
Mercy, the remembrance of His Favors and His Kindness. It
also contains a warning not to rely on this present life and
take it as one’s permanent homeland and abode, but rather,
we should speed up and move toward His Paradise. Therefore,
this verse speaks about His Knowledge, His Oneness, the
remembrance of His Favors, the desire to return to Him, the
preparation to meet Him, the coming to Him, the knowledge
that Allah, the Almighty will roll up this world as if it had not
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existed and then He will resurrect its people after He had
caused them to die, and indeed to Him will be the
Resurrection.

A Precious Gem: Al-Fatihah and the Wisdom it
Contains

Man’s endeavors in life arise from two main capacities: (i) a
theoretical capacity of awareness, and (ii) a practical capacity of
willingness to act. Therefore his complete happiness depends
on both. The perfection of the theoretical capacity of awareness
comes about by knowing his Creator, and His Beautiful Names
and Attributes. It also lies in knowing the road that leads to Him
and its obstacles, and by knowing his own self and its flaws. By
means of these things, he will attain perfection of the
theoretical capacity of awareness. The most knowledgeable
people are those who know them best.

The perfection of the practical capacity of willingness to act,
does not occur unless the rights of Allah, the Almighty are
observed by the servant. The rights of Allah are fulfilled by
performing one’s obligations with sincerity, honesty, advice,
kindness, and acknowledging His favor upon him.

Therefore, the servant of Allah feels shy to stand before Him
with the small amount of service he did for Allah, because he
knows that it is far below what He deserves. He also knows that
there is no way to perfect these two capacities unless Allah
helps Him. So he desires to be guided to the Straight Way, to
which He guides His sincere servants and helps them avoid
the things that would let them stray from that Way, either by an
imperfection in his capacity of awareness, or by an imperfection
in his practical capacity. Going astray incurs the wrath of Allah,
the Almighty.
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Therefore, man’s perfection and happiness cannot be complete
without these things. Sdrat Al-Fatihah has mentioned them
and has arranged them perfectly.

Allah, the Almighty says,
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which means, “All praise and thanks are due to Allah, the Lord
of the Alamin (mankind, jinn and all that exits). The Most
Gracious, the Most Merciful. The Only Owner (and Only Ruling
Judge) of the Day of Recompense (i.e. the Day of
Resurrection).” (Al-Fatihah, 1:1-4)

These Qur'anic verses contain the first principle, and that is to
have knowledge of the Lord, Exalted be He, and to have
knowledge of His Beautiful Names, Attributes and Deeds. The
Names that are mentioned in this Sdrat are the bases of the
Beautiful Names of Allah, the Almighty, namely Ar-Rabb and
Ar-Rahman.

The Name ‘Allah’ belongs to the Divine Attributes, and the
Name ‘Ar-Rabb’ belongs to His attributes of Lordship and the
Name ‘Ar-Rahman’ belongs to the qualities of Benevolence and
Generosity.

His statement,
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which means, “You (Alone) we worship, and You (Alone) we
ask for help (for each and everything). (Al-Fatihah, 1:5)

This Quranic verse contains the knowledge of the road that
leads to Him, which is only found by worshipping Him Alone
with that which He loves and prefers, and by asking His Help to
worship Him properly.
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And His statement,
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which means, “Guide us to the Straight Way” (Al-Fatihah, 1:6)

This Qur'anic verse declares that the servant has no way to
achieve happiness except by keeping on the Straight Way,
and that there is no way to this straight path without the
guidance of Allah. And just as he cannot worship Him, except
with His Help, he cannot stand firm on the road except with His
guidance.

The following Qur'anic statement,
A T

which means, “Not (the way) of those who earned Your Anger
(such as the Jews), nor of those who went astray (such as the
Christians). (Al-Fatihah, 1:7)

This Qur'anic verse declares that there are two ways to
deviate from the Straight Way, and that one way is corruption
of knowledge and belief, and the other is that concerned with
the corruption of one’s intentions and actions.

Therefore, the beginning of the Sirat speaks about mercy, the
middle speaks about guidance and the end speaks about
favor and blessings. The servant receives blessings according
to his level of guidance, and the guidance he receives is
according to the amount of mercy he receives from Allah. So
the whole issue returns to His Blessings and Mercy, which are
the characteristics of Lordship.

Therefore, He is Merciful and the Benefactor, and that is one of
the characteristics of Divinity. He is the true God, even if the
ungrateful choose to deny it and even if the polytheists treat
others like they should only treat Him. So, whoever complies
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with the meaning of Al-Fatihah in terms of knowledge, action,
and a way of life, the person will have then successfully
perfected himself, and his submission wil have become the
same as those whose degree has been raised above the
common worshippers. And it is Allah whose aid is to be
implored.

A Precious Gem: Two Ways to Know Allah

Allah, the Exalted invites His servants to know Him in two
ways:

The first one is: by observing His creation and pondering.

The second one is: by reflecting on His Quranic Verses. The
first one is His signs in the universe, and the second one is the
comprehension of His Verses of the Qu'ran.

The first one is illustrated in the following Qur'anic verse,
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which means, “Verily! In the creation of the heavens and the
earth, and in the alternation of night and day, and the ships
which sail through the sea with that which is of use to mankind,
and the water (rain) which Allah sends down from the sky and
makes the earth alive therewith after its death, and the moving
(living) creatures of all kinds that He has scattered therein, and
in the veering of winds and clouds which are held between the
sky and the earth, are indeed Ayat (proofs, evidences, signs,
etc.) for people of understanding.” (Al-Bagarah, 2:164)
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And the following Qur'anic verse,
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which means, “Verily! In the creation of the heavens and the
earth, and in the alternation of night and day, there are indeed
signs for men of understanding.” (Al-Imran, 3:190)

There are many other verses having the same meaning.

The second is illustrated by the Quranic verse, which goes as
follows:
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which means, “Do they not then consider the Qur'an carefully?”
(An-Nisd’, 4:83).
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which means, “Have they not pondered over the Word (of Allah,
l.e. what is sent down to the Prophet)." (Al-Mu’mimin, 23:68)
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which means, “(This is) a Book (the Qur'an) which We have
sent down to you, full of blessings that they may ponder over its
Verses, and that men of understanding may remember.” (Sad,
38:29)

There are many other Quranic verses that have the same
meaning.
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Creation indicates actions, and actions indicate attributes, for
the creation indicates the existence of a creator, and that
requires His existence, ability, will and knowledge. It is
impossible that a voluntary action proceeds from something that
is nonexistent, helpless, lifeless, ignorant and having no will.

Moreover, the various characteristics in the creation prove the
existence of the Creator’s will, and that His action is repetitive.
The elements of creation concerning interests, and
praiseworthy purposes, indicate His wisdom. Those parts of
creation, which are beneficial, and good, indicate His Mercy.
In the same way, the fact that He Seizes, takes retribution and
metes out punishment, indicates His Anger. The honor He
bestows on His creatures, their closeness and care, indicate
His Love. The fact that He banishes and abandons, indicates
His Hatred and Abhorrence.

Every element of nature begins in a weak and incomplete state,
then develops and grows to its complete and final state and
this fact points to the reality of the Hereafter. The conditions of
plants and animals, and the flow of water indicate the reality of
the Hereafter. Man continually witnesses the effects of mercy
and blessings upon creation and these indicate the fulfillment
of prophecies. The creation of Allah is perfect to the extent that
if any of its elements are removed there would be some kind of
inadequacy, and this indicates that the Giver of perfection is
truly deserving of praise and thanksmore than anyone or
anything else.

Therefore, His creation really shows His Atftributes and the
truthfulness of that which His Prophets reported about Him. The
creation is then evidence that confirms the verses of Qu'ran to
be true and draws our attention to the signs in creation.

Allah, the Almighty said,
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which means, “We will show them Our Signs in the universe,
and in their ownselves, until it becomes manifest to them that
this (the Qur'an) is the truth.” (Fussilat, 41:53)

This simply means that the Qur'an is the truth. And He said that
He will show them (the disbelievers) some of His signs that can
be seen, and will make clear to them the truthfulness of His
Verses (the Qur’an).

He then said that His witness is sufficient for the truthfulness of
the evidence and proof that He provided concerning the
authenticity of His Prophet. Therefore, His Verses are true
evidence, and He is a true witness for His Prophet through His
verses. So He is the Witness and the witnessed for, and He is
the Evidence and the Indicated to. He is the Evidence by
Himselt about Himself, as some of the most knowledgeable
people of Allah said, “How can | ask for the Evidence of whom
is an Evidence for me over all things? If you ask for any
evidence of Him, you will find that His Existence is more evident
than that.” That is why the Messengers (peace be upon them)
said, “What! Can there be a doubt about Allah?” (Ibréahim,
14:10) Therefore, He is more Known than all that is known and
more evident than all evidence. Realistically, everything in the
universe is proven to be a created object by the fact that there
must be a creator, which is Allah, the Aimighty; yet, and by way
of deductive reasoning, He Himself is recognized through the
existence of such creatures as well as through His actions and
laws, which organize the course of all creatures in the
universe.

A Precious Gem: Prophetic Hadiths Eliminating
Grief and Distress

It is recorded in Musnad Ahmad and Sahih Abu Hatim on the
authority of 'Abdulldh bin Mas'ld that the Messenger of Allah
(peace be upon him) said, "Whoever was afflicted with grief and
distress and says, 'Allahumma inny 'abduk, wa ibn ‘abdik,
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wa ibn amatik, nasiyaty biyadik, méadin fiyya hukmuk,
'Adlun fiyya qada'uk, as'aluka bikul ism huwa lak,
sammaita bihi nafsak, aw anzaltahu fy kitabik, aw
‘allamtahu ahadan min khalqik, aw ista'tharta bihi fy ‘ilmil-
ghaibi 'indik, an taj'ala al-qur'dna rabia qalby, wa nira
sadry, wa jala' huzny, wa dhahaba hammy (O Allah! | am
Your Servant, the son of Your Servant, the son of Your Maid
servant. You have control over me. Your Judgment is executed
on me. Your Decree on me is just. | ask You by each Name of
Yours by which You have called Yourself, revealed in Your
Book, taught to any of Your servants, or kept as a secret in the
knowledge of the unseen with You, to make the Qur'an the
spring (delight) of my heart, the light of my chest, the eliminator
of my sorrow, and the remover of my worries),’ Allah, the
Exalted and Ever-Majestic, will remove his grief and will change
his sorrow into happiness.” It was said, "O Messenger of Allah!
(Do) we have to learn these words?" He said, "Yes, whoever
hears them should learn them."

This great prophetic tradition implies certain matters of
knowledge, monotheism and submission, for example the
supplicant starts by saying, "l am Your servant, the son of Your
servant, and the son of Your maid servant." This includes the
forefathers of the supplicant until we reach Adam and Eve. In
other words, the supplication indicates submission and full
compliance to Allah, besides the confession of being His
servant along with his forefathers.

it asserts the fact that the servant has no one but his Lord, His
blessings and His graces. Whenever his Lord ignores him,
surely he is a looser, with no refuge or support.

This confession means, | am in dire need of You, and | have no
supporter or refuge other than You and it infers that the
supplicant is submissive, obedient, and forbearing. He acts
according to his submission to Allah, not according to his
feelings of self-sufficiency. To provide help and comfort is the
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role of kings and masters, not servants. However, the actions of
servants are based on submission, in order to reach the level
of those obedient servants described by Allah, the Exalted.
Allah says,
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which means, "Certainly, you shall have no authority over My
slaves." (Al-Hijr, 15:42)

And He, the Almighty says,
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which means, "And the slaves of the Most Beneficent (Allah)
are those who walk on the earth in humility and sedateness."
(Al-Furgan, 25:63)

Other kinds of servants are those slaves of submission and
lordship. Ascribing them to Allah resembles ascribing houses to
His Kingdom, or ascribing the Sacred Mosque to Him, or like
ascribing the Camel to Him, or His Paradise, and finally
ascribing the submission of His Messenger to Him in the
following Qur'anic verse,
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which means, "And if you (Arab pagans, Jews, and Christians)
are in doubt concerming that which We have sent down (i.e. the
Qur'an) to Our slave (Muhammad)..." (Al-Bagarah, 2:23)

And He, the Almighty says,
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which means, "Glorified (and Exalted) be He (Allah) [above all
that (evil) they associate with Him] Who took His slave
(Muhammad SAW) for a journey by night.” (Al-lsré’, 17:1)

And He, the Almighty says,
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which means, "(It has been revealed to me that) When the
slave of Allah (Muhammad SAW) stood up invoking (his Lord
Allah) in prayer to Him..." (Al-dinn, 72:19)

Submission

The correct meaning of, "l am Your servant" indicates full
submission, compliance, and repentance to Allah, as well as
being obedient to one's Lord and avoiding His prohibitions ,
depending on Him, seeking His help and support, seeking
refuge in Him from evil, and finally being related to Him with
feelings of love, fear and hope. It also indicates, "I am Your
servant in all cases, whether young or grown up, living or dead,
obedient or disobedient, in a good condition or otherwise (i.e.
being afflicted in the soul, heart, tongue or dodily organs)."

Moreover, it means, "l am all Yours, both my money and
myself," for the servant and all that which he possesses belong
to his master.

It also means, "You are the one who bestowed all those
blessings upon me, so those blessings are really Yours."

It also includes, "l can't act freely in that which You granted me,
either my money or myself, except by Your orders, as no
servant can behave freely except with his master's permission.
| can neither hurt nor benefit myself, and | possess no power
(of causing) death, nor (of giving) life, nor of raising the dead.
So, if he really believes in all that which was previously
mentioned, then he has confessed his full submission to Allah.



40 * AL-TAWA'ID: A Collection of Wise Sayings

The sentence, "My forelock is in Your hands," means, "l cannot
act freely as far as my soul is concerned," for how can he act
freely when his soul is possessed by his Lord, his forelock is in
His hands, his heart is between two of His fingers, and
moreover, his death, life, happiness, misery, good-condition,
and affliction are in the charge of his Lord, the Exalted? By no
means is the servant in the charge of himself. The master owns
him, and he is weaker than any worthless slave whose forelock
IS in the grasp of a powerful and mighty ruler. It is so much
more than that.

Whenever the servant of Allah confesses the fact that his
forelock and the forelock of all other servants are in the grasp of
Allah (i.e. under His control), he will neither fear nor aspire to
any worldly sovereign nor will he overestimate them, because
he knows quite well that they are but subdued servants, whose
destiny is controlled by Allah. Whoever confesses this fact,
surely will stand in need of Allah and whenever he withesses
the reality of other people, he will neither overestimate them nor
exaggerate in seeking their support. In this way, his belief, trust
and submission will be turned to Allah alone. This is the reason
behind HOd's speech to his people when he said in the Qur'anic
verse,
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which means, "I put my trust in Allah, my Lord and your Lord!
There is not a moving (living) creature but He has grasp of its
forelock. Verily, my Lord is on the Straight Path (the truth)."
(HOd, 11:56)

The sentence, "Your Judgment is executed on me. Your Decree
on me is just," implies two themes, the first of which is the
execution of His judgment on His servant.
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The second theme implies praising Him and that His Decree is
just, in addition to the fact that Allah, the Exaited, is the
Dominion, and that to Him belong all praise and thanks, and
that is the meaning of Hld's words, "There is not a moving
(living) creature but He has grasp of its forelock," and also his
words, “Verily, my Lord is on the Straight Path (the truth)." In
other words, despite the fact that Allah is the Dominion, the
Almighty and the Controller of the destiny of His servants as
their forelocks are in His grasp, yet He is on the straight path.
He s the Just One, Who oversees His servants' affairs justly.
He is on the straight path in His words, His actions, His
judgment, His destiny, His commandments, His prohibitions, His
rewards and His punishment. His verses are truthful, His
Judgmentis correct, and His commandments are beneficial.
He prohibited all that which is evil and mischievous. His reward
descends upon those who deserve His mercy and grace. His
punishment descends upon those who deserve torment by
means of His Justice and wisdom.

Judgment and Decree

There is a distinction between judgment and decree, because
judgments are executed and decrees are just.

The judgment of Allah, the Exalted, implies His legitimate
judgment and His preordained judgment upon the whole
universe. Both judgments are executed on human beings, who
are subjected to them, either willingly or unwillingly. However,
there is only one distinction between the two, the preordained
universal judgment is compulsory, whereas the religious
judgment is optional.

On the other hand, decree means completion and perfection
whenever it is executed. The expression "Your decree is just”
means "Your decree which you completed, and perfected is the
rightful one.
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The word "judgment" refers to every commandment prescribed
by Allah, the Exalted. The judgment of Allah is ordained.
Religious judgments  will surely be executed, and universal
ones will be executed if it is ordained by Allah. Verily, Allah
executes that which He ordains, and anyone else can decide
whichever judgment he wants but he may still lack the ability
to execute it. Allah alone has the power of judgment and
implementation. The expression, "Your decree is just”
comprises ail the decrees ordained by Allah upon His servant:
lilness or health, luxury or poverty, pleasure or pain, life or
death, punishment or reward etc.

Allah, the Exalted, says,
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which means, "And whatever of misfortune befalls you, it is
because of what your hands have earned. And He pardons
much." (Ash-Sh(ra, 42:30)

And He, the Almighty also says,
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which means, "but when some ill befalls them because of the
deeds which their hands have sent forth, then verily, man
(becomes) ingrate!" (Ash-Shara, 42:48)

Every decree ordained upon the servant of Allah is just,
The Perception of Destiny and Decree in Other Sects

It was argued, "If sin is preordained by Allah's decree and
destiny, then, where is justice?" Justice here is concealed.

It was replied, "That's a good question, and for that reason a
sect once claimed that only justice is preordained but injustice
is inconceivable." They answered, "Injustice is the disposal in
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other's property, and Allah is the Owner of all things.
Accordingly, His disposal of affairs is just, concerning His
creation.

Another sect claimed, "Justice means to abstain from punishing
for that which is preordained and predestined, so as long as He
approved of the punishment, then sin is neither preordained
nor predetermined. Thus, punishment for one's sin is just, and it
is the consequence of one’s words and deeds in this worldly
life.”

It was difficult for this sect to combine justice and destiny. They
claimed that whoever believes in destiny, should never believe
in justice, and likewise whoever believes in justice should never
believe in destiny. It was hard for them, as well, to combine
monotheism with the validity of the Attributes of Allah. They
claimed that it is impossible to validate monotheism except by
disbelieving in the Attributes of Allah. In brief, their monotheism
turned out to be suspension, and their justice turned out to
disbelief in Justice.

On the other hand, the Sunnis believe in both (i.e. justice &
destiny). Their definition of Injustice is putting a matter in other
than its place, like punishing the obedient and innocent person.
Verily, Allah is too Exalted for this, which is His characteristic
as explained in the Glorious Qur'an. The fact that Allah, the
Exalted, sends astray whom He wills, and preordained sin and
transgression on whomever He wills, is simply justice, because
He places mischief and aberration in its right place. It is worth
mentioning that one of the Names of Allah is 'the Just,” whose
judgments are correct, proper and rightful.

Moreover, Allah clarified all paths, by sending His Messengers,
and revealing His Divine Books. He facilitates the ways of
guidance and obedience by means of hearing, insight and the
use of the mind, which is justice.
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Furthermore, Allah guides him who wants to be guided which is
a great blessing. On the other hand, He sends astray those who
are unworthy as well as those who are unwilling to receive the
blessings of Allah, so He deprived them of His blessing but not
His justice. Such people are divided into two kinds.

The first kind is him whom Allah leaves to stray due to his
misguidance as he turned away from Allah, preferring His
enemy and neglecting to remember and thank Him. As a result,
he deserves to be abandoned by Allah.

The second kind is those whom Allah is initially unwilling to
support, because He knows that they underestimate the
guidance of Allah. Such people are not thankful to Allah and
do not praise Him, and this is the reason behind their being
deprived of His blessings.

Allah, the Exalted, says,
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which means, "Thus We have tried some of them with others,
that they might say: "Is it these (poor believers) that Allah has
favoured from amongst us?" Does not Allah know best those
who are grateful?" (Al-An'am, 6:53)
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He, the Almighty also says,
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which means, "Had Allah known of any good in them, He would

indeed have made them listen.” (Al-Anfal, 8:23)

So, if Allah decrees misguidance and disobedience upon these
souls, then it is just, like for example His decree that the
serpent and the scorpion can be killed. All these decrees are
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just, for they have been created with such characteristics. We
mentioned this subject in detail in the book, “The Decree and
the Destiny."

In brief, the supplication, "Your judgment is executed on me and
Your decree on me is just" is the best answer to both sects, the
Anti-Fatalists who deny the decrees of Allah upon His
servants and believe that man's actions are excluded from the
destiny and the decree of Allah, and it is also a refutation
against the other sect, "The Jabriyyah" who believe that every
decree is just a concept which makes that supplication -
namely, "Your decree on me is just" - of no value. According to
them justice is every predetermined applicable action while
injustice is inconceivable. Invocation using the Names of
Allah

The expression, "l ask You by each Name of Yours ....... etc",
is an invocation with all the Names of Allah whether they are
known or unknown. It is allowable in the Sight of Allah, as it is
an invocation with the Attributes of Allah which refers to the
connotations of His Names.

The expression, "to make the Qur'an the spring (delight) of my
heart, the light of my chest," the word ‘spring’ means the rain,
which brings life to the earth. The Qur'an is compared to rain
because it revives the hearts. He makes a similarity between
water, which is the cause of life, and between light, which is the
cause of brightness. Allah, the Exalted, makes that similarity in
the Qur'anic verse in, which He says,
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which means, "He sends down water (rain) from the sky, and

the valleys flow according to their measure, but the flood bears
away the foam that mounts up to the surface, and (also) from
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that (ore) which they heat in the fire in order to make
ornaments." (Ar-Ra'd, 13:17)

Allah, the Exalted, says,
which means, "Or like a rainstorm from the sky." (Al- Bagarah,

2:19)
And the verse in which Allah says,
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which means, "Allah is the Light of the heavens and the
earth...." (An-Nar, 24:35)
And the verse in which Allah says,
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which means, "See you not that Allah drives the clouds gently,
then joins them together....... " (An-Nar, 24:43)

So the supplication implies that the heart is revived by the
spring of the Qur'an, for it is the light of the chest, a concept,
which combines life and light.

Allah, the Almighty says,
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which means, "Is he who was dead (without Faith by ignorance
and disbelief) and We gave him life (by knowledge and Faith)
and set for him a light (of Belief) whereby he can walk amongst
men, like him who is in the darkness (of disbelief, polytheism
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and hypocrisy) from which he can never come out?" (Al-An‘am,
6:122)

Since the chest is broader than the heart, then enlightening it
will surely affect the heart. The life of the body and organs are
dependant on the life of the heart, which derives ife from the
chest and then gives life to the organs.

On the other hand, if grief, distress, and sorrow contradict the
life of the heart and its brightness, the supplication involves the
desire that they be totally removed by the Qur'an.

However, if the previous feelings are to be removed by other
than the Qur'an, for example, enjoying health, this worldly life,
status, a wife or children, then surely those feelings are
temporary and will eventually dissipate. There are three kinds of
passive feelings, which affect the heart and they are either
related to the past, which causes sorrow, or related to the future
so as to cause grief, or finally related to the present so as to
cause distress.

A Precious Gem: The Throne and the Heart

Allah is the most Exalted from all that exists, and that is why
He, the Almighty is the only One who deserves the Almighty
throne. The closest thing to the throne that exists, is the
brightest, the most honorable and the highest from all creation
and that is the part of Paradise called a! Firdaws.

Accordingly, the most distant place from the throne is the
gloomiest and the narrowest place; it is the lowest of the low
and is far distant from any blessing.

Allah, the Aimighty created the hearts of man and made them
the source of knowledge, love, and the desire to aspire to
Him. Hence, the hearts of man are the pivot point of his
existence.

Allah, the Exalted, says,
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which means, " For those who believe not in the Hereafter is an
evil description, and for Allah is the highest description. And He
is the All-Mighty, the All-Wise." (An-Nahl, 16:60)

Allah, the Almighty says,
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which means, " And He it is Who originates the creation, then
will repeat it (after it has been perished), and this is easier for
Him. His is the highest description (i.e. none has the right to be
worshipped but He, and there is nothing comparable unto Him)
in the heavens and in the earth. And He is the Almighty, the All
Wise." (Ar-Ram, 30:27)

Allah, the Almighty says,
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which means, "There is nothing like unto Him." (Ash-Shira,
42:11)

In other words, loving, knowing and aspiring to Allah are the
true definition of the heart of the sincere believer.

If the heart is not pure or honorable enough, and distant from
every evil and malice, then it is unworthy to tlove, know and
aspire to Allah. On the contrary, the lowest description of man’s
heart is that he loves and aspires to this worldly life instead of to
Allah, the Almighty. ~ When man's love, knowledge and
aspiration is directed in this worldly way, the heart becomes
narrow and gloomy as it is distant from the source of its revival
and life.



AL-FAWA'ID : A Collection of Wise Syaings * 49

Subsequently, the hearts of man can be divided into two kinds,
the first of which is the heart of those, who incline to the
Beneficent, which is the source of brightness, life, happiness,
pleasure, delight and blessings. The second one is the throne
of the devil where narrowness, darkness, death, sorrow,
distress and grief are settled therein. This heart is obsessed by
sorrow for the past, and grief and distress for the present.

At-Tirmidhy and others narrated, "The Prophet (peace be upon
him) said, 'lIf the heart is overwhelmed by the brightness (of
faith), surely it will be opened and delighted." They said, 'O
Messenger of Allah! What is the sign for that?' He replied,
'Resorting to the eternal dwelling (i.e. Paradise), being averted
from the dwelling of deceit (i.e. the worldly life), and being
prepared for death before its arrival.™

In brief, the brightness, which overwhelms the heart is the
impact of being close to Allah, the Almighty and obtaining His
blessings of serenity and guidance. This fills the heart with
pleasure, while lacking such feelings that come from knowing
Allah and loving Him, makes it a gloomy and narrow place.

A Precious Gem: The Content of the Qur'an

If we look closely at the words of the Quran, we will find a
Sovereign, to whom belongs all Dominion and all praise and
thanks are due to Him, all affairs are in His grasp, and He is the
source and the end of all affairs. He rose over His throne, and
no secret of His kingdom shall ever be hidden from Him, as He
is the Knower of the servants' souls. He Alone is the Planner of
the kingdom's affairs. He hears, sees, grants, averts, rewards,
punishes, honors, abases, creates, gives and takes life,
provides estimates, judges, and conducts the affairs of man.

The decrees, whether minor or major, descend and ascend by
His permission. Nothing can move, even equal to the weight of
an atom, except by His permission; not a leaf falls, but He
knows it.
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Let's think about the way, in which He praises and glorifies
Himself, and how He warns His servants and guides them to
happiness and salvation, by directing their interest to the right
path. He warns them against the way of destruction. He
acquaints them with His Names and Attributes, and He gets
closer to them by bestowing His blessings and grace upon
them. He reminds them of His blessings, and orders them to
the way of salvation. He warns them against His wrath,
reminding them of the reward prepared for them if they are
obedient, and also of the torment prepared for them if they are
disobedient. He narrates the stories of the believers and the
disbelievers as well as the end of both parties.

He praises the believers by virtue of their good deeds and
qualities, and He dispraises His enemies by their wrong doings
and evil qualities. He sets forth parables and provides
evidence and proof. He refutes the lies of His enemies by
portraying the best of answers, and believing the truthful and
belying the liars. He says the truth and guides to the right path.

He calls to the dwelling of peace, mentioning its characteristics,
and its bliss. He warns against the dwelling of destruction,
mentioning its torment, awfulness and pain.

He mentions His servants and their need for Him at all times:
there is never a time when they are not in need of Him, even
for the twinkling of an eye. He states His richness above all
creatures, and the fact the He is free of all needs and wants.
He mentions the fact that all creatures stand in need of Him,
and no one can attain the least blessing or more except by His
Mercy and Grace, and no one can be afflicted by the least
amount of evil or more except by His justice and wisdom.

The speech of Allah impiies His gentle admonition to the
believers, because in spite of everything He raises them from
their falls, forgives and excuses them, reforms their corruption,
and supports them. For them, He is the defender, the supporter,
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the sustainer, and the rescuer from every distress. He always
fulfills His promises. They have no protector other than Him, for
He is their true Master, and their Helper against their enemies,
so what an excellent Protector and what an excellent Helper.

If the hearts witness through the Qur'an, a glorious, great,
bountiful, merciful sovereign like this, then how can these
hearts stop loving Him, and how can they not compete in
approaching Him and getting closer to Him? For them, that
sovereign should be the most lovable of all, and His satisfaction
should be sought more than the satisfaction of others.

Really, how can these hearis stop remembering Him, since
loving and longing for Him are the source of power and
remedy, to the extent that if the hearts do not have these things,
then destruction and corruption would be their destiny, and
their lives would be of no value.

A Precious Gem: No Place for Two Contradictions

In order for a place to contain something, it must be free from
whatever contradicts it. This principle applies to mankind and
all creation as well as to belief and desires.

So, if the heart is obsessed by belief in falsehood, there will be
no place for truth. Accordingly, if the tongue is involved in trivial
discourse, one shall be incapable of useful speech, untess
falsehood is abandoned.

Hence, if the body is busy doing wrong actions, then acts of
worship will be inapplicable unless these contradictory actions
are abandoned.

This is how this principle is applied to concrete objects, and it
is also applied to belief and religion. If the heart deviates from
loving Allah, lacks yearning for Him and longing for His
closeness, then the removal of contradictory feelings, like being
related to other than Allah, is the only way for this heart to be
overwhelmed by love for Allah.






